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FOREWORD TO THE EDITION 


BY GEORGE А. KIRAZ 


'The primary objective of this edition is twofold: to provide a reliable text 
for scholars and students who are looking for a fully vocalized Syriac text, 
and to make available to religious communities, for whom this text is 
sacred, an English translation that can be used in various religious and 
cultural settings. As such, one had to navigate carefully between rigid 
scholarly principles and practical editorial choices. 


Making of the Text 


The current edition provides a West Syriac version of the 1887—91 Peshitta 
Mosul text! While the Mosul text was prepared based on second 
millennium manuscripts, its text is substantially attested by manuscripts 
belonging to the first millennium. As ancient MSS are hardly vocalized, our 
text relies on the vocalization of the Mosul edition. In addition to full 
vocalization, our text is supplemented with complete Rukkakha and 
Quššāyā pointing and other orthographic markings, keeping in mind the 
general orthographic principles adopted by Pusey and Gwilliam in their 
1901 Tetraeuangelium.2, Hence, while the consonantal tier is substantially 
ancient, the vocalism and orthographic tiers are quite late. 

As the Mosul edition did not fully mark Rukkakha and Quššaya, these 
points were added and a regular expression? was applied to the text to 


1 Clemis Joseph David (ed), The Syriac Bible According to the Mosul Edition, 3 volumes, 
with an introduction by Sebastian P. Brock (Piscataway, NJ, 2010), a reprint of the Mosul 
1887-91 edition titled Јуле Lies, Мае 4.) sho Lio. 

2 P. E. Pusey and G. H. Gwilliam, Tetraenangelium Sanctum, the Fourfold Holy Gospel in the 
Peshitta Syriac Version with Critical Apparatus, with an introduction by Andreas Juckel 
(Piscataway, NJ, 2003), a reprint of the 1901 edition. 

3 In computing, a regular expression provides a mechanism with which strings of text 
can be matched with a search criterion. In most notations, a bracket expression matches a 
single character inside that bracket (e.g., [ab] matches a single a or b). The exclamation mark 
denotes negation. Hence, the expression [bgdkpt]|RQ] (where R and Q represent the 
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ensure that all Zgad€pat letters are marked. When the consonantal 
orthography, and in many cases the vocalic orthography, of East and West 
Syriac diverged, use was made of Lee’s 1823 edition* as well as linguistic 
resources including Audo,? Brockelmann,? Margoliouth,’? and Smith.? As 
for Rukkakha and Qussaya pointing, analogies were made internally within 
other Mosul readings, and externally with the Pusey and Gwilliam New 
Testament text, making use of my Concordance? as а tool and the guidelines 
presented in my introduction to spirantization.! Unfortunately, 1—4 
Maccabees are not included in the so-called ‘Syriac Masora,’ though outside 
the standard ‘Masora’ a short ‘Masoretic’ treatment of 1—3 Macc is extant 
on fol. 303rv of Ms 12/22 in the Syriac-orthodox Patriarchate (Damascus). 

The МЬа апа and Marhtana were added systematically following 
current orthographic conventions, but the Mhaggyana, Naguda, and 
Mtappyana, all ubiquitous in the Mosul text, were removed as they are alien 
to West Syriac orthography. 

The text was collated directly against the Leiden text. Variants ate 
given in Appendix 2. In cases of proper nouns, the vocalization largely 
reflects the Greek pronunciation; the Thesaurus Syriacus (ed. by R. Payne 
Smith) was regularly consulted. Where available, we followed the BFBS- 
volume of the Peshitta New Testament. This part of the work was done by 
Andreas Juckel. 


Orthographic Diversions from Mosul 


In terms of the consonantal tier, the present text differs orthographically 
from the Mosul text in two ways. Firstly, it intentionally replaces early Syriac 


Rukkakha and Qussaya points, respectively) will match a single bgadkpat letter that is not 
followed by a Rukkakha or Quššāyā point. When this search fails, all bgadkpat letters have 
been pointed (regardless of accuracy of course). 

45. Lee, Vetus et Novum Testamentum Syriace (London, 1823). 

5T. Audo, оо Ja, ЈМ (Mosul, 1897). 

6 С. Brockelmann, Lexicon Syriacum (294 ed., 1928). 

7 J. P. Smith (Mrs. Margoliouth), A Compendious Syriac Dictionary Founded upon the 
Thesaurus Syriacus (Oxford, 1903). 

8 P. Smith, Thesaurus Syriacus (Oxford, 1879-1901). 

? G. A. Kiraz, A Computer Generated Concordance to the Syriac New Testament, 6 volumes 
(Leiden, 1993). 

10 G. A. Kiraz, Introduction to Syriac Spirantization, Rukkáká and Qussdya (Losser, 1995). 

11 On these symbols, see C. J. David, Grammaire de la Langue Araméenne, 2 volumes, 
(Mosul, 24 ed., 1896) $62, $67; G. Kiraz, Turras Mamlla, A Grammar of the Syriac Language, 
Volume I Orthography (Gorgias Press, 2012) §§205-208. 
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orthographic conventions, most of which are also preserved in the East 
Syriac Mosul text, with West Syriac ones. Secondly, as one of the 
objectives of the present edition is to provide a functional text for religious 
communities, it was necessary to be systematic and to provide the reader 
with a standardized orthography. 

As for the vocalic tier, the present text differs from the Mosul text in a 
number of ways. 

E. Syr. & was generally converted to the corresponding W. Syr. 
except in lexemes where the E. and W. Syriac orthographies vary. In the 
case of bdwl prefixes attaching to Jyoo¢, Mosul always uses an E. Syr. 
while here a W. Syr. û is used as in Jyooug vs. М 23een3 (1:1). 

E. Syr. 5 was generally converted to W. Syr. 
by e in which case it became ©; e.g., E. Syr. arais vs. W. Syr. sooth 


except when followed 


(1:2). This also applies to nominal forms when followed by an enclitic 
demonstrative pronoun. 

E. Syr. © was generally converted to W. Syr. & except in lexemes 
where the E. and W. orthographies vary. 

E. Syr. © was mapped to either & or & depending on the phono- 
logical, morphological or lexical context; e.g. L$ for M 2x (3:5): 


E. Syr. + was converted to W. Syr. 20 


collapsed into W. Syr. o3. The choice was made to place the vowel on the 


while E. Syr. û and e were 


consonant preceding the matres lectionis. 

Metathesis was applied to the sequence 'V resulting in У. In CV- 
initial stems prefixed with bdy/ letters, this led to further vocalization 
changes on the prefixes 

The Mbattlana was applied in the present text following the Pusey and 
Gwilliam tradition but with further extensions following contemporary 
orthographic conventions. It should be noted that the current orthographic 
conventions do not put a Mbattlana under every single silent letter (e.g. the 


suffix «oo not 290). 


12 On orthography, see L. Van Rompay, ‘Some Preliminary Remarks on the Origins of 
Classical Syriac as a Standard Language. The Syriac Version of Eusebius of Caesarea’s 
Ecclesiastical History’, in G. Goldenberg and S. Raz (eds.), Semitic and Cushitic Studies 
(Wiesbaden, 2004), 70—89; S. P. Brock, Some Diachronic Features of Classical Syriac’, in M. 
F. J. Baasten and W. Th. Van Peursen (eds), Hamlet on the Hill. Semitic and Greek Studies 
Presented to Professor T. Muraoka on the Occasion of bis Sixty-Fifth Birthday (Louvain, 2003), 95— 
111. 
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Only a few readings in Mosul were rejected: 
Here 


NEZ 
3:24 (cf 14:21 in this list) LAAN 


2:27.28 


4:11 Pood 

4:25 РАМЕ 

5:23 зо aia оў péno 

6:7 «oacoaí 43, os eos обо <р 
7:37-38 37—58 

10:12 eas 

13:24 ES 

14:21 ANS 

14:24 [ES 


Text Organization 


On the division of the text, see below in Appendix 4. 
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INTRODUCTION TO THE TRANSLATION 


BY PHILIP MICHAEL FORNESS 


The Peshitta Translation of the Second Book of Maccabees 


The Hebrew Bible was translated into Syriac during the second century СЕ. 
This translation became known as the Peshitta (‘simple’ or ‘ordinary’) 
version. The specific books included within the Peshitta Old Testament in 
the second century remain unknown, although they must have included the 
Pentateuch, the Latter Prophets, and the Psalms. The translation of other 
books, such as Ezra, Nehemiah, and 1—2 Chronicles, came at a later date.! 
The four books of Maccabees likewise were not part of the original Peshitta 
translation of the Old Testament.” 

The Second Book of Maccabees was written in Greek and contains a 
compilation of texts from the second century BCE. One of the texts was 
likely written in Aramaic originally, but it was translated into Greek in the 
final form of this work.? The first surviving witness to the Greek text of the 
Second Book of Maccabees appears in the Codex Alexandtinus from the 


1 See Bas ter Haar Romeny and Craig E. Morrison, Peshitta, in Gorgias Encyclopedic 
Dictionary of the Syriac Heritage, ed. Sebastian P. Brock et al. (Piscataway, NJ: Gorgias Press, 
2011), 326-331; M. P. Weitzman, The Syriac Version of the Old Testament, University of 
Cambridge Oriental Publications 56 (Cambridge: Cambridge University Press, 1999). 

? For a btief take on the text of the Peshitta of the Second Book of Maccabees, see 
Serge Ruzer, ‘2 Maccabees: Syriac,’ in Textual History of the Bible, ed. Armin Lange (Leiden: 
Brill, 2020), doi:http:/ /dx.doi.org/10.1163/2452-4107. thb COM, 0210020300. While no 
sustained study of the dating of the Peshitta Second Book of Maccabees has appeared, two 
recent articles address this in relation to the First Book of Maccabees: Ignacio Carbajosa, 
"What Is the Relationship between the Two Ancient Syriac Peshitta Versions of 1 
Maccabees? А New Proposal That Challenges the Classical Explanation, Aramaic Studies 18, 
no. 1 (2020): 64—98; Philip Michael Forness, *The First Book of Maccabees in Syriac: Dating 
and Context,’ Aramaic Studies 18, no. 1 (2020): 99—123. 

5 2 Maccabees 1:1—10а seems to have been translated from an Aramaic original into 
Greek. See Jonathan A. Goldstein, 2 Maccabees, The Anchor Bible 41A (Garden City, NY: 
Doubleday, 1983), 139. 
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fourth century CE.^ But a papyrus codex dated paleographically from the 
early to mid-fourth century contains a Sahidic Coptic translation of 2 
Maccabees 5:27—7:41.5 The Peshitta translation of the Second Book of 
Maccabees reflects a set of variant readings from the dominant Greek 
tradition which came to be associated with the figure Lucian of Antioch (d. 
312 СЕ). Thus, the Peshitta translation of the Second Book of Maccabees 
must have taken place after the Lucianic recension developed in the early 
fourth century. 

The Peshitta of the Second Book of Maccabees has a fairly stable 
textual tradition. Four manuscripts from the seventh or eighth century 
preserve this work in collections of the books of the Maccabees." The later 


4 The next earliest Greek witness is from the eighth century. See Werner Kappler and 
Robert Hanhart, eds., Maccabaeorum liber II, Septuaginta: Vetus Testamentum Graecum 
auctoritate Societatis Literarum Gottingensis editum 9.2 (Gottingen: Vandenhoeck & 
Ruprecht, 1959), 9—10. 

? 'The manuscript is London and Oslo, Schoyen Collection, 193. For an edition and 
translation of the text, see Edmund S. Meltzer and Hans-Gebhard Bethge, "The Jewish 
Martyrs: 2 Maccabees 5:27-7:41, in The Crosby-Scbayen Codex MS 193 in the Schoyen Collection, 
ed. James E. Goehring, Corpus Scriptorum Christianorum Otientalium 521, Subsidia 85 
(Leuven: Peeters, 1990), 88—133. For the dating of this codex and competing arguments 
about its formation and purpose, see Albert Pietersma and Susan Comstock, “Two More 
Pages of Crosby-Schoyen Codex MS 193: A Pachomian Easter Lectionary?, The Bulletin of the 
American Society of Papyrologists 48 (2011): 27—46; Brice C. Jones, “The Bodmer 
“Miscellaneous” Codex and the Crosby-Schoyen Codex MS 193: A New Proposal,’ Journal of 
Greco-Roman Christianity and Judaism 8 (2011—2012): 9—20. 

9 On Lucian, see Bruce M. Metzger, Chapters in the History of New Testament Textual 
Criticism, New Testament Tools and Studies 4 (Grand Rapids, MI: Eerdmans, 1963), 1—41. 
On the Lucianic Recension of the Old Testament, see Karen H. Jobes and Moisés Silva, 
Invitation to the Septuagint (Grand Rapids, MI: Baker Academic, 2000), 53-55; Emanuel Tov, 
Textual Criticism of the Hebrew Bible, 3rd rev. ed. (Minneapolis: Fortress Press, 2011), 146—147. 
For the Greek witnesses to the Lucianic recension of 2 Maccabees, see Kappler and 
Hanhart, Maccabaeorum liber П, 18-24. On Lucianic readings in the Peshitta version of 2 
Maccabees, see ibid., 29—31. 

7 For a list of the manuscripts that contain the Second Book of Maccabees, see The 
Peshitta Institute Leiden, List of Old Testament Peshitta Manuscripts (Preliminary Issue) (Leiden: 
Brill, 1961), 110; The Peshitta Institute Leiden, ‘Peshitta Institute Communications VII: 
Fourth Supplement to the List of Old Testament Peshitta Manuscripts (Preliminary Issue), Vetus 
Testamentum 18, no. 1 (1968): 143; The Peshitta Institute Leiden, ‘Peshitta Institute 
Communications XIV: Fifth Supplement to the List of Old Testament Peshitta Manuscripts 
(Preliminary Issue)” Vetus Testamentum 27, no. 4 (1977): 511. The sigla used to refer to 
manuscripts can be found in these publications. See also the discussion of these and 
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tradition divides into eastern and western recensions, which are already 
previewed in the early manuscripts.? Appendix 2 collates the Antioch Bible 
version with the critical edition published by the Peshitta Institute.? The 
text of the Second Book of Maccabees in the Mosul Bible — which serves 
as the base text for the Antioch Bible — reflects elements of both the 
eastern and western traditions. 10 

The Antioch Bible version of the Second Book of Maccabees includes 
the standard modern chapters of this text as well as chapter divisions from 
the Syriac tradition. Appendix 4 identifies two sets of chapter numbers 
known in the Syriac tradition. The first derives from west Syriac 
manuscripts of the entire bible appearing as early as the fifteenth century 
that divide the four books of Maccabees into fifty-two consecutively 
numbered chapters. This set of chapter divisions appears in the text and 
translation below. The second comes from east Syriac apocryphal 
collections that date as early as the sixteenth century and begin with the first 
three books of Maccabees. These chapter divisions are indicated only in 
Appendix 4 below. 


A Brief Outline of the Second Book of Maccabees 


In the second century BCE, the priestly family of Mattathias led a revolt 
that resulted in the relative independence of Judea from the Seleucid 
Empire. Mattathias’s descendants ruled Judea as kings and high priests from 
142 to 63 BCE. While the First Book of Maccabees chronicles the revolt 
and the establishment of the Hasmoneans, the Second Book of Maccabees 
focuses on a series of attacks against the city of Jerusalem, the Jewish 
people, Jewish practices, and the temple in the early years of the revolt.!! 


additional manuscripts in the introduction to the First Book of Maccabees in the Antioch 
Bible. 

8 Angelo Penna, Konrad Dirk Jenner, and D. Bakker, eds., “1—2 Maccabees,’ in The Od 
Testament in Syriac according to the Peshitta Version, vol. 4.4 (Leiden: Brill, 2013), v. 

? Ibid., 141—203. 

10 Just over half of the variant readings find support in manuscript 8a1 (92 out of 183), 
which usually matches the later eastern tradition (ibid., xiii), and two later eastern 
manuscripts, designated by the siglum 8a1/az (92 out of 183). At the same time, around the 
same number of variants reflect western manuscripts: 12а1 (84 out of 183), 15/14a1 (97 out 
of 183), 1523 (92 out of 183), and the group designated as 12a1fam (80 out of 183). 

11 The diaspora context in which 2 Maccabees was compiled may call the importance 
of the temple into question. See Daniel R. Schwartz, ‘Maccabees, Second Book of,’ in The 
Eerdmans Dictionary of Early Judaism, ed. John J. Collins (Grand Rapids, MI: Eerdmans, 2010), 
906. 
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'The Second Book of Maccabees consists of three texts: two letters and an 
epitome of a chronicle. It reached its final form sometime between 
124 BCE — the date of the first letter — and 63 BCE, when the Romans 
under Pompey besieged Jerusalem. The work in its final form advocates and 
provides a rationale for two new festal celebrations: Hanukkah and 
Nicanot’s Day. 12 

The Second Book of Maccabees contains six major divisions. The first 
section comprises two letters related to the celebration of feast days (1:1— 
2:18). In the second section, the anonymous compiler describes the work’s 
purposes and sources (2:19-32). The following three sections narrate 
successive attacks against the city of Jerusalem and the Jewish people during 
the reigns of Seleucus IV Philopater (т. 187-175 BCE) in the third section 
(3:1-40), of Antiochus IV Epiphanes (т. 175-164 BCE) in the fourth 
section (4:1—10:9), and of Antiochus V Eupator (т. 164—162 BCE) and 
Demetrius I Soter (r. 162—150 BCE) in the fifth section (10:10-15:36). The 
sixth and final section contains a short epilogue by the compiler (15:37—39). 
A more detailed look at the contents of these sections will serve as a guide 
to readers unfamiliar with the work. 

The first two sections introduce the themes of the celebration of feasts 
and the Maccabean revolt. The first section comprises two letters that 
appear in reverse chronological order. In the first letter, which dates to 
124 BCE, the Jews of Jerusalem and Judea encourage the Jews of Egypt to 
observe Hanukkah by linking it to the celebration of the festival of booths 
(1:1-10). In the second letter, which dates to 164 BCE, the Jews of 
Jerusalem and Judea explain the origins of the feast and defend its practice 
to Aristobolus and the Jews of Egypt (1:10—2:18).!^ This letter narrates the 
death of Antiochus IV, who desecrated the temple, and identifies 
precedents for the celebration of the festival in past biblical figures. The 
second section begins without transition. Here the compiler of the Second 


12 On the debate over the original purpose of the work as it relates to its editing, see 
Robert Doran, 2 Maccabees: A Critical Commentary, Hermeneia (Minneapolis: Fortress Press, 
2012), 1-3; Daniel R. Schwartz, 2 Maccabees, Commentaries on Early Jewish Literature 
(Berlin: Walter de Gruyter, 2008), 3—8. 

15 On the connection between the festival of booths and Hanukkah, see Schwartz, 2 
Maccabees, 143. The authenticity of this letter has been established since B. Bickermann, ‘Ein 
jüdischer Festbrief vom Jahre 124 v. Chr. (П Macc 1 1—9); Zeitschrift für die neutestamentliche 
Wissenschaft und die Kunde der alteren Kirche 32, no. 3 (1933): 233-254. 

14 Serious doubts have been raised about the authenticity of this letter. See Goldstein, 
2 Maccabees, 157—167. 
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Book of Maccabees describes the key events of the Maccabean revolt and 
names Judas Maccabaeus, Antiochus IV, the temple, and the city of 
Jerusalem as focal points in the narrative that follows (2:19—22). This 
section also identifies a five-volume work by an otherwise unknown Jason 
of Cyrene as the source material and offers a justification for abridging this 
work (2:23—32). 

The third section provides a short narrative of the first attack during 
the reign of Seleucus IV. A time of relative peace under the high priesthood 
of Onias is suddenly broken when a certain Simon falsely reports the vast 
wealth of the temple treasury. This action leads Seleucus IV to send an 
official named Heliodorus to inquire after the funds (3:1—12). God defends 
the temple in response to the prayers of the Jews of Jerusalem, and 
Heliodorus is defeated (3:13—30). After the high priest Onias prays for him, 
Heliodorus receives a vision and recognizes God's power (3:31—40). This 
first attack establishes the central conflict between the faithful Jews of 
Jerusalem and those who attack their temple and their practices. 

The fourth section features a much longer account of an attack against 
the city of Jerusalem and the temple during the reign of Antiochus IV. The 
death of Seleucus IV and the rise of Antiochus IV allow Onias’s brother 
Jason to seize the high priesthood and introduce Greek customs (4:1—22). 
Menelaus, the brother of the former high priest Simon, forces Jason into 
exile, takes over as high priest, and has Onias killed (4:23-50). Upon 
hearing a false rumor that Antiochus IV died, Jason leads an army into 
Jerusalem and thereby provokes Antiochus to attack the city (5:1-14). 
Antiochus plunders the temple, suppresses Jewish practices, and offers 
sacrifices in the temple (5:15-6:11). The anonymous compiler frames these 
incidents as trials to reveal the faithful (6:12-17), which are exemplified in 
the martyrdoms of Eleazar (6:18-31) and a mother and her seven sons 
(7:1—42). Judas Maccabaeus then leads the revolt against Antiochus (8:1— 
36). When God strikes Antiochus with a deadly illness, he repents of his 
actions and urges the Jews to support his son Antiochus V (9:1—29). This 
section concludes with the purification of the temple and the establishment 
of the feast of Hanukkah (10:1—9). 

The fifth section discusses several attacks against the Jewish people 
during the reigns of Antiochus V and Demetrius I. Since Antiochus V 
became the Seleucid ruler at a young age, the regional governor Lysias 
served as his regent. This dynastic shift brings into power individuals who 
actively oppose the Jews (10:10-13). Judas Maccabaeus must defend the 
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Jews in Idumea (10:14—23) and ward off the military general Timothy 
(10:24—38). A subsequent victory against Lysias leads to the negotiation of a 
peace treaty (11:1—38).!5 But the agreement was not universally followed, 
and Judas must again defend the Jews under attack in various regions (12:1— 
46). Yet another battle with Antiochus V and Lysias leads to the death of 
the high priest Menelaus and the establishment of a treaty between 
Antiochus V and the Jews (13:1—26). Demetrius I then wrests rule from 
Antiochus V and sends the military leader Nicanor to kill Judas (14:1—15). 
Nicanor initially makes peace with Judas based on his reputation (14:16— 
25), but then, at Demetrius’s command, seeks Judas at the temple (14:26— 
36). When he does not find Judas, he goes after the elder Razis, who 
chooses to die by his own sword rather than be killed by Nicanor’s army 
(1437—46). Encouraged by the high priest Onias and a vision of the 
prophet Jeremiah, Judas emerges victorious in a final battle against Nicanor. 
The Jews vow to commemorate this battle as Nicanor’s Day on the day 
before the festival of Purim or Mordecai's Day (15:1-36). The sixth and 
final section returns to the voice of the compiler who emphasizes that after 
these events the Jews had control of the city of Jerusalem (15:37—39). 

The compilation of texts that became known as the Second Book of 
Maccabees emphasizes the importance of the city of Jerusalem and the 
temple during the Maccabean revolt. Historical details about internal 
conflicts in Judea that preceded the attacks on the city of Jerusalem appear 
in no other work. It represents several major currents of Second Temple 
and Hellenistic Jewish theological thought. It interprets contemporary 
events in light of the biblical past, features visions and a focus on the 
afterlife, provides models for martyrdom, and advocates for the celebration 
of new festivals. The seeming disjointed structure of the prefatory letters 
and the epitome are linked through their emphasis on the commemoration 
of feast days. Together it presents a distinct narrative that reflects the 
cultural fusion of Hellenistic Judaism during the second and first centuries 
BCE. 


15 The military activities of Lysias are one of the very few features of the Peshitta of 2 
Maccabees that have received scholarly attention. See Angelo Penna, ‘Le spedizioni di Lisia 
nella versione Peshitta, Studii Biblici Franciscani Liber Annuus 13 (1962-1963): 93-100. 
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The Books of Maccabees in the Syriac Tradition: Liturgical 
Commemoration 


The origins of the four books of Maccabees reside in Second Temple 
Judaism. But early Christian communities helped gather these works 
together as a collection and preserve them for later generations.!° They had 
gained a certain status by the fourth and fifth centuries CE when they 
appeared in two of the great codices of the Greek bible." It was in the 
same period that these narratives found a place in the Christian liturgical 
calendar. The figures of Eleazar as well as the mother and her seven sons 
from the Second and Fourth Books of Maccabees assumed a particularly 
prominent role in Christian liturgy. Their commemoration is attested in the 
Coptic, Latin, Greek, and Syriac traditions beginning in the fourth century 
CE. The evidence for the commemoration of the mother in the Syriac 
tradition — where she received the name Shmuni — has already been well- 
charted.!8 This section will primarily focus on the commemoration of the 
Maccabees within liturgical settings in late antiquity and the perpetuation of 
this practice. 


16 For the evidence for the ordering of 1 and 2 Maccabees before the great codices, see 
Christian Habicht, 2. Makkabderbuch, Jüdische Schriften aus hellenistisch-rómischer Zeit 1.3 
(Gütersloh: Gerd Mohn, 1976), 169. 

17 The Codex Alexandrinus contains 1-4 Maccabees, while the Codex Sinaiticus 
contains 1 and 4 Maccabees. For the lists of books in these manuscripts, see Lee Martin 
McDonald, The Biblical Canon: Its Origin, Transmission, and Authority (Peabody, MA: 
Hendrickson, 2007), 442. 

18 Witold Witakowski, ‘Mart(y) Shmuni, the Mother of the Maccabean Martyrs, in 
Syriac Tradition, in VT Symposium Syriacum 1992: University of Cambridge, Faculty of Divinity, 30 
August-2 September 1992, ed. René Lavenant, Orientalia Christiana Analecta 247 (Rome: 
Pontificium Institutum Orientalium Studiorum, 1994), 153—168; Sebastian Р. Brock, 
‘Eleazar, Shmuni and Her Seven Sons in Syriac Tradition, in La mémoire des persécutions: 
Autour des livres des Maccabées, Collection de la Revue des Études Juives 56 (Leuven: Peeters, 
2014), 329—336. Many of the soutces cited below ate also noted in these two studies. 

19 A number of studies on the Christian appropriation of the Maccabees have 
appeared. On this development in general, see especially Albrecht Berger, “The Cult of the 
Maccabees in the Eastern Orthodox Church,’ in Dying for the Faith, Killing for the Faith: Old- 
Testament Faith-Warriors (1 and 2 Maccabees) in Historical Perspective, ed. Gabriela Signori, Brill's 
Studies in Intellectual History 206 (Leiden: Brill, 2012), 105—123; Daniel Joslyn-Siemiatkoski, 
Christian Memories of the Maccabean Martyrs (New York: Palgrave Macmillan, 2009); Gerard 
Rouwhotst, “The Cult of the Seven Maccabean Brothers and Their Mother in Christian 
Tradition,’ in Saints and Role Models in Judaism and Christianity, ed. Joshua Schwartz and Marcel 
Poorthuis, Jewish and Christian Perspectives 7 (Leiden: Brill, 2004), 183-204; Gerard 
Rouwhorst, “The Emergence of the Cult of the Maccabean Martyrs in Late Antique 
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The Maccabees became models for martyrdom in the Syriac tradition 
in late antiquity. The Syriac author Aphrahat (fl. early 4th cent. CE) includes 
Judas Maccabaeus and his brothers, the mother and her sons, and Eleazar 
in a list of persecuted biblical figures. The Martyrdom of Simeon bar Sabba'e, 
from the late fourth or early fifth century, uses the narrative of Judas 
Maccabaeus extensively in retelling the narrative of this celebrated saint.?! 
Very btief allusions to the narrative of the Maccabees also appear across 
several genres, including hagiography,” historiography,” and homilies. 


Christianity, in More than a Memory: The Discourse of Martyrdom and the Construction of Christian 
Identity in the History of Christianity, ed. Johan Leemans, Annua Nuntia Lovaniensia 51 
(Leuven: Peeters, 2005), 81-96; Raphaélle Ziadé, Les martyrs Maccabées de l'histoire juive au culte 
chrétien: Les homélies de Grégoire de Nazianze et de Jean Chrysostome, Supplements to Vigiliae 
Christianae 80 (Leiden: Brill, 2007). 

20 Aphrahat, Demonstrations 21.22 (J. Parisot, Aphraatis sapientis Persae. Demonstrationes, 
Patrologia Syriaca 1.1—2 [Paris: Firmin-Didot, 1894—1907], PS 1.1:988; Adam Lehto, trans., 
The Demonstrations of Aphrabat, the Persian Sage, Gorgias Eastern Christian Studies 27 
[Piscataway, NJ: Gorgias Press, 2010], 457—458). 

21 Martyrdom of Simeon bar Sabba'e 1-3, 5, 7-8 (Michael Kmosko, De vita et scriptis S. 
Simeon bar Sabba'e, Patrologia Syriaca 1.2 [Paris: Firmin-Didot, 1907], 715—731; Kyle Smith, 
The Martyrdom and History of Blessed Simeon Bar Sabba'e, Persian Martyr Acts in Syriac 3 
[Piscataway, NJ: Gorgias Press, 2014], 6-8, 12, 16-20). For an analysis of the use of 
Maccabees in this text, see Kyle Smith, ‘Constantine and Judah the Maccabee: History and 
Memory in the Acts of the Persian Martyrs,’ Journal for the Canadian Society for Syriac Studies 12 
(2012): 23—26. 

22 [n addition to the Martyrdom of Simeon bar Sabba'e, see the Acts of Jacob tbe Notarius 
(Paul Bedjan, ed., Acta martyrum et sanctorum [Paris: Harrassowitz, 1890-1897], 4:199). For this 
and the following reference, I am indebted to Joel Thomas Walker, The Legend of Mar 
Qardagh: Narrative and Christian Heroism in Late Antique Iraq, Transformation of the Classical 
Heritage 40 (Berkeley: University of California Press, 2006), 227, 298. 

23 Chronicle of Arbela 3 (Peter Kawerau, ed. and trans, Die Chronik von Arbela, Corpus 
Scriptorum Christianorum Orientalium 467-468, Scriptores Syri 199-200 [Leuven: 
Secrétariat du CorpusSCO, 1985], CSCO 467, SS 199:9, CSCO 468, SS 200:27—28). The 
narrative of the Maccabees also had an influence on Armenian historiographical works: 
Robert W. Thomson, “The Maccabees in Early Armenian Historiography, Journal of 
Theological Studies, n.s., 26, no. 2 (1975): 329—341. 

24 See, for example, Isaac of Antioch, Homily on the Faith (Gustav Bickell, ed., S. Isaaci 
Antiocheni, doctoris Syrorum opera omnia [GieBen, 1873], 1:158-160); Jacob of Serugh, Homily on 
the Commemoration of the Departed (Paul Bedjan, ed., Homiliae selectae Mar-Jacobi Sarugensis [Paris: 
Harrassowitz, 1905—1910], 1:544—545), and Homily on the Martyr Habib (Bedjan, Acta martyrum, 
1:171); Simeon of Edessa, Homily on Daniel (Augustinus Kurz Fenz, Der Daniel-Memra des 
Simeon von Edessa, Heiligenkreuzer Studienreihe 1 [Heiligenkreuz: Heiligenkreuzer Verlag, 
1980], 42—52; R. Kobert, Zur Daniel-Abhandlung des Simeon von Edessa,’ Brblica 63, no. 1 
[1982]: 73—76). 
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These few examples show the diverse ways that the narrative of the 
Maccabees had entered Syriac literature in late antiquity. 

A festal celebration for the Maccabean martyrs emerged as early as the 
fourth century. The first indication of this feast in the Syriac tradition 
appeats in a list of feast days for martyrs preserved in a Syriac manuscript 
dating to 411 CE. This list assigns the date of August 1st to the 
commemoration of the mother and her seven sons.” Two lectionaries from 
the church of Jerusalem that date as eatly as the fifth century similarly 
include this liturgical commemoration.? But the celebration of the 
Maccabean martyrs must have emerged earlier. The Coptic manuscript 
mentioned above preserves an excerpt from the Second Book of 
Maccabees on the Jewish people who suffered under King Antiochus, 
including Eleazar, the mother, and her seven sons (5:27-7:41). The title 
assigned to this excerpt reads as follows: “The Jewish martyrs who lived 
under King Antiochus’? A homily that dates to 362 by Gregory of 
Nazianzus (329/330—c. 390 CE) in honor of Eleazar, the mother, and her 
seven sons also contains early evidence.? Likewise, the surviving works of 
John Chrysostom (340/350-407 CE), Augustine of Hippo (c. 354— 


25 Francois Nau, Un Martyrologe et douze Ménologes syriaques, Patrologia Orientalis 10.1 
(46) (Paris: Firmin-Didot, 1915), 19. 

26 Armenian Lectionary of Jerusalem (417-439) 63 (Charles Renoux, ed. and trans., Le codex 
arménien Jérusalem 121, Patrologia Orientalis 35.1 (163), 36.2 (168) [Turnhout: Brepols, 1969— 
1971], PO 36.2:353—354); Georgian Lectionary of Jerusalem, Fifth to Eighth Centuries 1119 (Michel 
Tarchnischvili, ed. and trans., Le grand lectionnaire de l'Église de Jérusalem, Ve-VIIle siècle, Corpus 
Scriptorum Christianorum Orientalium, 188—189, 204—205, Scriptores Iberici 9-10, 13-14 
[Leuven: Secrétariat du CorpusSCO, 1959—1960], CSCO 204, SI 9:26, CSCO 205, SI 10:24). 

27 Meltzer and Bethge, “The Jewish Martyrs,’ 88—89. 

28 Gregory of Nazianzus, Oration 15 (Patrologia Graeca 35:912-933; Martha Vinson, 
trans., Sz Gregory of Nagianzus: Select Orations, Fathers of the Church 107 [Washington, D.C.: 
The Catholic University of America Press, 2003], 72-84). On this homily, see especially 
Martha Vinson, ‘Gregory Nazianzen’s Homily 15 and the Genesis of the Christian Cult of 
the Maccabean Martyrs,’ Byzantion 64, no. 1 (1994): 166—192. 

2 John Chrysostom, Homily on Eleazar and the Seven Boys (Patrologia Graeca 63:523— 
530; Antoine Wenger, ‘Restauration de l'Homélie de Chrysostome sur Eléazar et les sept 
frères Macchabées (PG 63.523—530), in Texte und Textkritik: Eine Aufsatzsammlung, ed. Jürgen 
Dummer, Texte und Untersuchungen zur Geschichte der Altchristlichen Literatur 133 
[Berlin: Akademie-Verlag, 1987], 599-604; Wendy Mayer and Bronwen Neil, trans., The Cult 
of the Saints: Select Homilies and Letters, Popular Patristics 31 [Crestwood, NY: St Vladimir's 
Seminary Press, 2006], 121—134), Homily 1 on the Maccabees (Patrologia Graeca 50:617—624; 
Mayer and Neil, The Cult of the Saints, 137-145), and Homily 2 on the Maccabees (Patrologia 
Graeca 50:623—626; Mayer and Neil, The Cult of the Saints, 148-153). 
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430 CH),* and Gaudentius of Brescia (late 4th—early 5th cent. CE) each 
include homilies dedicated to the Maccabean mattyrs, likely written for this 
liturgical feast?! In one of his homilies, Augustine remarks on a church 
dedicated to the Maccabees in the city of Antioch.? In fact, both a church 
in Antioch and a martyrium in the nearby suburb of Daphne are attested by 
the late fourth century.» A homily on the Maccabean martyrs by Severus of 
Antioch (c. 465—538 CH) delivered on August 1st, 514, perhaps in this 
church, shows the perpetuation of this feast throughout late antiquity.?* 
Late antique Syriac literature attests to the widespread commemoration 
of the Maccabean martyrs. The homilies of Gregory of Nazianzus and 
Severus of Antioch on the Maccabees were translated into Syriac by the 


30 Augustine of Hippo, Sermons 300 (Patrologia Latina 38:1376-1380; Edmund Hill, 
trans., Sermons, The Works of Saint Augustine П1/1—10 [Hyde Park, NY: New City Press, 
1990—1995], II1/8:277—281), 301 (Patrologia Latina 38:1380—1385; Hill, Sermons, 111/8:283— 
289), and 301A (Germain Morin, ed., Sancti Augustini sermones post Maurinos reperti, Miscellanea 
agostiniana 1 [Rome: Tipografia poliglotta vaticana, 1930], 81—89; Hill, Sermons, 111/8:291— 
299). These all seem to date to August 1st and range from before 400 to 417 CE (Éric 
Rebillard, ‘Sermones; in Augustine through the Ages: An Encyclopedia, ed. Allan Fitzgerald [Grand 
Rapids, MI: Eerdmans, 1999], 785; Hill, Sermons, H1/1:158). 

5! Gaudentius of Brescia, Homily on the Maccabean Martyrs (Ambroise Glück, $. Gaudentii 
Episcopi Brixiensis Tractatus, Corpus Scriptorum Ecclesiasticorum Latinorum 68 [Vienna: 
Hoelder-Pichler-Tempsky, 1936], 130—136; Stephen L. Boehrer, (Gaudentius of Brescia: 
Sermons and Letters’ [S.T.D. diss., The Catholic University of America, 1965], 177—184). 

32 Augustine of Hippo, Sermon 300.6 (Patrologia Latina 38:1379; Hill, Sermons, 
III/8:280). 

33 See Wendy Mayer and Pauline Allen, The Churches of Syrian Antioch (300-638 CE), 
Late Antique History and Religion 5 (Leuven: Peeters, 2012), 90-94. On this church in the 
context of the development of the commemoration of the Maccabees in Antioch, see 
Johannes Hahn, “The Veneration of the Maccabean Brothers in Fourth Century Antioch: 
Religious Competition, Martyrdom, and Innovation,’ in Dying for the Faith, Killing for the Faith 
Old-Testament Faith-Warriors (1 and 2 Maccabees) in Historical Perspective, ed. Gabriela Signori, 
Brill’s Studies in Intellectual History 206 (Leiden: Brill, 2012), 102—103. 

34 Severus of Antioch’s Cathedral Homily 52 only survives in Syriac and has been 
published in two versions: one translation perhaps by Paul of Callinicum (d. 591 CE) 
(Robert Lubbock Bensly and W. Emery Barnes, The Fourth Book of Maccabees and Kindred 
Documents in Syriac (Cambridge: Cambridge University Press, 1895], xxvii-xxxiv, »a—a>), and 
another by Jacob of Edessa (с. 640-708 CE) (Rubens Duval, ed. and trans., Les Homiliae 
cathedrales de Sévère d’Antioche: Homélies LII à LVT, Patrologia Orientalis 4.1 (15) [Paris: 
Firmin-Didot, 1906], 7—23). 
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sixth and seventh centuries.35 Further, a translation of two hymns for the 
commemoration of the Maccabees attributed to Severus of Antioch also 
appeared in the sixth century.” Works composed in Syriac also indicate the 
importance of the feast of the Maccabees. A hymn ascribed to Ephrem the 
Syrian (с. 306—373 CE) commemorates the mother and her seven sons. The 
hymn’s authenticity is in doubt. But its survival in a manuscript from the 
sixth or seventh century indicates that it circulated in late antiquity. A 
homily ascribed to Jacob of Serugh (d. 520/521 СЕ) treats the same 
narrative, and at least one manuscript attests to its liturgical use at a later 
date.?9 Several later anonymous liturgical texts on the Maccabean martyrs 
suggest the continued importance of this feast day in the Syriac tradition.” 


35 The Syriac translation of Gregory of Nazianzus's Oration 15 has been published 
(Bensly and Barnes, The Fourth Book, ъз). See footnote 34 above on the translation of 
Severus's homily which only survives in Syriac. 

36 Severus of Antioch, Hymns 149-150 (E. W. Brooks, ed. and trans., James of Edessa: 
The Hymns of Severus and Others, Patrologia Orientalis 6.1 (26), 7.5 (35) [Paris: Firmin-Didot, 
1910-1911], PO 7.5:195—197). 

37 Ephrem the Syrian, Hymn on the Sons of Shmuni (Edmund Beck, ed. and trans., 
Nachtrage zu Ephraem Syrus, Corpus Scriptorum Christianorum Orientalium 363-364, 
Scriptores Syri 159—160 [Leuven: Secrétariat du CorpusSCO, 1975], CSCO 363, SS 159:15— 
19, CSCO 364, SS 160:21—25). The manuscript is London, British Library, Add. 14592, on 
which see William Wright, Catalogue of Syriac Manuscripts in the British Museum Acquired Since the 
Year 1838 (London, 1870-1872), 2:684-690. 

38 Jacob of Serugh, Homily on the Maccabean Martyrs (Roger-Youssef Akhrass and Imad 
Syryany, eds., 160 Unpublished Homilies of Jacob of Serugh [Damascus: Department of Syriac 
Studies — Syriac Orthodox Patriarchate, 2017], 1:347-362). For a brief analysis of this 
homily, see Brock, Eleazar, 331—336. Rome, Vatican Library, Borg. sir. 128, dated to 1720, 
has this homily on fol. 159т—170у and includes rubrics for liturgical use. For descriptions of 


this manuscript, see Addai Scher, ‘Notice sur les manuscrits syriaques du Musée Borgia 
aujourd'hui à la Bibliothèque Vaticane,’ Journal asiatique 10 (1909): 275—276; Kristian S. Heal, 
Vatican Borgia Syriac 128: A New Description,’ Studia Syriaca: A Home for Syriac Studies 
Projects, accessed November 17, 2020, https://studiasyriaca.org/home/bav/vbs-128/. 
Further, the homily itself appears in Birmingham, University of Birmingham Special 
Collections, Mingana syr. 600, fol. 1v-15v, written in 1933 (Alphonse Mingana, Catalogue of 
the Mingana Collection of Manuscripts [Cambridge: W. Heffer, 1933-1939], 1:1142-1146). A 
rubric then indicates the beginning of another homily that stretches from fol. 15v—19r with 
the following title: Next, another homily of Mar Jacob, the teacher’ ( saas aim, Lin! lils ool 
һем»). The homily also relates to the Maccabees, and it appears to be an adaptation or 
reworking of the earlier homily. See the additions found only in this second homily, as noted 
by Akhrass and Syryany, 760 Unpublished Homilies, 1:360n20; 360n27; 3621336; 363n393. 

3 See, for example, the Narrative on Mary, who is Shmuni, and Her Seven Victorious Sons 
(Bensly and Barnes, The Fourth Book, xxxv—xliv, se—,+e), the Anonymous Homily on the 
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Lectionaries from the Syriac tradition show the continued presence of 
the Maccabean martyrs in liturgical settings after the late antique period. 
The commemoration of Eleazar, the mother, and her seven sons, became a 
part of the liturgical year in a diverse array of Syriac traditions: Chaldean,” 
Church of the East," Maronite, Кат Orthodox (Melkite), and Syriac 
Orthodox.“ A dossier of texts for the commemoration of this day, 
preserved in a twentieth-century manuscript, indicates the types of 
resources available for commemorating the Maccabean martyrs. It includes 
two homilies attributed to Jacob of Serugh, a set of prayers in honor of the 
mother, and a brief hagiographical account of her life.^ Liturgical 
commemorations, supported by such texts, have ensured that both laity and 
clergy leatn the narrative of these martyrs. It has also encouraged the 
composition of new writings in their honor, which will be treated in the 


Maccabees (ibid., xlviii-Ixxii, ıe sae), and the Prayers for Shmuni (Birmingham, Selly Oak 
College, Mingana syr. 600, fol. 19r-22v [Mingana, Catalogue, 1:1143]). Brock, "Eleazar, 330, 
suggests that the first work likely dates to the late twelfth century, the second to the twelfth 
or thirteenth century, and the third to the sixth century. For an analysis of the Anonymous 
Homily on the Maccabees, see Robin Darling Young, “The Anonymous Mera on the Maccabees: 
Jewish Pseudepigraphon or Late Antique Festal Poem?, in Jews and Syriac Christians: 
Intersections across the First Millennium, ed. Aaron Michael Butts and Simcha Gross, Texts and 
Studies in Ancient Judaism 180 (Tübingen: Mohr Siebeck, 2020), 321—335. 

40 William F. Macomber, “The Chaldean Lectionary System of the Cathedral Church of 
Kokhe,’ Orzentalia Christiana Periodica 33, no. 2 (1967): 511. 

4 Arthur John Maclean, East Syrian Daily Offices (London, 1894), 274—275, 282. 

4 Joseph-Marie Sauget, ‘Le Calendrier Maronite du manuscrit Vatican Syriaque 313, 
Orientalia Christiana Periodica 33, no. 1 (1967): 288—289. 

43 Joseph-Matie Sauget, Premiéres recherches sur l'origine et les caractéristiques des synaxaires 
melkites (XIe-XVTIe siècles), Subsidia Hagiographica 45 (Brussels: Société des Bollandistes, 
1969), 157. 

4 Paul Peeters, Le martyrologe de Rabban Sliba, Analecta Bollandiana 27 (1908): 190; 
Nau, Un Martyrologe, 34, 44, 52, 56, 96, 101, 106, 111, 123, 131, 132; Sebastian P. Brock, ‘A 
Calendar Attributed to Jacob of Edessa,’ Parole de l'Orient 1, no. 2 (1970): 417, 421. 

^ Birmingham, Selly Oak College, Mingana syr. 600, fol. 1v—28v (Mingana, Catalogue, 
1:1142-1143). The latter two texts are the Anonymous Homily on the Maccabees and the Prayers 
Jor Shmuni noted in footnote 39 above. This manuscript was written in 1933 for Alphonse 
Mingana and was itself likely never used liturgically, but the scribe notes that he drew on 
earlier manuscripts: Mingana, Catalogue, 1:1146. A liturgical rite for this festival can also be 
found in the East Syriac Нийт: Т. Darmo, Ktaba da-qdam wa-d-batar wa-d-hudra wa-d-kaskol wa- 
d-gaza w-qala d-‘udrané ‘am ktaba d-mazmoré (Thrissur: Mar Narsai Press, 1960), 3:344—376. 
Brock, Eleazar, 330, suggests that a narrative poem found in this rite dates to the twelfth or 
thirteenth century. 
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Introduction to the next volume of the books of Maccabees in the Antioch 
Bible. 


Translating the Peshitta Version of the Second Book of Maccabees“ 


The translation technique adopted here is meant to serve the specific 
purposes of the present series. The English follows the guidelines for 
translating and annotating the text that have been set for the series. The 
following description clarifies the translation method according to a 
number of specific categories. 


Dynamic equivalency. The English translation is intended to provide the 
contextually appropriate sense of the Peshitta in an idiomatic way. As such, 
it strives for dynamic rather than formal equivalence, regularly adapting the 
Syriac form to the norms of English idiom in a dynamic way, for the sake 
of providing the English reader with a meaning that is genuinely equivalent 
to that of the Syriac. This principle applies at different levels, beginning 
with the handling of single words and idiomatic phrases. For instance, a 
formally literal translation of the Syriac expression, ‘by the hand of would 
give the wrong sense. In English, the expressions ‘through’ or ‘by means of 
capture the sense better: ‘as promised Zhrough the law’ OW 3 gal 
Joass Шэ; 2 Maccabees 2:18). A dynamic handling of the forms yields a 
more equivalent meaning. 


Translation unit. According to the priorities of dynamic equivalence, the 
translation does not follow a word-for-word or highly literal policy that 
adheres to form rather than sense. Yet it normally takes phrases and clauses 
as the primary sense units — rather than entire sentences or paragraphs, on 
the one hand, or words and partial words, on the other. This enables the 
translation to stay quite close to the wording and order of the original, while 
conveying its sense in proper English idiom. 


Contextual sensitivity. Words can have different meanings and functions, 
based on requirements or possibilities determined by their contexts, and 
depending on the norms of the language into which they are translated. In 
the English translation, context prescribes word choice, so that the same 
Sytiac word may be translated differently in different places rather than 
rendered woodenly the same way every time. For example, the same Syriac 
word СЕ; is variously translated ‘appoint’ (3:14), ‘erect’ (4:12), ‘assure’ 


4 This section is adapted from the translation policy composed by Jeff Childers for 
the Gospel volumes in the Antioch Bible series. 
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(8:10), ‘establish’ (8:15), ‘determine’ (14:21), and so forth. Where mote than 
one meaning for a word or phrase is plausible and would yield a sufficiently 
distinct sense — not simply a difference in style or vocabulary choice — 
the accompanying notes provide alternative translations, usually with brief 
explanations. The plausibility of legitimately different meanings is 
determined by the strength of historically grounded lexical data about a 
given word, the natural variety of meaning inherent in a particular term or 
grammatical form, and the requirements of the context. 

Several common Syriac conjunctions and particles also illustrate the 
importance of contextual sensitivity in making translation choices. 
Depending on the context, the ubiquitous Syriac conjunction >- (-o) has a 
wide range of meanings — ‘and,’ ‘but,’ ‘for,’ ‘or,’ ‘since,’ and so on. 
Similarly, dén (5) and gér (N) are very common; often translated 
respectively ‘but/now’ and ‘for,’ each has a range of possible meanings and 
rhetorical functions. The function of the interjection ba (Jè), traditionally 
translated ‘behold! may be best captured by any of several terms or 
phrases, or even none at all. The English does not translate such words 
woodenly, but uses various words to represent their meanings and function. 
Since Syriac idiom is replete with such terms in ways that often seem 
redundant or awkward in English, at times such words are left untranslated 
altogether in order to produce a smooth English text. Furthermore, since 
English prefers hypotactic structures over the parataxis common to Syriac, 
the translation often changes a flat (paratactic) coordination between 
clauses to create a subordinating (hypotactic) connection instead. For 
instance, ‘Judas went alone to the elders and sought counsel with them and 
said? (1498 osa ХӘ [Аф LAS sooja oé Мы] Q; fen 
2 Maccabees 13:13) becomes 'Judas went alone to the elders and sought 
counsel with them, saying.’ 


Inclusive Language. It is the policy of the series to use gender inclusive 
language. Where the context indicates that a specific gender is meant, the 
translation retains grammatical gender. However, when the context 
indicates gender neutrality, the translation uses inclusive language. The 
Syriac word ‘sons’ (445) serves as an example. In one context, this word 
refers only to males: ‘for although she saw her seven sons perish in one day’ 
(+5 bees احم‎ cus péas K ;وک‎ 2 Maccabees 7:20), referring 
to the mother of the seven sons who are killed. But, in another context, it 
implies both males and females: ‘he asked and persuaded him to take a wife 
and to have children’ (Jets sto LN? addy adó ofS [55 
2 Maccabees 14:25). 
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Explicit subjects and objects. Compared to English idiom, the Syriac often 
provides a veritable surplus of objects. However, at times the Syriac only 
implies an object that English idiom would prefer be made explicit. For 
instance, in 2 Maccabees 4:32, the Syriac reads: ‘Menelaus... stole some of 
the golden instruments of the temple and gave to Andronicus’ (...чфооШ 
„oaol ойо ونلا‎ Lory В c9 aJ. In such cases, the English 
translation tacitly makes the object explicit: ‘gave them to Andronicus.’ 

On the other hand, an object or subject may be explicit but vague. 
This often happens when the Syriac does not specify the identity of a verb’s 
subject (e.g. “he”, or an object (e.g. “her”. The repetition of third-person 
subjects and objects can become confusing, especially in a running 
narrative. At such times, the English translation makes the identity of a 
subject or object clear — e.g. ‘Judas’ in place of ‘he’ or ‘him.’ These changes 
do not make the implicit explicit so much as they clarify what is vague; 
therefore, the changes are indicated by brackets or explained in 


accompanying notes. 


Definiteness and indefiniteness. Sytiac grammar does not always distinguish a 
definite noun as such. For instance, дайга (Jag) may mean ‘the man’ or ‘a 
man.’ The context guides translation choices in this area. At times, the 
numerical adjective bad (one, pa) simply marks а word as indefinite, rather 
than designating a specific quantity; in such instances, the indefinite ‘a/an’ is 
mote satisfactory than ‘one.’ The Syriac may use the demonstrative 
pronouns ‘that/those’ or ‘this/these’ merely to indicate definiteness, rather 
than with full demonstrative force. When this is judged to be the case, the 
English translation uses the definite article (‘the’) rather than a pronoun. 


Hendiadys. At times the Syriac mentions two actions or things, linked by a 
conjunction, when only one is meant (hendiadys). A frequent occurrence is 
an expression such as the following: ‘one of them, who was their leader, 
responded and said to the king as follows’ (ДА. qe Jóos ey ous 5 
hide loss. sold Bs; 2 Maccabees 7:2). Two verbs are paired to convey 
a single action. The English translation prefers dynamic rather than formal 
equivalence, giving the appropriate sense by using a single term: ‘one of 
them, who was their leader, responded to the king as follows.’ 


Untranslatable features. Some features of Syriac idiom cannot be properly 
captured by English idiom at all and therefore are not evident in the present 
English translation. They may mark syntax in ways that are untranslatable 
or simply involve structures that do not fit English. Examples of this 
include certain nuances between verb tenses and the so-called dativus ethicus, 
ot pleonastic dative, whereby a particular prepositional phrase accompanies 
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the verb but does not essentially change its meaning. For example, їп 2 
Maccabees 14:26 the verb ‘went’ takes a pleonastic dative: “Alcimus went to 
King Demetrius’ (lads waits; las ә ы. oan), Syriac 
very commonly uses anticipatory and resumptive pronominal suffixes in a 
manner that is not normal in English. For example, ‘the command of him, 
of the king’ (lM, обфов®; 2 Maccabees 3:8) is simply translated as ‘the 
kings command. Untranslatable features such as these are tacitly 
normalized according to English idiom. 


The Lord. In the Peshitta version of the Hebrew Bible, the term Marya 
(Éis), ‘the Lord, represents the tetragram, the name of the Lord God. 
Where this form occurs in the Peshitta text of the Second Book of 
Maccabees, the English translation uses the capitalized ‘the Lord’ 
throughout. By contrast, where the simple form mara (Ji) occurs, the 
English translates it as ‘lord.’ 


Jew or Judean. The Greek term 'louóotos and its Syriac translation sos 
present a major challenge. Modern translators have two options: ‘Jew’ or 
‘Judean.’ The term ‘Jew’ bears strong religious connotations, while ‘Judean’ 
relates more to ethnicity and geography. The translation ‘Jew’ risks 
suggesting that modern categories of religion applied equally in antiquity, 
while the term ‘Judean’ may imply that practices called religious today did 
not cross cultures in antiquity. The books of the Maccabees have played a 
patticularly important role in these debates. The translation of the 
Maccabees in the Antioch Bible regularly uses the term ‘Jew’ based on the 
conventions of English bible translation. But the present translator hopes 
that readers will keep the diverse meanings of this term in mind. 


Names. According to the policy of the series, the present translation uses 
conventional English spellings for proper names rather than transliterations. 
These conventions are long-standing and find their justification in the 
norms for idiomatic translations of all types of source material and in 
traditional methods for rendering biblical names into English — though it 


47 For an accessible introduction to the debate, see Timothy Michael Law and Charles 
Halton, eds., ‘Jew and Judean: A Forum on Politics and Historiography in the Translation of 
Ancient Texts, Marginalia: Los Angeles Review of Books, August 26, 2014, 
https://marginalia lareviewofbooks.org/jew-judean-forum/. A study on this debate in 
relation to the Second Book of Maccabees has recently appeared: Markus Ohler, ‘Judaer 
oder Juden? Die Debatte ,,Ethnos vs. Religion“ im Blick auf das 2. Makkabaerbuch,’ in Die 
Makkabaer, ed. Friedrich Avemarie et al., Wissenschaftliche Untersuchungen zum Neuen 
"Testament 382 (Tübingen: Mohr Siebeck, 2017), 157—185. 
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must be acknowledged that English conventions owe more to ancient 
Greek and Latin than Aramaic forms, as in the name ‘Joshua’ (rather than 
Yeshua”. Furthermore, it should be noted that certain traditional name 
distinctions have become conventional even though they are without 
linguistic warrant and are inconsistent with sound translation methodology. 
For instance, the name ‘Judas’ and the region of ‘Judea’ are the same word 
in Syriac (Joo). Recognizing the limitations of this procedure, for the sake 
of consistency the policy of the series is to use conventional English 
spellings. However, in the present translation, alternatives have been given 
for Syriac names that cannot be resolved into conventional English 
spellings. Thus, for example, Syria is used for Coelesyria, Bicrius is used for 
Bacchides, Batana is used for Ecbatana. Other names that have been altered 
are indicated in the notes and in Appendix 3. 


The attributive genitive. Sytiac commonly uses genitival phrases to describe the 
quality of a preceding noun. Dynamic equivalence in English (or Greek) 
prefers adjectival phrases, and this is how the translation usually renders 
them. For example, ‘with armor of gold’ (Безу Ш>; 2 Maccabees 3:25) is 
translated as ‘with golden armor,’ and ‘instruments of holiness’ (Laas wile; 
2 Maccabees 5:16) is translated as ‘holy instruments.’ 


Biblical citations. The Second Book of Maccabees often quotes from and 
alludes to the Hebrew Bible. Citations and strong verbal allusions are put 
within quotes. The notes provide references to the sources of the citations. 


Notes. In addition to providing biblical references, the notes that accompany 
the English translation define obscure terms, supply alternative meanings 
for some Syriac words and expressions, explain the literal wording behind 
certain translations, and clarify distinctions otherwise lost in English. 


Comparison of the Peshitta with the Septuagint 


The Peshitta Syriac translation (= P) of the Second Book of Maccabees is 
based on the Lucianic recension of the Septuagint Greek text (= LXX). 
Many differences between the versions attest to the translators’ efforts to 
make the content intelligible in Syriac while freely rendering the Greek. A 
close comparison of the Peshitta and Septuagint versions of this work 
reveal differences due to the free style of translation: additions to lists of 
items or actions, specifications or omissions of names, transformations of 
subordinate clauses in Greek into separate sentences in Syriac, etc. Yet, 
some of these differences reflect the basic features of translation criticism: 
mistranslation, inner-Syriac corruptions, and deliberate changes. The three 
comparative lists included here note such differences when the Syriac 
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Peshitta cannot be explained by variant readings in the Greek manuscript 
tradition. They complement Appendix 3, which contains such comparison 
related to proper nouns. Conventional symbols from the Göttingen 
Septuagint are used and can be located in the critical edition. 


Misttanslations 

225 dads Lg “it might instruct their souls LXX wuyaywytav 
‘pleasure’. P translates each of the two components of this word: 
G&yew ‘to lead’ as Jl; ‘it might instruct and оҳи ‘soul’ as oA SS 
‘their souls’. Р may have understood pvyaywyiav as ‘guiding of the 
soul much as matdaywyla means ‘instruction’. But d1daoKaAta 
‘instruction’ is actually an antonym of wvyayoyíav ‘pleasure’, as 
noted in Henry George Liddell, Robert Scott, and Henry Stuart 
Jones, A Greek-English Lexicon, new tev. ed. (Oxford: Clarendon 
Press, 1961), 2026. 

2:32 ¿ŠL ‘good’. LXX gúñ0nç ‘foolish’. The root of the Greek word 
evnOng ‘foolish’ does relate to a sense of good character, but here it 
means ‘simple-minded’. See ‘Noteworthy Readings’ below. 

4:4 «М әәә ‘Apollonius... had become таф. LXX 
A3toXJ«0vtov Meveo0£oc ‘Apollonius, son of Menestheus’. P renders 
the name of Apollonius's father as though from uaiveoðar ‘to 
become mad’. Various forms of this verb ate attested in Greek (106; 
У 47130370 771; L' 46—52 58 311) and Latin (LaV) recensions. 

46 KSÍ < = арап from God’. LXX üvev Baouukfis лроуоіос 
‘without the king’s attention’. The translators may have understood 
the adjective BaotduKfis ‘the king’s’ as referring to God as king, as 
attested in early Christian literature (Lampe, A Patristic Greek Lexicon, 
293). See also the note on 4:11. 

4:41 J&S}; ойе ю5 ‘through God's mercy. LXX філаудрола 
BaotwuKd ‘the kings concessions. Р renders фАйуӨрола 
‘concessions’ as though фіЛоуӨроліо ‘love toward humanity’. This 
latter term assumed a more specific meaning of ‘divine love toward 
humanity’, as noted by G. W. H. Lampe, A Patristic Greek Lexicon 
(Oxford: Clarendon Press, 1961), 1476. On the translation of 
Ваомкё ‘the king’s’ as referring to God, see the note to 4:6. 

439 аә) vis e? 915119 ‘the people of Jerusalem gathered’, LXX 
Tevouévov бё TOAAMV iepoovAnuétov ‘when many acts of sacrilege 


48 Kappler and Hanhart, Maccabaeorum liber П, 9—33. 
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had occurred’. P renders tepoovAnudtov “acts of sacrilege’ as though 
iepooo^.vuttÓv ‘people of Jerusalem’. Several Greek manuscripts (V 
236-19-62 106 771) share this reading with P. This may have 
prompted modifications to the verb, as discussed below in 
‘Noteworthy Readings’. 

a 0 +5 Кэ, ‘a certain unclean and abominable man’, LXX 
tuvoc Avoavot ‘a certain Auranos’. The critical edition of the Greek 
suggests that P reflects a variant reading of Avoavot 'Auranos' as 
tupávvov ‘a tyrant’, which is also found in some Greek (V L” 311), 
Latin (La), and Armenian (Arm) versions. This word could carry the 
valence of lawlessness. А 

S FANS e П 96А Joo Nw Фе promised many gifts 
to Ptolemy. LXX Greek ёлтүүғЛато xpoñuoro ikava тф 
IItoXAeuato Aopvuévovuc ‘he promised a sufficient number of things 
to Ptolemy Dorymenes'. Some Greek (V 1-542 55 771) and Latin 
(Гах) manuscripts have a form (ócopo0uevoc) of the name 
Aopupévous ‘Dorymenes’ that derives from the verb ó«opeto0at ‘to 
give as a present’. P seems to combine yonuata ikavà ‘a sufficient 
number of things’ with ðwpoðuevos ‘giving as a present". 

150 Qo A, la. ‘leader of all the unclean’. LXX Mvodpynv ‘the 
EAS of the Mysians' or *Mysarch'. P translates Mvoópynv ‘the 
leader of the Mysians' or *Mysarch' as though a compound noun 
derived from woos ‘uncleanness’ and йрҳі ‘authority’ or leader’. 
This is a rare term in Greek, and has only recently been properly 
understood (Liddell, Scott, and Jones, A Greek-English Lexicon, 1156, 
E, 

ТАЕ wm! Jia ‘another Athenian тат. LXX yépovta АӨтуоїоу 
‘old Үр фе ой тап” or ‘Athenian senator’. P may have understood 
үёроута as ETEDOV. 

Јеху liajoSS ‘for offerings according to the law. LXX тос 
àxo8veotaAuévorc @л© тфу vóuwv ‘for things forbidden according 
to the law’. P seems to understand the Greek toic UTOSLEOTOAUEVOLG 
‘for the things forbidden’ as ‘for things to be set apart’, thus 
translating this phrase as KA oS. “for offerings’. 

eos! کاپ‎ ‘eighty thousand’; ess} Ke] ‘forty thousand’. 
LXX oxtakwoyidtot ‘eight thousand’; TETOQKLOXLALOLS “four 
thousand’. P mistranslates these two sets of numbers. 

ех, а= eS аа®›о ‘they came out against them with a small 
army’. LXX к Make8Óóvov ånopovuévæwv ot é&aktoxOuov when 
the Macedonians were hard pressed, six thousand’. For the number, 
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other Greek versions have ot OKtaktoxtAvot ‘eight thousand’. P’s 
translation of the genitive absolute and the numeral is obscure. 

wil ‘them’. LXX tàs dddeka uvpıéêaç ‘the one hundred twenty 
thousand’. It is unclear why P chooses not to render the specific 
number. 

At the end of this verse, the LXX adds kal @фёА у лолу #\аВоу 
‘and they took a great amount of booty’. Both P and the Armenian 
(Arm) version omit this part of the verse. 

oo ty ‘of their army’. LXX тйс 100 Мак@уорос orpatiüg ‘of 
Nicanor’s army’. It is unclear why P omits Nicanor’s name. 

ҳа2015%ә yaad Joos Jule ‘and health be to you and your 
children’. The beginning of 9:20 in the LXX reads et gopwobe, Kal 
tà TÉKVO KOL rà ta кото yvwunv ёотїу butv Tf you and your 
children are well and your affairs are according to your intention’. 
Only the phrase ‘if you and your children are well’ ei Éppo00e, кої 
tà tékva is reflected іп P. The remainder of the text has not been 
translated. 

<; ak yal ‘about twenty thousand’. LXX оўу ћттоу тфу 
ówouvptov “no less than twenty thousand’. P does not accurately 
translate о?у ttov “no less than’. See also 10:18; 12:4; 14:4, 39; 
15:27. 

cT K.L sel ‘about nine thousand’. LXX otk ëhattov тфу 
évaktoxytAtwv Greek ‘no less than nine thousand’. P does not 
accurately translate ovK €AatTOV “no less than’. See also 10:17; 12:4; 
14:4, 39; 15:27. 

+&1`% ‘the fortresses’, LXX тос úo aUeyous ‘the two fortresses’. 
It is unclear why P omits the number of fortresses. 

‘his elephants’. LXX tots éAéqaow тоїс óyóoñkovro ‘eighty‏ ەبەم 
elephants’. It is unclear why P omits the number of elephants.‏ 

ell% - ‘about two hundred’. LXX oix #\аттоу TOV ðiakoolwv 
Greek “no less than two hundred’. P does not accurately translate ok 
É)attov ‘по less than’. See also 10:17—18; 14:4, 39; 15:27. 

eos! ‘they found’, LXX ot kotéAafov ‘they did not find’. P 
omits the negative particle où, perhaps because the LXX has a 
negative adjective (GapaKtov ‘without accomplishing anything’) 
directly after this verb, thus seeming to form a double negative: kai 
Tuuó0gov uèv etl TOV толошу OÙ катёлоВоу ёлрактоу тоте дло 
тфу толоу &kAe).vkóta. ‘they did not find Timothy in these regions, 
who by then had departed from these regions without accomplishing 
anything". 


Introduction to the Translation ххху 


12:30 ІМ wis “people of the city. LXX oi Xkv0ozoXitat ‘people of 
Scythopolis’. P only translates the latter part of the Greek word 
(mortar), perhaps because the Syriac word for this city is not 
Scythopolis but v5 ‘Bayshan’. 

13:15 wing god JASA ‘three thousand men’. LXX dvdpac 8voxuMouc 
‘two thousand men’. Some recensions have different numbers, but 
only P has this reading. 

14:4 1..5 ەدى‎ |o Mind ‘in the one-hundred-fifty-first year’. LXX Oç 
лрото Kal EKATOOTM kal MevtnKooT@ ёте, “п about the one- 
hundred-fifty-first year’. P does not translate Oç ‘about’. See also 
10:17—18; 12:4; 14:39; 15:27. 

14:39 J& el ‘about five hundred’. LXX tage тос sevtakootouc 
‘more than five hundred’. P does not accurately translate 0лёр ‘more 
than’. See also 10:17-18; 12:4; 14:4; 15:27. 

15:6 МК одо „5. ә дай paring died А5, МА Мә SNL 
бә Мә ‘he learned that Judas’s people were gathered and 
prepared, and he became especially angry. LXX Oteyvokeu KOLVOV 
TOV лєрї TOV "Iovóav ovori(joao0ot tpóztotov *[Nicanor] determined 
that he would erect a public monument of victory over Judas’s 
people’. P has a very free rendering of this part of the verse. 

15:27 GSS} laxo «ХІ +Í ‘about thirty-five thousand’, LXX otdév 
Йттоу UvpLadwv трибу Kal TEVTOKLOXLALOV ‘no less than thirty-five 
thousand’, P does not accurately translate o¥Sév ttov ‘less than’. See 


also 10:17—18; 12:4; 14:4, 39. 


Inner-Sytiac Corruptions 

1:7 ato KGW е5 үф ‘from the kingdom to the holy land’. LXX 
GO тйс aylas үйс Kat тйс Воо (ос “from the holy land and from 
the kingdom’. P reverses the order of ‘kingdom’ and ‘holy land’. But 
a simple replacement of № ‘to’ for -o ‘and’ would have resulted in the 
translation in P. This seems more likely to be a corruption introduced 
after the initial translation than a misunderstanding of the Greek text. 

1:10 од [42% ‘the elders of Judea’. LXX ñ yepovota. kai "Iovóac ‘the 
elders and Judas'. It seems likely that the simple corruption of -e 
‘and’ into -, ‘that’ has occurred in P. As in 1:7, this likely occurred 
after the initial translation. 

14:6 Юд ‘Singers’. LXX Aotóo0tot ‘Hasideans’. This proper noun is 
rendered in the emended Syriac text as NA *Hasideans' in 
1 Maccabees 2:42. R. Payne Smith, ed., Thesaurus Syriacus (Oxford, 
1879), 2:4027, suggests that the sigwa (c) may have been read as ап 
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omicron (o), so that the underlying Greek word could have been 
understood as Godot ‘singers’. 


Deliberate Changes introduced by the Peshitta 

2:11 وسا‎ Lis; sail |, “because а kid was not consumed аз а sin- 
offering’. LXX Au то uñ BefjoGio0o то лері тйс брартіос ‘because 
the [offering] for sin was not consumed’. Unlike the LXX, P specifies 
what animal should be sacrificed. P draws on the requirements for sin 
offerings in Leviticus 4:23, 28; 5:6; 9:3, 23:19. 

49 KS, Loss e" “according to the law of the Greeks' does not 
appear in the LXX. This addition is unclear, but it may clarify that 
building a gymnasium was considered capitulation to Greek norms. 

410 Jla, Шэ м ‘dolatrous thinking. LXX tov “EÀAnvukóv 
хороктђоо ‘the Greek manner of living’. P specifies what is implied 
by the use of the adjective “EAAnvuKov ‘Greek’. See also 4:15; 6:9; 
11:24. 

4:12 áf ІМ.әдә N 215 ‘and led them under an instrument [of 
punishment}. LXX Untotdoowv оло лётаооу t[yayev ‘led them to 
wear the Greek hat’. The translators do not seem to have understood 
детаооу “Greek hat’. In its place, they inserted а more familiar term. 

415 Jla, "idolatrous. LXX 'EXAvucá ‘Greek’. P specifies what is 
implied by the use of the adjective "EXAnvikóc ‘Greek’. See also 4:10; 
6:9. : 

521 feat „оса وحتفا‎ isl 9.7 Kill, odaá lóa Aco ‘in his 
pride, he thought that he could make the land sea and make the sea 
dry land’. LXX oiduevos йло тїс oxepnqovíiac TAV uev yiv TAwTÀV 
KOL TO zéAoyoc xopevtóv 0éo0at ‘thinking in [his] arrogance that he 
could make the earth sailable and the sea walkable’. P captures the 
meaning of л^оту ‘sailable’ and mopevtov ‘walkable’ by substituting 
concrete nouns. See ‘Noteworthy Readings’ below. 

6:9 аё, 5 ‘to the mind of idolatry’, LXX ёлі tà ‘EAnvıkd ‘to 
Greek customs’. P specifies what is implied by the use of the 
adjective “EAAnvucd ‘Greek’. See also 4:10, 15; 11:24. 

736 JOS} оа, Lisads loa, Ls ‘in the life of light in the glory 
of God's kingdom’: LXX åeváov Сбойс nò биюӨткүу Өғо? 
‘perpetual life under God's covenant’. Ruzer, “2 Maccabees,’ suggests 
that the difference between P and the LXX here reflects the free 
translation style of P in which the context calls for |Laa\s ‘kingdom’ 
rather than a mote literal translation such as Laio ‘covenant’. 

8:11 [254% ‘the Jews’; قم‎ ‘souls’, LXX "Iovóaíov оорбтоу Jewish 
bodies’; owuata ‘bodies’. There does not seem to be a lexical reason 
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that Р would have failed to render owudtwv ‘bodies’ in the first 
instance and translated oduata ‘bodies’ as сдә ‘souls’. This 
translation may rather reflect the translators’ anthropology. 

10:30 jio ‘and javelins’ or ‘and meteors’. LXX kepavvovc ‘thunderbolts’. 
P does not bring out the specificity of the Greek. This may have been 
a limitation in the vocabulary of the translators. 

11:2 lex ‘for the nations. LXX "EAXAmow ‘for the Greeks’. P’s 
translation suggests a well-known contrast in Syriac between the Lat 
‘the nation’ and азах the nations". 

11:24 ILa ZS ‘to idolatry’, LXX ёлі тй “EAAnvid ‘to Greek customs’. P 
specifies what is implied by the use of the adjective “EAAnviuKa 
‘Greek’. See 4:10, 15; 6:9. 

12:31 „кә, KK ‘festival of unleavened bread. LXX тїс TAV 
EPdouddwv opts “festival of weeks’. The two festivals mentioned in 
P and LXX are distinct (see Deuteronomy 16:3-4, 9—10, for 
example). The translators may have confused the festivals, or they 
may have replaced a lesser known festival with one that was more 
familiar to them. 


Noteworthy Readings 


The following list presents select readings from the Peshitta of the Second 
Book of Maccabees to demonstrate its use in text criticism and its distinct 
character. The first section discusses three readings that establish a 
connection between the Peshitta and the Lucianic recension of the Greek. 
The second section explores variant readings that are common to the 
Peshitta and non-Lucianic recensions. The third section considers three 
readings that are unique to the Peshitta version of the Second Book of 
Maccabees. They demonstrate both the difficulty of using the Peshitta for 
text critical purposes and the creativity of the translators when they 
encountered difficulties in the Greek. 


Shared Readings with the Lucianic Text 


The Peshitta of the Second Book of Maccabees reflects many elements of 
the Lucianic recension of the Greek text. The similarities between the 
Peshitta and the Lucianic recension are so numerous that they are only 
noted in select cases in the notes to the translation. The three readings 
discussed below have been selected to demonstrate different criteria that 
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have established the connection between the Peshitta of the Second Book 
of Maccabees and the Greek Lucianic recension. ^? 


2 Maccabees 1:31 


YT с ‚ sats г < Nels [eso 5обо 105; ass. al -5о 
ES LL RECS ەبوەت‎ 
When the sacrifices and offerings had been completed, Nehemiah 


commanded them to use up the remaining water and surround the place 


with large stones. 


The majority text of the Greek reads ‘When the substance of the sacrifices 
had been consumed, Nehemiah commanded [them] to pour out the 
remaining water on the large stones’ (кОӨ®с бё AVHAWON tà тїс Ouotoc, 
Kal tO mepuAeutÓuevov tdowo © Neeulac ékéAevoe A(0ovc weiGovac 
Kataxetv.). But several Greek witnesses to the Lucianic text (L62 [64%] 
311) add ‘the place’ (100 толоз). The Peshitta also includes this addition, 
which changes the relationship between the water and the stones. The 
presence of such additions forms a strong connection between the Peshitta 
text and the Lucianic recension. 


2 Maccabees 2:21 
oil est5o 0995 ING?) Laas 
... they pursued and scattered the peoples of [other] lands... 


The majority text of the Greek reads ‘they pursued the barbarian masses’ 
(kal tà póofapa matan woke). Many witnesses to the Lucianic 
recension (L. 311) have ‘peoples’ (Ovn) rather than ‘masses’ (AON). The 
Peshitta reflects the word choice in the Lucianic recension. 


2 Maccabees 11:31 
5 Dasa сам Š% 2654 “59 qood 
Let the Jews then walk according to their laws... 


The majority Greek text has “hat the Jews [should] enjoy their own food 
and laws’ (yofjo0nu tods "Iovóotovg roig tavtdv àƏogovñuoo, Kat 


4 For a fuller discussion of the relationship between the Peshitta of the Second Book 
of Maccabees and the Lucianic recension, see Kappler and Hanhart, Maccabaeorum liber I., 
29—31. 


50 For this interpretation, see ibid., 29. 
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vouots). But the Lucianic recension, as the Peshitta, omits ‘food and’ 
(балоутцооь кой). Such omissions form strong connections between the 
Peshitta and the Lucianic recension. 


Shared Readings with the Other Recensions of the Greek Text 


Variant readings of the Peshitta of the Second Book of Maccabees 
occasionally agree with other versions of the Greek text against the Lucianic 
recension. Three selections are discussed below. The first exhibits one 
variant that supports an early witness to the Greek text. The second reflects 
a variant common to ancient translations. The third suggests a specific 
relationship between the Peshitta and an individual Greek manuscript. 


2 Maccabees 1:7 
ny a уу А nn n 
олох; exo count Ма 5 ee 
... after Jason and his companions were sent... 


The majority Greek text has ‘from the time that Jason and his companions 
revolted’ (йф” ob ånéotn “Iéowv Kal oi wet’ aÙto0). Like the Peshitta, the 
eighth-century Codex Venutus (V) has ‘were sent’ (QTEOTUAN). The Peshitta 
thus offers additional evidence for the otherwise unique reading preserved 
in the second earliest Greek witness. 


2 Maccabees 6:28 
Шм» [TEN „ое ә:5, ose S el NS o 


When he had said these things, he was immediately led forth and 


brought to torments and punishments. 


The majority Greek text has ‘When he had said such things, he immediately 
came to the rack’ (tooabta dé єїлФу éni то túunavov evOws ў^Өєу). The 
Syriac translators use a third person plural active verb as a suppletive 
passive, which matches the use of a third person singular passive in other 
versions of the Greek text. Further, two Greek manuscripts (V 55) reflect 
the choice of verb in the Peshitta and have ‘was dragged’ (etAketo). Similar 
variations occur in Latin translations. Some (Lal) have ‘was dragged’ 
(trahebatur), while others (Lat!) have ‘was led’ (deducatur or [de]ductus es}. In 
this case, the Peshitta reflects a significant variant reading that disagrees 
with the Lucianic recension. 


2 Maccabees 10:7 
зоо обо ¿Zo 


... they honored and gave thanks... 


х1 Introduction to the Translation 


The majority Greek text has ‘they offered hymns’ (Uuvous йуёфєроу). 
There are several variations on the majority text in Greek and in Latin 
translations. The Lucianic recension reads ‘they gave thanks’ (L 311; 
EVXAOLOTODYV) or ‘giving thanks’ (4 evyaptotovvtes). But one tenth-century 
Greek manuscript (55) has two actions in this verse as the Peshitta: ‘they 
offered hymns, giving thanks’ (pvovc àvéqepov evyaptotovvtes). The 
editors of the Greek critical edition consider whether this commonality 
connects the Peshitta to the particular Greek text preserved in this 
manuscript. But they conclude that the Peshitta here may merely reflect a 
free translation of the Lucianic recension.! The parallels between the 
Peshitta and this manuscript, though, suggest that it may be possible to 
understand more closely what the underlying Greek text behind the Peshitta 
is. 


Unique Readings 


The Peshitta of the Second Book of Maccabees contains a number of 
readings that do not appear in any other witness to the text. The first 
selection shows a mistranslation of a Greek word that alters the meaning of 
a sentence. The second shows how the Peshitta translators made an 
addition to accommodate a variant that obscured the meaning of a verse. 
The third shows the free translation style of the Peshitta translators. 


2 Maccabees 2:32 


е} SNo зла 45 Jan Lent ail КАА pio} HQ od ude 
SUN y J! Dap I J! £ MS 


For it is good that someone, before the story, offer a long explanation 


and instruction and then tell the story in a concise manner. 


This majority Greek text reads: ‘For it is foolish that someone go on at 
length before the story and thereby cut short the story’ (evOys yàp TO uev 
лоо tis totoptas MAcovaCetv, тђу ӧё Lotopiav ёлітеруеТу.). The root of 
the Greek word ‘foolish’ (є®їӨт|с) does relate to a sense of good character, 
but here it means ‘simple-minded.’ P translates it literally, taking the prefix 
eù- as jk, and thereby misses the negative connotation that it bears in 
this sentence. The Peshitta text at this point directly contrasts the Greek. 


51 Kappler and Hanhart, Maccabaeorum liber П, 31. 
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2 Maccabees 4:39 
адо) wis < aail? 
'The people of Jerusalem gathered... 


The majority Greek text has ‘When many acts of sacrilege had taken 
place...” (Tevouévov ӧё TOAAMV iepoovAmuótov). The Greek word for 
‘acts of sacrilege’ (iepoovAmquátov) resembles the word for ‘people of 
Jerusalem’ (iepoooXviutÓ v). Several Greek manuscripts (V 236-19-62 106 
771) share this reading with the Peshitta. But the Peshitta translators 
recognized that the Greek verb does not make sense in this sentence. So, 
they changed the verb to ‘gathered’ (ва151./5) in order to make the sentence 
coherent. 


2 Maccabees 5:21 
У 
Jal Oe ass <> de СКЕ Sall, 101913085 Joo, {Доо 


In his pride, he thought that he could make the land sea апа make the 
sea dry land... 


A literal translation of the Greek is: ‘thinking in [his] arrogance that he 
could make the earth sailable and the sea walkable’ (oi6uevog йло тйс 
VIEEONPAVLAS тђу LEV yiv «triv Kal TO TEAGYOS zxopevróv ӨёоӨдош). The 
Peshitta version captures the sense of this passage accurately. But rather 
than searching for a phrase that captures the adjectives ‘sailable’ and 
‘walkable,’ the Peshitta translators opted for a more concrete way of 
bringing out the meaning of the passage. This is characteristic of the free 
translation style of the Peshitta of the Second Book of Maccabees. 


APPENDIX 1: VERSIFICATION 


Versification, the Mosul text compared with the Leiden edition. 


Leiden Begins with Mosul 


1:13 Last three words of 1:12 
2:2 Third word of 2:2 

2:28 Sixteenth word of 2:28 
4:49 Last sixteen words of 4:48 
6:5 Tenth word of 6:5 

9:20 Last four words of 9:19 
10:20 Seventh word of 10:20 
12:45 Includes all of 12:46 
13:8 Fourth word of 13:8 
13:23 Second word of 13:23 
14:6 Fifth word of 14:6 


xliii 


APPENDIX 2: VARIANT READINGS 


The text of the Peshitta found in the Mosul Bible (= M) serves as the base 
text for the Antioch Bible. Differences between the Mosul edition and the 
critical edition produced by the Leiden Peshitta Institute (= L) are minor. 
This appendix collates the Peshitta of the Second Book of Maccabees from 
the Mosul Bible used in this volume with the Leiden critical edition.! 
The following table gives the variants of Mosul against Leiden. The 

fourth column indicates the support for the Mosul reading as follows: 

eatly first millennium up to and including the tenth century. 

late post tenth century (making use of the Leiden apparatus). 

no support Mosul’s reading is unique. 


Place Mosul Leiden Support for M 
1:7 oaa S so, olaaS. eatly 

1:8 poolo opoolo early 

1:8 palo opalo early 

1:11 Къо; pr way no support 
1:28 кч om early 

2:2 ou эд, late 

2:13 Sl حح اغا‎ tr late 

2:14 oss pr /amadh late 

2:18 WLW esl. late 

2:20 ә) e! eatly 

2:21 Ss IN late 

2:25 „мо os no support 


1 The text editions of the Old Testament in S. Lee, ed., Vetus testamentum syriace (London, 
1823) and Justin Perkins, ed., The Old Testament, Translated into Ancient and Modern Syriac 
(Urmia, 1852) do not include the four books of Maccabees. Thus, unlike other Old 
Testament volumes of the Antioch Bible, these versions ate not collated in the table of 


variants. 


xlv 


xlvi 


Place 
2:27 
2:28 (L 2:27) 
2:31 
3:2 
3:3 
3:4 
3:9 
3:16 
3:19 
3:25 
3:29 
3:32 
3:33 
3:37 
3:37 
4:1 
4:4 
4:9 
4:10 
4:11 
4:11 
4:14 
4:16 
4:17 
4:17 
4:19 
4:21 
4:25 
4:29 
4:30 
4:35 
4:40 
4:48 
4:51 
5:1 
5:3 
5:5 


Appendix 2: Variant Readings 


Mosul 


<; 


[одо 


Теїдеп 


Seyame 
Lons; 
om seyame 
om seyame 
[laso 
las 

wer 
«003,4. 0s. os. 
рї waw 
om 

om seyame 
om 
vro 
om 

Seyame 

loo Mul 
" 

seyame 

pt beth 
om seyame 
Joory 
wads 

pt waw 
wer we 
tr 

ey °> loo 
Wary 
Ka. 
bes 

om seyame 


om 


Support for M. 
eatly 

early 

early 

no support 
early 

early 

early 

no support 
late 

early 

early 

early 

early 

early 

early 

early 

late 

early 

late 

early 

early 

late 

late 

early 

early 

early 

no support 
early 

early 

early 

early 

late 

no support 
early 

early 

no support 


late 


Place 
5:5 
5:14 
5:15 
5:15 
5:16 
5:16 
5:16 
5:18 
5:21 
5:21 
5:22 
5:27 
5:277 
6:2 
6:5 (L 6:4) 
6:6 
6:6 
6:8 
6:9 
6:9 
6:11 
6:12 
6:14 
6:14 
6:14 
6:17 
6:20 
6:21 
6:21 
6:21 
6:31 
7:14 
7:14 
7:17 
7:18 
7:23 
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Mosul 


Leiden 
acoso 


Ша 


от 


ouoly 

рї waw 

ee “љо 

pr dalath 
assay bo 
мә 

асо 


lj, 


xlvii 


Support for M. 


no support 
early 

early 

early 

early 

early 

early 

early 

early 

early 

no support 
early 

early 

early 

early 

early 

no support 
early 

early 

early 

early 

late 

early 

no support 
early 

early 

early 

no support 
no support 
no support 
no support 
early 

early 

no support 
early 


no support 


xlviii 


Place 
7:24 
7:24 
7:24 
7:27 
7:33 
7:35 
8:1 
8:8 
8:9 
8:14 
8:15 
8:16 
8:16 
8:18 
8:23 
8:31 
9:2 
9:2 
9:3 
9:4 
9:4 
9:5 
9:6 
9:7 
9:23 
9:23 
9:26 
10:3 
10:6 
10:8 
10:10 
10:10 
10:10 
10:17 
10:19 
10:21 
11:2 
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Mosul 
PES Ш> 


о ЈМ 


Joor la. 
„Мао 
ПСЕ 
№ Sno 
وي‎ Ма. 

ә ро 

laroy 

jason lx, 
Jas 

A 

Lio 


< 


Leiden 


tr 

om seyame 
oœ Joo La 
prasolo 
е ка 
МІ ow 
om seyame 
от 


om seyame 


om 
Seyame 

om 

Ooo 

pr /amadh 
Loo еМ, 
pt waw 


pr /amadh 


9-4 


epa 
om seyame 
«охо 
om beth 
pr 9! 

om dalath 
om seyame 
om seyame 
SYS 


om 


М>‏ صحفا 


Support for M 


early 
early 
early 
no support 
early 
early 
early 
early 
early 
early 
no support 
early 
early 
early 
early 
early 
early 
early 
early 
early 
early 
early 
no support 
early 
early 
early 
early 
no support 
early 
early 
early 
early 
early 
no support 
early 
no support 


no support 


Place 
11:5 
11:9 
11:27 
11:34 
12:2 
12:6 
12:8 
12:8 
12:9 
12:12 
12:15 
12:15 
12:15 
12:18 
12:21 
12:22 
12:23 
12:24 
12:27 
12:35 
12:38 
12:40 
12:40 
12:43 
12:43 
13:2 
13:5 
13:12 
13:19 
13:23 
13:23 
13:23 
13:25 
13:25 
13:26 
14:1 
14:4 


Appendix 2: Variant Readings 


Mosul 


oN 
ES 
حصا‎ 
ەسخەت‎ 
коозолзо$у 
rool 
a? 
e 
2oo, 
Jyoouo 

№ алә 


ђак 


Leiden 

om 

loss 

wy حصا‎ 

Со Qatso 

pt waw 

opoo? 

اجه 

om dalath 

om 

vel Jyoouo 
коло] 

om seyame 

om seyame 
vero 

ona (ortho?) 
Lb Rec 

om waw 

ooo Аш 

om seyame 
tu 

E 
ез) 
ih 
tr 
Nloyo 
pr dalath 
М, 
ada 
Seyame 
pr dalath 
ص‎ 4900 


om dalath 
«oos s. ad. es. 
om 

om 


om lamadh 


[аз <o №0; 


xlix 


Support for M. 
early 

no support 
late 

no support 
no support 
early 

no support 
early 

early 

early 

early 

early 

early 

late 

no support 
no support 
early 

early 

early 

early 

early 

early 

late 

early 

no support 
early 

early 

early 

no support 
early 

early 

early 

no support 
late 

early 

no support 


early 
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Mosul 


Vy 

Мам. 

< 

sl 

$93 ез оо 
— oo 


sol 


Leiden 


tr 

< a> 
seyame 
gore 


Oo 


odas (ortho?) 
om dalath 
озо ° 

loo lao 


Seyame 


Seyame 


Support for M 
early 

no support 
early 

early 

early 

late 

early 

no support 
no support 
no support 
early 

early 

early 

early 

early 

no support 
early 

early 

early 

early 

early 

no support 


early 


APPENDIX 3: NAMES 


The spelling of proper nouns in the Antioch Bible normally follows that of 
the American Standard Version (ASV) of 1901. However, a translation of 
the books of Maccabees was not published as part of the ASV. This volume 
aims to spell proper names in the spirit of the ASV by considering the 
spelling of names in other books in the ASV or examining subsequent 
translations of the books of the Maccabees. Yet some proper names in the 
Syriac are so distant from their Greek counterparts that they cannot be 
resolved into conventional English spellings. In these cases, alternatives 
have been used that reflect the Syriac. Footnotes identify these deviations 
throughout the translation. 

This appendix compares the proper nouns found in the Peshitta of the 
Second Book of Maccabees to those found in the Septuagint. It separates 
them into four categories. The first and largest category includes proper 
nouns that are identical or similar in the Peshitta and Septuagint. The 
second category includes nouns in which individual consonants have been 
changed, added, or deleted in the Syriac rendering of Greek proper nouns. 
The third category includes proper nouns that have been changed 
significantly. The fourth category includes proper nouns whose meanings 
have been translated from Greek into Syriac. 

Each entry includes four items: (1) the English rendering of the proper 
noun found in the translation, (2) a reference to the first occurrence of the 
proper noun in this form, (3) the Syriac version of the proper noun as it 
occurs in the text below, and (4) the Greek version of the proper noun. 
Some entries include the translation of the Greek proper noun. 

In addition to this appendix, readets may wish to consult an article on 
proper nouns in the First and Second Books of Maccabees by Angelo 
Penna as well as the data collected on this topic in the critical edition.! 


1 Angelo Penna, ‘I nomi propri dei primi due libri dei Maccabei nella Peshitta, Rivista 
degli studi orientali 40, no. 1 (1965): 13—41; Penna, Jenner, and Bakker, “1—2 Maccabees,’ xxxvi- 
xlvii. 
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Parallel Greek and Syriae Proper Nouns 


Abraham (1:2) psal for Greek ABooou 

Absalom (11: б pax. Asl for Greek ABegooo)ou 
Adar (15:36) $; for Greek Адар 

Adullam (12:38) >o} for Greek Ободон 
Alcimus (14:3) EN for Greek 'ААкшос 
Ammon (5:7) quei. st for Greck f Auuavitic 
Andronicus (4:31) жоодо for Greek Avópóvikoc 
Antioch (4:33) Бал for Greek AVTLOXELO 
Antiochenes (4:9) ةنا‎ for Greek Avttoxets 
Antiochis (4:30) гене for Greek Avruoxiç 
Antiochus (1:14) oaths} for Greek Аут(оўос 
Apollonius (3:5) aot sax. 5| for Greek АлодАФх1ос 
Arab (5:8) KA: for Greek Apay 

Aretas (5:8) li for Greek Apétag 

Aristobolus (1: 10) os koi for Greek ApiotópovAoc 
Asia (3:3) Ko} for Greek Aoía 

Atargatis (12:26) ні for Greek Атєрүйтүос 
Athenian (6:1) КИ for Greek АӨтуоїос 

Benjamin (3:4) esau for Greek Beviouuv 
Beth-zur (11:5) [ТЕ М5 for Greek Baðoovp 
Callisthenes (8:33) <Ë ca for Greek Ko))Muo0évnç 
Carnaim (12:21) iê for Greek Кбрмоу 

Caspin (12:13) 15,5 for Greek Kaonw 

Chaereas (10:32) mol for Greek Хорёос 

Charax (12:17) 155 for Greek Х@ароЁ 

Cilicia (4:36) 22255 for Greek Kikia 

Crates (4:29) مالالا‎ for Greek Кобттс 

Cypriot (4:29) аб for Greek Колос 

Cyprus (10:13) mosa for Greek К®лрос 
Cyrenian (2:23) eó for Greek Kvpnvotoc 
Daphne (4:33) le} for Greek Adqvn 

David (2:13) 65 for a Aad 

Demetrius ols оол %5 for Greek ANUTTOLOS 
Dessau (14:16) aay for Greek Aeooaov 

Dionysius (6:7) mn for Greek Avovvotoc 
Dositheus (12:19) mo ЧЕ for Greek AwotOe0¢ 
Eleazar (6:18) iN) for Greek EAeóCap 

Ephron (12:27) ors for Greek Eqpov 

Epiphanes (2:20) «»ei&. $) for Greek "Exqoviic 
Esdris (12:36) ajj for Greek Eodpis 
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Eupator (2:20) jad Sol for Greek EÚtátop 
Eupolemus (4:11) «oexuN. Sol for Greek EUztóAeuoc 
Friend of Strangers (6:2) «седі саб for Greek E£vioc 
Galatian (8:20) LAX for Greek ГоА@тпс 

Gazara (10:32) #< for Greek ratapa 

Gennaeus (12:2) «áy for Greek l'evvottoc 

Gerizim (5:23) pfi for Greek Арүсор у ог Гар іу 
Gorgias (8:9) LX sax for Greek Topyias 

Hebrew (7:31) рах for Greek 'Efpatog 
Hegemonides (1 3:24) «opos. o for Greek "Hyeuovióng 
Heliodorus (3:7) «оўо, 45%.д for Greek `H)uó8opoc 
Hercules (4:19) moj for Greek "HpakAfic 
Hezekiah (15:22) ef for Greek ЕС̧екіос 
Hieronymus (12:2) «oesasos]2 for Greek "epóvvpoc 


Hyrcanus (3:11) d for Greek "Yokavóc 
Idumean (10: 15) Ksey f for Greek "I8ovuatoc 

Isaac (1:2) Xen, | for Gesk Ioaak 

Israel (1:25) Selia? for Greek Iopanh 

Jacob (1:2) sade for Greek Токор 

Jamnia (12:8) wise’ for Greek "Tapveto 

Jason (2:23) aca’ eT al | for Greek ‘Idowv 

Jeremiah (2: n mi for Greek Iepeutac 

Jericho (12:15) ato el for Greek Iepuyo 

Jerusalem (1:1) ja iol for Greek 'IepooóAvua 

Jew (1:10) Lod for Greek "Iovóotoc 

Jewish (1:1) "e for Greek 'Iovóotoc 

John (4:11) «ае for Greek Iwavvns 

Jonathan (8: 30 Niet for Greek Iwvaðav 

Joppa (4:21) ibe for Greek TOT 

Joseph (8:22) a% for Greek Тоотф 

Joshua (12:15) seat for Greek 110005 

Judaism (8:1) оо for Greek '"Iovóotouóc 

Judah (15:22) ee for Greek "Тобоо 

Judas (2:14) од for Greek ‘lovdag 

Judea (1:1) oé; S; { for Greek fj хора тїс louóotoc 
Judea (1:10) Jso& for Greek "Iovóata 

Judea (13:21) оду L; { for Greek Tj Тообоїкт т@Ёс 
Judea (14:14) os; T for Greek "Iovóata 
Lacedaemonia (5:9) Боза. for Greek Aakeðaruóvior (Lacedaemonians) 
Lysias (10:11) «loas. for Greek Avotac 

Lysias (11:1) wó for Greek Avotas 
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Lysimachus (4:29) peas, Фе for Greek Avoiwayos 
Maccabaeus (2:19) „беж for Greek Makkapotoc 
Macedonian (8:20) Lio for Greek Makedwv 
Mattathias (14:19) ks for Greek Mattablas 
Memmius (11:34) فصنو وی‎ for Greek Мёишос 
Menelaus (4:23) wolli% for Greek MevéAaos 
Menestheus (4:21) «юа сайх for Greek Meveoðéas 
Mordecai (15:36) IM for Greek Марбоҳоїкос (Mordecai's) 
Moses (1:29) |5 а for Greek Movofjc 

Nanea (1:13) „19 for Greek Navata 

Nehemiah (1:18) Ш for Greek Neeutac 

Nicanor (8:9) joins for Greek Nu vop 

Olympian (6:2) mlna! for Greek ’ONUWTLOS 
Onias (3:1) io for Greek Ovias 

Patroclus (8:9) oŠeifa for Greek П@трокЛос 
Pentecost (12:32) IN for Greek zxevimkoon] 
people of Mallus (4:30) Là. for Greek МоЛЛотес̧ 
people of Ptolemais (13:25) RARE for Greek IIro)euastç 
people of Tarsus % 30) box? for Greek Tapoeic 
Persia (1:12) «t for Greek Hepois 

Persia (1:19) 025 for Greek ñ ITepoucr] 

Persia (9:21) «эр5, Kif for Greek Перос 

Philip (5:22) «as, X LŚ for Greek ФіМллос 
Philometor (4:21) jaASN.5 for Greek biÀouitop 
Phoenicia (3:5) l&sa$ for Greek Bowiky 

Phrygian (5:22) {eis for Greek Фр 

Posidonius (14:19) snot S for Greek IIooetóovtoc 
Ptolemais (13:24) ESE for Greek Птолероїс 
Ptolemy (1:10) wooo ke for Greek IIro)euotoc 
Quintus (11:34) ok uo for Greek КОїутос 

Razis (14:37) ag for Greek Patis 

Rhodocus (13:21) «006405 for Greek ‘Póðokos 
Roman (4:11) Lss0ds for Greek ‘Pwuatoc 

Samaria (12:35) win for Greek Xauópeua 

Scythians (4:47) lade for Greek Xkv0ec 

Seleucus (3:3) «oae a. for Greek XéAevkoc 
Sennacherib (8:19) 2.5.5 for Greek Xevvoympeut 
Simon (3:4) eha for Greek оу 

Simon (8:22) (алд for Greek Zipwv 

Solomon (2:8) ass X. for Greek Zod.ouv 

Sosipater (12:19) соо: \-&. ох for Greek Хоо(латрос 
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Sostratus (4:28) and аб for Greek Zóotpatoc 
Tarsus or Tharseas (3:5) коол. for Greek Opaoaiov (of Tharseas) 
Theodotus (14:19) woogie) iL for Greek @edSot0¢ 
Thracian (12:35) KL for Greek OpQE 

Timothy (8:30) mo 1.) for Greek Tuuó0goç 
Titus (11:34) aos bd for Greek Tiros 

Tobias (3:11) Sad for Greek Toptas 

Toubiani (12:17) BEN, for Greek TouñuonvoL 
Tyre (4:18) 505 for Greek Торос 

Tyrian (4:48) Lio for Greek Торос 

Zacchaeus (10:19) 25; for Greek Zakyotoc 


Replacement of Individual Letters 


Batana (9:3) 235 for Greek Ekpátava (Ecbatana) 

Bicrius (8:30) <o; for Greek Вакҳіётс (Bachhides) 

Gazara (13:24) lfa for Greek Teppnvôv (of the people of Gerar)? 
Macron (10:12) КЕ for Greek Mákpov (Macron) 

Manilius (11:34) wa Xá% for Greek Méviog (Manius) 

Motreim (13:14) рањ for Greek Мобеу (Modein) 

Remophon (12:2) аёл; as; for Greek Anuoqov (Demophon) 


Replacement of Words 


Aleppo (13:4) —— for Greek Bépoıa (Beroea) 

Apollonius (10:37) MN for Greek AxoAXoqóévnc (Apollophanes) 

Aramaic (15:36) К; for Greek Xupiakóg (Syriac or Syrian) 

Bayshan (12:29) .a.5 for Greek ZkvO@v nós (Scythopolis) 

Egypt (1:1) з for Greek Alyvsttoc 

First Kanun (1:9) eve (aio for Greek XaotAev (Chislev) 

Greece (14:1) oS] for Greek Тоітоћс (Tripolis) 

Hellenism (4:13) (eats 45а for Greek "EAAnviouóc 

Lord of Heaven (6:2) pais for Greek Zevs (Zeus) 

Nisan (11:33) sani for Greek EavOwóc (Xanthicus) 

Second Teshri (11:21) siul cial for Greek Ліс Kopuv0(oç 
(Dioscorinthius) 

Syria (3:5) jam for Greek Койлу Zvpia (Coelesyria) 


?'The only form of this word appears in the genitive. 
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'Translations 


Persepolis (9:2) «tS А for Greek Пероёлоћс 
Singers (14:6) Ja XA so for Greek Aotdatot (Hasideans)? 


3 See pages xxxv—xxxvi above for a discussion of this translation. 


APPENDIX 4: SYRIAC CHAPTER DIVISIONS 


'Two distinct systems of chapter divisions are represented within Syriac 
manuscripts. First, western Syriac manuscripts of the entire bible beginning 
at least as early as the fifteenth century include а distinct set of chapter 
numbers.! This system divides the four books of Maccabees into fifty-two 
separate chapters, numbered from 1 to 19 (1 Maccabees), 20 to 35 (2 
Maccabees), 36 to 42 (3 Maccabees), and 43 to 52 (4 Maccabees). This set 
of chapter divisions also appears in the text and translation below. 

Second, over ten manuscripts from the East Syriac tradition feature a 
standardized collection of texts that evidence a distinct system of chapter 
divisions for the first three books of Maccabees.? The First Book of 
Maccabees appears at the beginning of the collection and is divided into 
twenty-one chapters, numbered from 1 to 21. The Second and Third Book 
of Maccabees follow, and their chapters have two numbering systems. The 
first number counts the individual chapters in each book (from 1 to 18 for 
2 Maccabees and from 1 to 8 for 3 Maccabees). The second number 
records the running tally of chapters in the collection as a whole (from 22 
to 39 for 2 Maccabees and from 40 to 47 for 3 Maccabees). The numbering 
systems have been compared in five manuscripts from this set.? One of 
these five manuscripts, which dates to the nineteenth century, includes the 
chapter divisions known from the Walton polyglot printing for the First 


1 Five manuscripts were consulted on these chapter numbers: Diyarbakir, Meryem Ana 
Kilisesi, 1/1 (DIYR 00002) (1543); Oxford, Bodleian Library, Or. 141 (17а3) and Рос. 391 
(1724); Paris, Bibliothèque nationale, Syr. 11 (15/1421); Rome, Vatican Library, Sir. 7 (1748). 

2 The Peshitta Institute, 197, 7, calls this group ‘Apocryphal books’ and assigns it the 
siglum “e.” The books that appear in this collection are 1-3 Maccabees, 1—2 Chronicles, Ezra 
and Nehemiah, Wisdom of Solomon, Judith, Esther, Susanna, the Epistle of Jeremiah, the 
Epistle of Baruch, and Baruch. 

3 These are Alqosh, Chaldean Diocese, 22 (DCA 00022); Berlin, Staatsbibliothek, Sachau 
90 (17e1); Irbil, Chaldean Archdiocese, 3 (ACE 00003); London, British Library, Or. 4397 
(19е1); Manchester, John Rylands Library, Rylands Syr. 3 ([19/]16e1). 
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and Second Books of Maccabees in addition to the distinctive East Syriac 
chapters. 


Chapter Divisions of 2 Maccabees in West Syriac Pandect 
Manuscripts 

20 - 1:1 

21 - 2:19 

22 - 3:18 

23 - 4:11 

24 - 4:40 (starting with Lanjo lj od Joo) 

25 - 5:21 

26 - 7:1 

27 - 7:39 

28 - 8:28 

29 - 9:19 

30 - 10:24 

31 - 11:21 

32 - 12:20 

33 - 13:13 

34 - 14:24 

35 - 15:6 (starting with hoon Muay Sx Joo: 20) 


Chapter Divisions of 2 Maccabees in East Syriac Apocryphal 
Collections 

1-22 - 1:1 

2-23 - 2:4 (starting with Jjad a% „у ко) 

3-24 - 3:1 

4—25 - 3:31 

5-26 - 4:21 

6-27 - 4:48 

7—28 - 5:23 (starting with Joo ¿coo Nl et ооа) 

8—29 - 6:28 (starting with ¿sol Eo p20) 

9—30 - 7:26 

10—31 - 8:16 

11-32 - 9:7 

12-33 - 10:8 


^ This is London, British Library, Or. 4397 (19e1). 1-3 Maccabees are included 
in the Walton Polyglot: Brian Walton, ed., Bzb/ia Sacra Polyglotta, 6 vols. (London, 
1654—1657). 
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13—34 - 11:1 

14—35 - 11:38 

15-36 - 12:29 

16—37 - 13:20 

17—38 - 14:27 

18-39 - 15:11 (starting with yoo Joe ох № о) 
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TEXT AND TRANSLATION 


36 


57 


38 


39 


Ch. 15 


They determined among them not to let this day become obscure, 
but to let this day be recognized by them on the thirteenth day of the 
twelfth month — Adar as it is called in Aramaic — one day before 
Motdecai's day. 


This is the way that it was concerning Nicanor and everything that 
happened in those days. From that time, the Hebrews maintained 
authority in their city. Let me then end my wotds. 


If they are arranged well and excellently, I have wished for this, but if 
insufficiently and poorly, let me be forgiven for this. 


Just as if someone drinks wine alone or water by itself, they do not 
make the soul rejoice, but, if wine is mixed with water, it is mild and 
completes its blessing for those who drink it, so also the arrangement 
and composition of a word brings joy and delight to the hearing of 
those who read and study with care, seek, and ask. So, let the end of 
the words of the narrative be here. 


ENDED IS THE SECOND VOLUME OF MACCABEES 
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25 


26 


27 


28 


20 


30 


31 


32 


53 


34 


Ch. 15 


Nicanor’s people waged war with harps, lyres, and the music of 
horns. 


Judas s people attacked them with prayer and petition. 


They waged war with their hands and prayed and cried out to God in 
their hearts. They attacked and slaughtered about! thirty-five 
thousand of them. They rejoiced and exulted about the help of God 
who was with them. 


When they stopped and turned from wat, while rejoicing, giving 
thanks, and honoring God, they learned that Nicanor had fallen in 
wat with all the soldiers who were connected to him. 


Fear and disorder came through his army, but Judas's people gave 
thanks and blessed the Lord in the language of [their] ancestors. 


That one, who in everything was handing his soul and body to all 
punishments for the people of his nation and city and who was 
joyously the military general of the people of his nation for all his 
days, commanded them to cut off Nicanor's head and hand with his 
shoulder and bring them to Jerusalem. 


When Maccabaeus came to Jerusalem, he summoned the people of 
his nation and the priests before the altar. He also sent and 
summoned the people in the citadel. 


He showed them the head of unclean Nicanor and the hand of the 
blasphemer which he had raised against the temple of God, the ruler 
of all, with pride and haughtiness. 


He cut off the wicked one's tongue from his head and severed it little 
by little. He said that it should be given to the birds. He then fastened 
his hand opposite the temple. 


Then everyone blessed the Lord, the heavenly one, and cried out, 
saying, “Honored are you Lord, who kept your place clean.” 


He fixed Nicanor's head in a high and recognized place on the citadel 
so that it would be visible to everyone and the deliverance of our 
God would be known. 


1 ‘about’: Greek ‘no less than’ (098v ttov). 
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25 


24 


Ch. 15 


When Judas’s companions heard these words, they were comforted 
by the good wotds and were greatly empowered. For [the words] 
were able to empowet, increase, make those who heard them mighty, 
and bring to completion the souls of the youth. They determined in 
their souls not to trust in the terrors and preparations of wat, but to 
be strengthened in all might and to give themselves over to 
punishment with a full mind for the sake of the holy city, the holy 
temple, and the whole sanctuary. 


As for their wives, children, brothers, and kin, they were a little less 
concerned, as their great suffering and concern was for the sake of 
the holy temple. 


The battle and suffering experienced by those’ who remained in the 
city was not slight, for they were afraid and suffering from the 
trouble of wat. 


While all of them waited for the coming judgment, they approached 
and the war was drawn up against them. The elephants were prepared 
and stood in their lines, and the cavalry were armed and stood in 
their places. 


When Judas Maccabaeus saw their ranks, the strength of the enemies' 
army, their armaments, and the preparation of the elephants’ 
savagety, he raised his hands to heaven. He prayed and ctied out to 
God who performed wonders and great deeds, for he knew that 
victoty does not come in battle through arms but by the one who 
wishes to give victory. 


He spoke, as he was praying and petitioning, in this manner, “You, 
Lotd, sent your angel in the days of King Hezekiah of Judah, and he 
slaughtered one hundred eighty-five thousand in the camp of 
Sennacherib.? 


Now, powerful and heavenly one, send a good angel before us, and 
let him cast down and release trembling, terror, and disorder on 


them. 


By the might and greatness of your arm, let those fall who came 
against your holy nation with blasphemy." Judas ended with these 
wotds. 


1 “experienced by those’: lit. “which those had’. 
2 See 2 Kings 19:35-36; Isaiah 37:36. 


133 


Jii eon Sas اکا‎ JES eso оды; ка e asa ەج‎ 
li کف‎ үз seo CM کن‎ „бо ena a) eS 5\05 
lj; : vohasis onan AARI Lax; EES а е. «зад 
Ra AS TREE рі Liss |; йа фе ГЕ SS ols 

JS is Ко 25) SS LN [esis ией ү oa А5 
Ја аф М5 eX “о duis Ша. 251 “о 


oils 15$ my Sé SS‏ ۆخ о P: eo‏ جر 

a45 Joe 0.5 5] SS ohio Li; aS ёл „обо e$; 

Јбә NS Labo Bag? soi, Jóa لا‎ uias обо andy of LW اھ‎ 
! SS t e 

о; L. <= co کروی‎ < ba САЯ 

Lio Ke $ aoh? :Joon LL обо مکی‎ oo SS 90 

asso аш | Bis °? СЕЕ ILS озоо азд oo Аос 

oss gs 

IH kako 14455, TEN Linako : eo eas heec J T 


LS X Јо. К, №5 15, ПИЯ і: peu. 


ад téa بلا‎ а Бе эы Lia ioi n کا که‎ Les. 
Ses} УМ, l; оду ÁN \ { ш» aa 
abiss Qe La Lis Nob Liss Bio 4 5 е} бо ioi 


«15 فاا‎ афу М5 Sido оду NS Шор; 


EN Lasao 
Lovo . is Í ere 142 Lilo zz jim sas охо LAS до 
\о5.$8 Іо Аз ede Maio 


goa SS ol Li Sieso; < ao تفکم:‎ ТЕСТ ын охл asa ő 
pee олсе eh Шы 


132 


17 


18 


19 


20 


2I 


22 


25 


24 


IO 


II 


I2 


15 


14 


15 


16 


Ch. 15 


He instructed them іп the law and the prophets апа reminded them 
of the mighty acts and battles that they had accomplished before. He 
empowered and encouraged them. 


He awoke fury and zeal in them, while he also was exhibiting to them 
the wickedness of the nations and that they had broken oaths. 


Judas armed and girded each of them, not with swords and shields 
but with good words of comfort, encouragement, and power. He told 
them of a vision that he had seen and that was deemed worthy to be 
accepted and believed. When they heard it, they all rejoiced. 


This is the narrative of the vision that he saw. He saw the priest 
Onias, who was a fine and good man, whose countenance was 
modest, who was humble by nature, whose word was mild and noble, 
and who had been instructed from his youth in all that was good and 
right for the covenant. In his vision, he saw this one, stretching out 
his hands! and praying for the whole nation of the Jews. 


Afterwards, a man appeared to him in good old age and great praise. 
His appearance was outstanding and remarkable beauty was upon 
him. 


Onias responded and said about him, “This is the prophet Jeremiah, 
the friend of his brothers, who petitions, supplicates, and prays 
greatly on behalf of the nation and the holy city.” 


Jeremiah stretched out his right hand and gave a golden lance to 
Judas. Then he said to him, 


“Receive this lance as a gift from God so that you might strike and 
break all your enemies with it.” 


1 ‘stretching out his hands’: lit. ‘his hands were stretched out’. 
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Ch. 15 


Chapter 15 


Nicanor heard and learned that Judas’s people were near Samaria. He 
determined that on the day of rest, the sabbath, he would attack them 
suddenly' with many people. 


The Jews were subjected by him to much punishment and said to 
him, “Do not act in this way and destroy with severity unworthy 
people. Rather give praise for the great and holy day which is 
honored by the maker and creator of all.” 


The wicked and unclean one asked if there was a powerful one in 
heaven who had made a commandment regarding the day of the 


Sabbath. 


They answered, “It is the living Lord. He is the powerful one in 
heaven. He commanded that the day of the sabbath be kept.” 


The unclean and wicked one answered, “Even I am powerful on the 
earth for I command you to take arms and to perform the king’s 
tasks.” But he did not finish making his unclean thought. 


Nicanor was lifted and raised up in much pride. 


He learned that Judas’s people were gathered and prepared, and he 
became especially angry.” 


Judas Maccabaeus hoped and trusted entirely that God would bring 
him salvation. 


He comfotted and said to those with him, “Do not be afraid of the 
crowds of the nations that are coming against you.” He reminded 
them of and recalled the acts of help that had come from heaven 
previously. Thus, he said, “Look and wait for the victory that is 
coming to you from God, the ruler of all.” 


1 ‘suddenly’ reflects the Lucianic recension. The Lucianic recension has ‘with 
speechlessness' (ретй dqaotac). The set Syriac phrase ‘suddenly’ literally translates 
as ‘from silence’. 


2 The Greek states that Nicanor ‘determined that he would erect a public 
monument of victory over Judas’s people’ (SteyvaKet KOLWOV тфу лєрї TOV "Iovóav 
OVOTHGACHaL TOdTALOV). 
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Ch. 14 


He was previously under judgment, when mixing with the nation of 
the Jews was not allowed, for he yielded his life and his body with all 
prayers and petitions for the sake of the practice! of Judaism. 


Nicanor, because he wished to show his hatred for the Jews, sent 
about’ five hundred of his soldiers to seize him. 


He said, “When I seize this one, I will cause great weeping for the 
55 
Jews. 


When the crowd came and surrounded his courtyard, they sought to 
open the doors and set them on fire. When he saw that they had 
drawn neat to seize him, he drew his swotd and struck his own 
stomach, 


because he wished to die freely and not be handed over to wicked 
and iniquitous people and have them lessen the honor of his old age. 


His strike was not successful because of the haste and disorder. 
When the crowds entered inside from the door of the courtyard, he 
leapt up and went up the wall bravely and powerfully. He then threw 
himself in the middle of the crowds. 


Upon seeing him, they immediately moved and made room. 


While he was still alive and kindled with zealous fury, he leapt up and 
stood, with much blood being poured out from him, since his 
wounds were severe. He ran and crossed through the whole crowd. 
He then stood on a high stone. 


He was completely wallowing in blood, and he brought out his 
intestines. He held them with both hands and showed them to the 
nation. He prayed, petitioned, and called on the one who had 
authority over life and the spirit to give them back to him. Then he 
departed the wotld. 


1 ‘practice’ or ‘life’ or ‘manner of life’. 


2 ‘about’: Greek “more than’ (®лёр). 
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Ch. 14 


When Maccabaeus saw that Nicanor’s countenance toward him was 
not as before but was becoming dark and was changing from what it 
always had been, he perceived that he had indeed turned against him. 
He gathered with him not a few people from his nation and departed 
from Nicanor. 


When [Nicanor] learned that Judas had made preparations and had 
been girded with his army, he entered the great and holy temple. As 
the priests were standing and making offerings, he said to them, 
“Give Judas to me.” 


They swore and said to him, “We have not seen him. We do not 
know where he is." 


He raised his hand against the temple and swore as follows, “If you 
do not hand over Judas bound, I will make this temple of God like 
the desert, throw down the altar, and build in its place a magnificent 
temple to Dionysius." 


After he had said all these things, he departed. The priests stretched 
out their hands to the heavenly one and asked and prayed to him 
who had been an ally to his nation at all times. They said, 


“You, Lord of all, who need nothing, were pleased to choose a place 
for your temple and to set up your tent among us. 


Now, holy Lord of all the holy ones, guard forever this place and 
undefiled house, for it has been cleansed at this time. Shut the mouth 


»1 


of every iniquitous person. 


A man whose name was Razis from the elders of Jerusalem had 
words spoken against him^ to Nicanor: that he was a man who loves 
the city and his name was very good. Because of his good and mild 
thought, he was called father of the Jews. 


1 “shut the mouth of every iniquitous person’: lit. ‘shut every mouth of iniquitous 
people’. 


2 ‘had words spoken against him’: lit. “was spoken against’. 
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Ch. 14 


When Judas heard this, he took counsel with the nation. They at the 
same time thought and saw that they were words of peace. Не 
yielded to make peace with him. 


They determined on which day they would see each other. Armed 
soldiers surrounded each of them. 


Judas commanded his army to gird themselves with their arms and to 
stand ready at the places where they always feared that sudden 
treachery could arise. They regarded each other with much peace, and 
they spoke harmonious words. 


Nicanor was in Jerusalem and did nothing evil. He released the 
nations that had gathered to him. 


He held Judas with much love, and he was with him at all times with 
a bright countenance. 


He asked and persuaded him to take a wife and to have children. He 
took a wife and participated in the world. 


When he saw the love and peace that Nicanor and Judas had with 
each other, Alcimus went to King Demetrius and told him about 
Nicanor, “He has become a stranger to your kingdom and all your 
affairs. For he made Judas, who is an enemy of your kingdom, his 
associate and friend.” 


When the king heard the slander of the enemy, he grew very hot with 
anger and wrote to Nicanor harshly about his friendship with Judas. 
He commanded him to seize and bind Maccabaeus! and to send him 
at once to Antioch. 


When Nicanor heard the letter, he became impaired and greatly 
grieved. For he did not want to turn against Judas, a man who had 
committed no wrong. 


But he was not able to resist the king’s command, and he considered 
on what pretense he might seize him. 


1 Чо seize and bind Maccabaeus’: lit. ‘to seize Maccabaeus bound’. 
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Ch. 14 


You, king, who have learned these things, take the burden of our land 
and of the wretched and poor people of our nation as you have 
mercy towatd all people. 


For as long as Judas is alive, it is not possible for there to be peace in 
out land.” 


When the king heard these words from him, immediately the friends 
of the king, because of their enmity’ for Judas, kindled Demetrius's 
fury against him. 


King Demetrius immediately summoned Nicanor, who had been 
appointed the leader of the elephants, as governor. After giving him a 
letter, he sent him out. 


He commanded him to have Judas killed, to scatter those with him, 
and to set up Alcimus in the chief priesthood of the great and 
honored temple. 


The nations which had fled from Judea came and joined Nicanor. 
They took delight and rejoiced in the punishment and distress that 
Judas’s people would have. 


When Judas’s people heard about Nicanor’s arrival and the nations’ 
plot, they threw dust on their heads and cried out and prayed before 
the one who at all times had been their ally and at all times delivers 
his inheritance openly. 


Judas commanded them to gird themselves with their arms, and 
immediately they departed and met them in the village named 
Dessau. 


Judas’s brother Simon suddenly attacked Nicanor, but, because they 
had come hastily against him, he was terrified of him. 


But when Nicanor heard of the strength of Judas’s people and their 
victories and how they would hand themselves over’ for the sake of 
their nation and their place, he did not wish to make a decision 
through murders or blood. 


But he sent Posidonius, Theodotus, and Mattathias to offer and 
receive favot. 


1 “of their enmity’: lit. ‘they had enmity’. 


2 “they would hand themselves over’: lit. ‘their life would be handed over’. 
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Chapter 14 


After three years, it came to Judas’s people [that] Demetrius, son of 
Seleucus, had entered the harbor of Greece! with a large and mighty 
army with him, which was very well armed, 


so that he might seize the whole land, for he had slaughtered 
Antiochus and his steward Lysias. 


Alcimus, who had previously been chief priest and became entirely 
unclean in the times of mixing, considered and saw that there was no 
hope for him in any way and that he was not even able to approach 
the altar. 


He went to Demettius in the one-hundred-fifty-first year,” bringing 
him a golden crown, golden palm, and the branches of palm-trees 
from the temple with them. On that day he was at rest. 


But when Alcimus found a place for his boldness and iniquity, 
Demetrius called him to a meeting. He asked him, “Through what 
thought or plot are the Jews growing so strong?” 


He answered, “Those who are called “Singers”? among the Jews, over 
whom Judas Maccabaeus was appointed, are rebelling, inciting, and 
being strengthened for war. They will not let the kingdom be at 
peace. 


For this reason I have also abandoned the praise of my ancestors 
which is the chief priesthood. I have now have come for the second 
time before you, 


because I am taking care to bear the burden of the king’s affairs and 
secondly for the sake of the people of our nation. I see the 
haughtiness and pride of those about whom I spoke previously, how 
they are harrassing our nation and are not allowing it to be at rest for 
even a little while. 


1 “of Greece’: Greek ‘in Tripolis’ (kata Toto). 
2 161 BCE. ‘in the one-hundred-fifty-first: Greek ‘in about the one-hundred-fifty- 
first” (OS лрото KOL ёкотоотф Kal zxtevimkootó). 


5 ‘Singers’: Greek 'Hasideans' (Aotdatot). See Payne Smith, Thesaurus Syriacus, 
2:4027. 
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Ch. 13 


The king, when he tasted and saw the strength and courage of the 
Jews, wished to subdue them through cunning and deceit. 


He sent a post against Beth-zur, the fortress of the Jews. They fought 
against it, but they were conquered and greatly reduced. 


Judas sent provisions to those who were dwelling in the fortresses. 


But Rhodocus went from Judea and revealed their secret to their 
enemies. After he had visited, they found and killed him. 


The king returned and came to Beth-zur. He showed it favor and 
took it. 


He departed and went against Judas’s people. He fought with them 
and was conquered. Then, thinking that Philip who was managing the 
affairs in Antioch wished to rebel against him, he made peace with 
the Jews and became subject to them. He swore an oath to them and 
established friendship with them. He made offerings and honored the 
temple greatly. He also showed mercy on the place. 


He received Maccabaeus with much love and left Hegemonides as 
governor from Ptolemais to Gazara.' 


He went to Ptolemais, and the people of Ptolemais were grieved over 
the covenant that he had established with them. They became greatly 
infuriated with him and wished to break the covenant that he had 
established with them. 


Lysias approached before the judgment seat and a spirit came to 
them. He persuaded and appeased them. He went from there to 
Antioch. Thus were the journey and arrival of the king. 


1 Gazara’: Greek ‘the people of Gerar’ (Teponviv). 
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The king’s arrival and plot were revealed to Judas. He commanded 
the nation to be awake with prayer day and night, to cry out to God 
so that he might help them and deliver them now and at every time 
from the nations — 


those that were wishing to separate them from the law, from the 
place, and from the holy temple — and not to abandon the nation, 
which for a short time was restored and at peace, so that it would be 
subjected to wicked and uncircumcised nations. 


All of them prayed and cried out in this way asking the merciful God 
with great weeping, while fasting for three days, laying on their faces 
incessantly, and crying out. After three days, Judas asked them and 
encouraged them to eat. 


Judas went alone to the elders and sought counsel with them, saying, 
“Before the king’s army enters Judea and they subdue and prevail 
over the city, let us come out to act and secure everything through 
God's help." 


He placed the governance in the hands of God, the creator of the 
world. He asked those with him to fight bravely and to hand 
themselves over to the point of death for the sake of the law, temple, 
city, place, and people. He gathered the whole army and they 
prepared for Moreim.' 


He gave those with him a sign of God's deliverance and led select, 
powerful youth with him. He went to the camp and attacked the 
king's courtyard at night. He slaughtered about three thousand теп? 
there. He harassed and cast down the leader of the elephants with all 
its preparation. 


They filled the whole army with terror and trouble and then returned 
from there with gladness and joy. 


When it was about to become light, they acted in this way because of 
the power and help of the Lord who was protecting them. 


! *Moreim': Greek Modein’ (Motiv). 


2 ‘three thousand men’: Greek ‘two thousand men’ (&vêpaç óvoyiM ove). 
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Chapter 13 


In the one-hundred-forty-ninth year, Antiochus Eupator came 
against the Jews.” 


With him was Lysias, who had been appointed over his affairs, and 
with him there was an army, comprised of many nations,’ one 
hundred ten thousand foot soldiers, five thousand three hundred 
cavalry, twenty-two elephants, and three hundred chariots that were 
girded with shields for war. 


Menelaus went and joined them. He asked and supplicated Antiochus 
to go ahead for the overthrow of his place and of the people of his 
city — not for the sake of helping them but because he anticipated 
that he would rise in the magistracy. 


But the Lord, the King of Kings, awoke Antiochus's fury against the 
condemnable Menelaus, because Lysias had informed him that 
[Menelaus| was the cause of all the wicked deeds. He commanded 
them to bring him to Aleppo' and to do away with him there. 


There was a fifty-cubit high tower there which was full of ashes, 
which had rims, and by which one is efficiently conveyed 
[downward]. 


They imprisoned there anyone who violated the temple and who 
performed all manner of wicked deeds. 


The condemnable and wicked one died through this punishment. 
Menelaus was not even worthy to be buried in the earth. 


He received repayment justly because he had done wicked things to 
the altar where the holy fire and ashes are. For this reason, he 
received death through ashes. 


The king was still in a fury and stubborn in his mind toward the Jews. 
He was planning to do many wicked things to them — even more 
than his father. 


1163 ВСЕ. 

2 ‘the Jews’: Greek Judea’ (tiv "Iovóatav). 

3 ‘army, comprised of many nations’: lit. ‘army, many nations’. 

^ ‘Aleppo’: Greek ‘Beroea’ (Bépotav). Beroea is the Greek name for the city of 
Aleppo. 
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Ch. 12 


Esdris’s people had been waging war and committing slaughter more 
and more. Judas cried out to the powerful Lord to be their ally. He 
led the way for them. 


While singing praises in the tune of [their] ancestors, he began to 
slaughter them. Gorgias’s people were conquered and fled. 


Judas and his army departed from there and came to the city of 
Adullam. When the sabbath approached, they kept it holy according 
to their custom. They kept the sabbath in their place. 


On the next day, they came to Judas and said, “Let us take and bury 
the bodies of those who fell in the graves of their ancestors.” 


Under the garments of each of them it was discovered that they were 
hiding gold from the idols of Jamnia, from those that the law 
commands Jews not to keep. It became known and believed by all 
that they had fallen on this account. 


Everyone blessed and gave thanks for the just judgment of God who 
brought out and revealed in the open these things that were hidden. 


All of them began to pray and to ask God that the sin might not be 
counted for them at all. But mighty Judas asked and supplicated the 
whole people to watch over themselves and to be guarded from sins. 
He said to them, “Look! Before yout eyes, you have seen what 


happened to these people.” 


He made the whole nation donate silver, collecting three thousand’ 
pieces of silver.” He sent them to Jerusalem so that they might make 
offerings for their sake. He acted justly and righteously for the hope 
of the resurrection from the dead. 


For if he were not waiting and expecting the resurrection from the 
dead, this would be foolishness and folly that someone would pray 
and make offerings on behalf of the dead. 


He was looking for and waiting for the wages, hope, and rest that is 
prepared for those who fall asleep in righteousness. 


For this reason, he sent for them to make atonement for the sins of 
those who had fallen asleep. 


1 ‘three thousand’ reflects the Lucianic recension. 


2 ‘pieces of silver’: lit. ‘silver’. 
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Ch. 12 


Judas Maccabaeus came out against the place called Carnaim and 
Atargatis. He slaughtered twenty-five thousand there. 


After these were conquered and slaughtered, Judas was flanked by his 
army. He went against Ephron, a mighty city in which Lysias lived 
along with crowds of many nations. The mighty youths fought 
powerfully on its walls with arrows, javelins, and all instruments of 
wat. 


Judas’s people prayed and cried out to God who was able with power 
to shatter and break the whole strength of [their] enemies. He handed 
over the city into their hands. They entered and subdued it. They 
slaughtered about twenty-five thousand in it. 


From there, they marched and went to Bayshan,’ which is about six 
hundred stadia away from Jerusalem. 


But the Jews who lived there confessed that the people of the city” 
had made peace with them and held them in their honor. 


They received the blessing of Judas’s people and met them with 
peace. From there they came to Jerusalem to celebrate the festival of 
unleavened bread. 


After Pentecost, they went against Gorgias, the governor of the 
Idumeans. 


He came out against them with three thousand foot soldiers and four 
hundred cavalry. 


When they began to wage war, some of the Idumeans fell quickly. 


Dositheus, one of the Toubiani,* a rider and warrior, seized Gorgias 
by his cloak. He dragged and brought him by force because he 
wished to bring the condemned one alive. But one of his soldiers, a 
Thracian man stood against him and struck him on his shoulder, 
severing it. So Gorgias fled and went to Samaria. 


1 “Bayshan’: Greek ‘Scythopolis’ (ZkvOOv OAL). 

2 ‘the people of the city’: Greek ‘people of Scythopolis’ (ot ХкоВолоћтоц). 

3 festival of unleavened bread’: Greek ‘festival of weeks’ (тїс TOV épóouóóov 
ёортйс). 

^ “опе of the Toubiani’: Greek ‘one of Bacenor's people’ (тіс TOV tod Bokñvopoc). 
The reading *Toubian?' appears in other Greek recensions. 


5 Samaria’ reflects the Lucianic recension. Other Greek versions have ‘Marisa’ 
(Морг оо). 
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Ch. 12 


They found' Timothy in the region without an army. He was 
ineffective” because he did not have an army with him. But he had 
left a post in a very mighty fortress. 


Dositheus and Sosipater, generals from Maccabaeus's people, went 
and slaughtered those who were left by Timothy in the fortresses, 
more than ten thousand men. 


Maccabaeus gathered the army with him and divided them into 
divisions. He appointed leaders over each of the divisions. He went 
against Timothy who had come against them with an army of one 
hundred twenty thousand foot soldiers and two thousand five 
hundred cavalry. 


When Timothy heard about Judas's people, he sent their women, 
their children, and all of their belongings to the village called 
Carnaim, because the village was hard and impenetrable and was not 
able to be subdued or plundered suddenly, for its entrances were 
narrow on all sides. 


When the first army of Judas was seen, fear and terror fell on [their] 
enemies through the will of God, the ruler of all, who had been 
revealed to them. They all gave way to flee, and they were fleeing, 
each in his own way. One by one they went and ascended. One was 
being pierced by another, and their limbs were being struck, for their 
swords were sharpened. 


Judas pursued after them vigorously and slaughtered the wicked. He 
slaughtered about thirty thousand men. 


Timothy fell into the hands of Dositheus and Sosipater’s people, and 
they seized him. He asked and supplicated them to release him alive, 
because — as for them — he had many of their brothers and kin. 


He promised them that he would release them alive. They were put 
to shame by him for the sake of their brothers’ lives, and they 
released him alive. 


1 ‘they found’: Greek ‘they did not find’ (о? KatéAaBov). 


2 ‘he was ineffective’: lit. ‘his hands were weak’. 
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Ch. 12 


He went there at night and burned their harbor with all that was in it, 
so that the brilliance of the burning fire was visible even in Jerusalem, 
two hundred forty stadia away. 


From there they separated themselves by about nine stadia and went 
against Timothy. About five thousand! Arab foot soldiers and five 
hundred cavalry attacked them. 


After the war and great battle had happened, Judas's people were 
victorious because of the help of God who was with them. When the 
desert-dwellers were conquered, they asked Judas to show them 
favor, promising him that they would give them pasture land. 


Judas thought that they might be useful to him for many things and 
yielded so that he might have peace with them. When they accepted 
his favor, they went to their tents. 


Judas attacked a strong city that was encircled and armed with its 
walls. Many nations were dwelling in it, and its name was Caspin. 


Its inhabitants trusted in the firmness of its walls and in the large 
amount of arms that they stored within it. They were excessively 
conceited, and they blasphemed and disgraced Judas's people. They 
spoke impure words to them, which were not right. 


Judas s people prayed and cried out to God, the powerful one of the 
worlds, to that one who without stones, siege engines, and the skills 
of people, had knocked down the walls of Jericho in the days of 
Joshua.* They approached and rushed against the walls as animals, 
and they tore down its wall. 


They subdued the city through the will of God. They slaughtered 
many within it so that the lake which was near them, being about two 
stadia across, was entirely mixed with blood. 


They departed from there, went about seven hundred fifty stadia, and 
entered Charax, to the Jews who are called Toubiani. 


1 *about five thousand' reflects the Lucianic recension. 
2 See Joshua 6:1—27. 
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Chapter 12 


When these things had taken place, Lysias departed and went to the 
king. The Jews returned to their work and labor. 


But the governors who were in certain regions, Timothy and 
Apollonius son of Gennaeus, Hieronymus’ and Remophon,’ and 
along with these Nicanor of the Cypriots,’ did not allow them to be 
at rest and peace. 


The people of Joppa performed a wicked act in this way: They 
demanded that the Jews among them sit, with their wives and 
children, on light boats, as though there was neither enmity nor strife 
between them. 


But all the people of the city were plotting together. [The Jews] 
assented to these things, as they wished to have peace, and there was 
no one who thought anything of this. They went up and sat down, 
but [the people of the city] approached and drowned about two 
hundred? [of them] in the sea. 


When Judas heard about the awful, wicked deed that happened 
among the people of his nation, he took charge of the people with 
him. 


He prayed and called out to God, the judge of truth, and he came out 
against the murderers of their brothers. He burned their harbor at 
night with the ships that were in it. They slaughtered those who 
remained in them. 


When the people of the city perceived this, they shut the gates. He 
turned and came back, because he was seeking to go against them 
again and thinking that he might uproot Joppa with its inhabitants. 


But then they also perceived that the people of Jamnia wished to act 
in this way toward the Jews who were dwelling there. 


1 ‘Hieronymus’: this word is preceded by ‘of or ‘for’ or because’ (3). 

? *Remophon* Greek ‘Demophon’ (Anuoqóv). 

5 “Nicanor of the Cypriots’: lit. “and Nicanor, and with them the Cypriots’. 

^ ‘thought anything of this’: lit. ‘put anything in mind’. 

5 “about two hundred’: Greek ‘no less than two hundred’ (оок #Аоттоу TOV 
Óvakootov). 
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Ch. 11 


Be well. In the one-hundred-forty-eighth year,’ on the fifteenth of 
Nisan.” 


'The Romans sent a letter to the Jews, which was written as follows, 
“Quintus Memmius and Titus Manilius,’ elders of the Romans to the 
gathering of Jews: Peace. 


Concerning all that Lysias, the king's kinsman, has granted you, we 
also give our consent. 


Concerning all that he also has said to the king about you, send 
people so that these things are done for you and so that we might 
bring you rest in all that you wish, for we are seeking to come to 
Antioch. 


But make haste then to send people to us so that they might inform 
us how you ate. 


In the one-hundred-forty-eighth year,* on the fifteenth of Nisan.” 


1164 BCE. 

2 ‘Nisan’: Greek *Xanthicus' (ZavOvko0). 

5 “Manilius’: Greek ‘Manius’ (Mévioc). Other Syriac versions match the Greek. 
+164 BCE. 


5 ‘Nisan’: Greek *Xanthicus' (£avOuwot). 
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Ch. 11 


In the one-hundred-forty-eighth year, on the twenty-fourth of 
Second Teshri.” 


The king’s letter came which was written as follows, “King Antiochus 
to my brother Lysias: Peace. 


Because my father has departed for the gods, I want our kingdom to 
be without trouble. For this reason, I have written about the care of 


the Jews. 


Since we heard about them, that they do not wish to yield to the 
mind of my father to idolatry but desire to persist in their own laws 
and, for this reason, are requesting to be allowed [to keep] their laws, 


we desited that this nation be without trouble and fear, that their 
temple be given to them, and that they lead their lives and walk 
according to the laws and customs of their ancestors. 


You ate doing well if you send to them and show them favor, for 
when they see our thinking toward them, they will rejoice and be at 
rest in all their deeds.” 


To the nation of the Jews, the letter of the king was written as 
follows, “King Antiochus to the elders of Jews and the rest of the 
Jews: Peace. 


May you be healthy* as we desire. We ourselves are well. 


Menelaus informed us about you, that you desire to be at rest in your 
actions and deeds and to follow your laws. 


We have shown you favor, and we have forgiven [your] folly until the 
end of the month of Nisan. 


Let the Jews then walk according to their laws as before, and let no 
one harass any of them about anything that has happened. 


I have sent Menelaus to inform you of these things. 


1164 BCE. 

2 Second Teshri’: Greek ‘Dioscorinthius’ (Atóc Koptv6iov). 
5 ‘idolatry’: Greek ‘Greek customs’ (to ‘EAANVLKO). 

4 ‘may you be healthy’: lit. ‘let health be’. 

5 ‘Nisan’: Greek *Xanthicus' (Sov0ukof). 


6 On this verse, see Introduction, Noteworthy Readings. 
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Ch. 11 


Immediately all of them raised their voice and blessed the merciful 
God in heaven. They were confirmed and strengthened in their souls, 
that they would not only overthrow the people alone but even the 
wild animals, and that they would throw down the iron walls. 


They went out confidently, believing that God would be merciful to 
them and would be [their] ally. 


They ran as lions against their enemies, and they threw down about 
eleven thousand along with one thousand six hundred cavalry. The 
rest fled. 


Many of them, being struck, fled naked, and Lysias also in great 
shame escaped, while fleeing. 


Since Lysias was a man of understanding, he considered what had 
happened to him. Thinking about it, he said, “The Hebrews cannot 
be conquered because the strong God [came] to their aid.” So he sent 
for them. 


He sought to establish a friendship with them and said, “Let us 
pressure the king also to be their friend.” 


Maccabaeus heeded all that Lysias requested, because he wanted 
them to be allies. The king granted everything that Maccabaeus had 
written and sent to Lysias concerning the Jews. 


The letter that Lysias wrote to the Jews was as follows, “Lysias to the 
gathering of Jews: Peace. 


John and Absalom, whom you sent, have given us the letter. They 
sought what was written in it. 


I have spoken that which was necessary for me to bring and say to 
the king. He has granted that which is appropriate for him to grant. 


If then you maintain friendship with us, on my account you will 
receive all manner of blessings. 


Concerning those things about which you sent, I have now written 
and sent [a letter] so that everything might be for you as you wished. 


1 “on my account you will receive all manner of blessings": lit. T will become for you 
a reason for all manner of blessings’. 
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Chapter 11 


After a short time, when Lysias, the guardian of the king and his 
kinsman, heard all that happened, he grew infuriated and very bitter. 


He gathered an army of more than eighty thousand and many cavalry. 
He then came against the Jews and thought that he might make the 
city a dwelling place for the nations,’ 


that he might garner contributions of silver for the temple as for the 
rest of the temples of idols, and that he might dissolve and repudiate 
the chief priesthood. 


He did not remember and set before his eyes the greatness and 
judgment of God but rather became arrogant and conceited, trusting 
in his army of tens of thousands, thousands of cavalry, and his 
elephants.’ 


He entered Judea and approached Beth-zur. He camped in a certain 
great village which was about ten thousand and five? stadia from 
Jerusalem. He began to press against it. 


When Maccabaeus's people heard that he had started plundering and 
pillaging the fortresses, they asked the Lord with weeping and tears to 
send a good angel for the deliverance of Israel. 


Maccabaeus took up his arms first and incited and encouraged his 
companions also to help their brothers who were cast down in the 
punishment of the enemies. They all went courageously at the same 
time. 


When they came up near Jerusalem, their leader appeared in white 
apparel, riding a horse and clothed with golden arms. He was shining 
and lifted up in his armor before them. 


1 “for the nations’: Greek ‘for the Greeks’ (EAAnow). 
2 this elephants’: Greek ‘eighty elephants’ (tots &Aéqaow tots Oyóoñkovro). 


3 ‘ten thousand and five’ reflects some recensions. Others have ‘five’ (stévte) 
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They found Timothy, hiding in a well, and they killed him and his 
brother Chaereas there along with Apollonius.’ 


When they had done these things, they blessed God with praises and 
thanksgiving, who had shown grace to Israel greatly and had granted 
it victory. 


1 ‘Apollonius’: Greek ‘Apollophanes’ (Axo)AÀogpóvnv). 


93 


се “eS ەق‎ +5 Base Joe vaso 5 ENE aoo 5 >a 37 


У 9 У 
„әда «оса S [jo wos оо 


об J&S обо mois IN. ka IN AM co oa $90 „м 38 
Nad} oS Goo Nalin! کم‎ Jl as Sx Мә 


92 


28 


29 


30 


31 


32 


33 


34 


35 


36 


Ch. 10 


When the next day came and the sun dawned, the two sides began to 
wage war. One side trusted in the Lord God, that he would bring 
them victory and deliverance, the other side in the leaders of their 
army. 


When the war became great and mighty, five riders appeared from 
heaven, who were noble and honorable, before their enemies. Their 
horses were bridled with gold, and they were helping the Jews. 


They held Judas Maccabaeus between them and covered him with the 
side of their armor. They guarded him from every blow, and they cast 
atrows and javelins' at their enemies. When they saw these things, 
their eyes were blinded and all of their power was vanquished. 


They slaughtered twenty-five thousand? foot soldiers and six hundred 
cavalry. 


Timothy fled to the fortress called Gazara which was rugged and very 
mighty and was the prison of Chaereas, who had previously had 
become general there. 


Maccabaeus’s people with confidence besieged the fortress for four 
days. 


Those who remained in it, because they were confident in its might 
and fortifications disgraced and blasphemed greatly against Judas 
Maccabaeus’s people. They said unclean and abominable words to 


them. 


When [the time] drew near for the light to come on the fifth day, 
twenty of the youth who were with Maccabaeus were clothed with 
zeal and were kindled with fury because of their blasphemy. They ran 
against the fortress and were leaping strongly as infuriated animals. 
They slaughtered everyone who came upon them. 


Others also leapt up and went up and burned those in the fortresses. 
They grasped fire and burned the blasphemers alive. Others broke 
down the gates. Thus they entered the city and subdued it. 


1 Savelins’ or ‘meteors’: Greek ‘thunderbolts’ (keoavvous). 


2 “twenty-five thousand’ reflects the Lucianic recension. 
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Ch. 10 


Judas Maccabaeus went to the places that were in need.' He left 
behind Simon, Joseph, Zacchaeus, and many who were with him to 
stay and fight against the fortresses and plunder them. 


After Maccabaeus returned from there, some who were with Simon 
became fond of silver and were bribed by those in the fortresses. 
They took seventy thousand pieces of silver^ from them and then 
allowed some of the people to flee. 


When this affair was revealed to Maccabaeus, he gathered the 
nation’s leaders and accused them of being? people who had sold 
their brothers for money and freed their enemies. 


He slaughtered those who were betrayers, and he subdued the 
fortresses* with haste. 


Although he was among a few people, he slaughtered more than 
twenty thousand in the two fortresses. 


Timothy, who had been conquered by the Jews earlier, gathered a 
large and mighty army of foreigners to himself, including warriors 
from Asia and many cavalry. He came to Jerusalem, intending to 
ravage Judea and to plunder everything inside. 


Maccabaeus’s people, when they heard that he had come nearby, gave 
themselves over with a cry and prayer before God, having dust laid 
on their heads and sackcloth bound on their loins. 


They threw themselves down before the altar and asked the Lord to 
be reconciled to them, to be their ally, to fight with their enemies, 
and to rise up against those who hate them, as the law said. 


When they had finished their prayer and petition, they took up their 
arms and went against them in confidence. When they came to the 
battle, they ceased and came to a stop.” 


1 ‘were in need’ or ‘were being pressed’. 

? ‘pieces of silver’: lit. ‘silver’. 

3 ‘of being”: lit. “as though’. 

4 ‘the fortresses’: Greek ‘the two fortresses’ (TOUS 690 TUEYOUS). 


5 ‘came to a stop’: lit. ‘they were with themselves’. 
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Now let us speak about Antiochus Eupator, the son of the wicked 
one, and let us speak in a concise manner about the many wicked 


deeds that happened in the wats. 


When [Antiochus] rose in his father's kingdom, he appointed Lysias 
over his affairs who had previously been made governor over Syria! 
and Phoenicia. 


Ptolemy, who was called Macron,’ maintained friendship with the 
Jews, and he was grieved over the wickedness that had come to them. 
He wanted to be at peace with them. 


Some of the friends [of the king] went and slandered [Ptolemy] 
before Eupator, at every moment calling him a betrayer, because he 
was entrusted with Cyprus by Philometor but he had left it and come 
to Antiochus Epiphanes. For this reason, he did not have greatness 
and honor in the kingdom. When he saw all the things that had 
happened to him, he took his own life with poison. 


Gorgias rose in his place as governor. He gathered many nations to 
himself and was always waging war with the Jews. 


The Idumeans also joined with him. They came and battled the 
fortresses that were close to them. They harassed the Jews greatly, 
and they received those who fled from Jerusalem. They prepared to 
wage war with Israel. 


Judas Maccabaeus’s people cried out, prayed, and made great requests 
for God to be their leader. They then went straight against the 
Idumeans’ fortresses. 


They fought with them powerfully and strongly. They were stronger 
than them and subdued them. They slaughtered all those who were 
fighting near the walls. They slaughtered about twenty thousand.’ 


About nine thousand" fled and entered the two great and mighty 
fortresses. 


1 Syria’: Greek ‘Coelesyria’ (KotAng ӧё Zvptac). 

2 ‘Macron’: all Syriac witnesses read ‘Macedonian’. 

3 ‘about twenty thousand’: Greek ‘no less than twenty thousand’ (oby ttov TOV 
dtopvotwv). 

^ ‘about nine thousand’: Greek ‘no less than nine thousand’ (ovK ëhattov TOV 
EVAKLOXLALWV). 
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Chapter ro 


Maccabaeus and those with him, throueh the help of the Lord who 
was with them, took the temple and the city. 


They overthrew its altars and the temple of idols which had been 
built in its marketplace by the nations. 


They purified the temple and made another altar. They caused stones 
to pass through fire, took fire from them, and raised up sacrifices and 
offerings after two years, and they prepared the lamps, candlesticks, 
incense, and showbread. 


When they had acted in this way, they fell on their faces and prayed 
and asked the Lord that they might not come again to these 
punishments and torments, but that, if it should happen that they sin, 
they might be rebuked by him in his mercy and not be handed over 
to the uncircumcised, unclean, blaspheming nations. 


On that very day that the temple had been defiled by the nations, it 
so happened — on that same day — that [the temple] was purified 
again, on the twenty-fifth day of the month which is First Kanun.’ 


With much joy and exultation, they kept the festival every year, for 
eight days in the likeness of the festival of booths.* They remembered 
[that], a little earlier, at the time of the festival of booths, they were 
dwelling on mountains and in caves and grazing as animals. 


Because of this, they grasped the boughs of palm trees, and they 
honored and gave thanks? to that one who brought them deliverance. 
He had given them power to cleanse and sanctify his place. 


They all determined together that the whole gathering of Jews would 
keep these days each and every year. 


Thus was the conclusion of the death of Antiochus, who was called 
Epiphanes. 


1 First Kanun’: Greek ‘Chislev’ (Xaoehev). 
2 ‘festival of booths’: lit. ‘booths’. 
3 ‘honored and gave thanks’ reflects some recensions of the Greek. See 


Introduction, Noteworthy Readings. 
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I know that in everything he is going to assent to my thinking and 
that he will be with you in humility and in friendship.” 


Antiochus, the murderer, wicked one, and blasphemer, died among 
the mountains in a foreign land through many punishments, lashings, 
and torments, just as he also tormented others. 


Philip, who was raised with him, took his body so that he might bring 
it with him. When he was about to enter, he became afraid of his son 
Antiochus. So he fled and went to Ptolemy Philometor in Egypt. 
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Afterwatds, I will then become a Jew. In every place that I go, I will 
proclaim the greatness of God's authority.” 


He found no test in all of these things! from his illnesses, for the just 
judgment of God had overtaken him. When he despaired for himself, 
he wrote to the Jews a letter of petition, as follows, 


"Antiochus, the king and leader, to the kind Jews, the people of my 
city: Peace, harmony, and health be to you and your children. 


I am praying and asking God in heaven on whom my hope is set for 
his great grace.” 


For when I was ill, I remembered what is yours so that I might bring 
honor and much rest for you, because my mind boiled with love for 
you. When I went up from Persia and drew near to come back, I fell 
into a bitter and severe illness. I have considered it right to take care 
of that which is yours more than anything else. 


Because I do not know what is happening to me, I have hope that I 
will be delivered from this sickness. 


I saw that my father also, in those times that he went up to the upper 
regions, would make known who would rise after him, 


in order that if something should happen that was detestable, the 
people of the place would know the one who would rise [in his place] 
and they would not fight with each other. 


Since I have also seen the princes of my kingdom who stand 
prepared by the kingdom and are waiting for what might happen, I 
have made known and appointed my son Antiochus as king — that 
one to whom I entrusted you many times, when I went up to the 
upper regions. I have written to him that which is written here. 


I am asking you and beseeching you to remember my kindnesses 
towatd you, towatd all of you together, and for each and every one of 
you, to maintain friendship and brotherhood with my son. 


1 ‘in all of these things’ or ‘in anything’. 


?'The Syriac and Greek differ significantly at the beginning of this verse. 
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That one, who a little earlier had thought that he might command 
even the waves of the sea because of his pride which was more than 
that of all other people and that he might humble all of the high 
mountains, was thrown down to the ground. He revealed to all 
people the power of God. 


So severe was the suffering of the wicked man that even wotms 
festered in his body. Although he was alive, his flesh was wasting 
away and falling off him. The smell of his body was putrid so that no 
one from his armies was able to endure it. 


No one was able to approach that one, who a little earlier had 
thought that he might reach the stars in heaven, because of his putrid 
smell. 


From this point forward, the magnitude of his pride began to shrink. 
After he had been humbled, he returned to the knowledge of the 
truth because he was being tortured and punished by all the lashings 
of heaven. 


When he was not able to endure his stench, he replied as follows, “It 
is right that people are subject to God. The one who is mortal should 
not think a thought against God." 


The wicked one prayed and asked the Lord, who did not show him 
mercy again, speaking in this way, 


“I will build and set free the holy city that I was hastening to enter, 
subdue, and make a dwelling for all nations." 


As for the Jews, he said, *As for those whom I thought should not 
be butied at all but should rather become food for the birds of the air 
and the animals of the earth along with their women and children, I 
will make all of them Athenians. 


I will crown and adorn with all ornamentation the holy temple which 
I previously plundered. I will give back the holy vessels, many times 
over. All of the expenses that go for the sacrifices and offerings, I will 
give from my own. 


79 


5; eso SS ә! pray Joo 5% NUNS рз c e оф 
IS Last wis oo S95 — Joo NS m oana NAS 
KOLA < Мә Јо Li NS bo А ini fag eh SS 


= GS s BSE CH ‚ Lope TEAT oao Joo, lao et 1296 
nog ; Ido wid .oLiso “М, коса Joe NJ Joe wae ET tS 


5.5225 Joo; маме | eod LÀ сә wails T کپ‎ 

j al РЕЯ 5-5 ES ЕЕ lõa فک‎ Su pro cos обо 
Lid әд М оа 5А, lbo АА 

wish}! Asl] 40 osnog ق شیا‎ 53 wk gi Lid ق‎ 
وک‎ ew Nas 5] Kido Joe: eK as, SAS Wins Ах M has 


9 


pho‏ لا адлә‏ زنشیک خانشه: До „о Los Шо 505 hs‏ وا 
оо sJoSU EN‏ وک Shoo Je ГАЗ АВА seek)‏ 


Jéxi 
e$ words Lill Í els оё Lise ү Бә IAS Q ә Ш 
TX X e Joo 


^ a 


AEN Orn Su coló ъй (a. эб 5205 „© |К 5 ee 
„55218 eats! поо АМ уә М5 

Sos لا‎ әй әб Мбе BIN бе Ho! gi sé; “ә 
ps BEETH ‚ Laas Lsa; А155. IK> قاف‎ (09005, рі re 
Ы ail = EN ЉАМ : ةجتنم‎ v 

гое 5715 „ое D še 2 фә — od 5 cesa 
Uil; fas мде Дд 18515 МЇ Ауа До JAS ds 
УШ GA. < d$ Шэм 


78 


IO 


II 


I2 


13 


14 


2») 


16 


Ch. 9 


Chapter 9 


At that time it happened that King Antiochus returned and came up 
from Persia in great shame and dishonor. 


For he came down to the city called Persepolis and wanted to seize 
the city and violate the temple of idols that was in it. When the 
people of that place saw this, they gathered against him with a large 
army. They conquered the whole army that was with him. When he 
saw that he had been conquered, he returned ashamed with his whole 
army. 


When Antiochus drew neat to come to Batana,' they informed him 
about the affairs of Nicanor and Timothy. 


When he heard, he grew strong and was roused up very much in his 
fury. He thought that he might come and bring upon the Jews 
everything which he had done in Persia. He commanded his driver to 
lead with great haste so that he might go up at once. He said the 
following, “I will uproot Jerusalem, the city of the Jews, and make it a 
dwelling place for the nations.” 


Immediately, the judgment of the powerful God of Israel came forth 
and struck him with bitter blow that was invisible. When he sought to 
produce any word, a bitter and severe illness seized him in his 
internal organs and intestines. 


Justly he repaid that one who had tormented with illnesses, 
punishments, and many tortures, and stretched out the internal 
organs of others. 


Although all of these things happened to him, he was still strong and 
conceited in his mind. He was full of the fury that was kindled as fire 
against the Jews. He commanded his driver to run even more swiftly. 
With the rushing of his chariot, he was thrown out and had a hard, 
bitter fall. All his limbs were broken. 


1 Вағапа”: Greek ‘Ecbatana’ ( EkBátava). 


2 ‘he sought to produce any word’: lit. ‘апу word sought to come out’. 


77 


" ШӘ 
{шо} S ce Ls S А ado »аёой; еҷ {эў оёз e eS | 
Ла П. Ад 
ә.) وها‎ ә noi S Мә Lishsy „әз UX [бә М э 
БЫ Сз —; oie 5.55 Бе АЫ Rake Мз Хш JNa 


ieee о X AS. "ES ui mee eon Xa. обо К, 1001 
OSL о%5 کم‎ №95 5 490 oS 254/4 J p50 „оху 


aka 4 «ere S gol 5 5 nee woo Aik ) et Joo, MP $90 S 
ool Asay EHE, 

pce “2, NONE uo oM A3 pss iS ЭЛ عفد‎ „бо, 
5,9 THEN Joo £96 ەتە بهى.‎ JLK [1555 TEENS HE &з eM 
Neto X foll, Јо T ەا‎ ač “5; JW ETRAS eo 
Jai sss М5 Ф105 шрам 245$; 

“1, سنونا‎ Јем) Lo. Li; 9,0 وس‎ okra (39 o 
eX оо Shy Lóa LAS 25e мә J, ننا‎ k “oro 


^ 


‚„оауда5о uoau Lado Jac 1515 gia odd» 

ro OLA КТА a ЕЯ рә 515; oo а= охо о 
Jul Has 

Ros So Joe: f Mes “5 Ona A c9 oS o у 
655 S. X баз 4. مې‎ tas e aee ІМ fée [5 НЕЕ 
5 Lalla’ of 5 de pláto ى‎ LK, TENE 
o 50008 Јо ‘خا ما‎ cid “85 Кл io ais. 
„ssas gő 9955 5 


76 


35 


34 


35 


36 


Ch. 8 


When they came to their land, they celebrated’ the victory of their 
war. They brought Callisthenes and those with him and set them on 
fire in a house, for they had burned the holy gates and fled. They 
received the repayment which was appropriate for their wicked deeds 
of iniquity. 


The condemnable and unclean Nicanor, who had brought a thousand 
merchants with him to purchase the Jews, 


was humbled and fell before those whom he had thought were 
unworthy of him, through the power and help of God who was with 
them. He took off [his] glorious clothing, and as a servant he fled and 
went to Antioch in much weeping and great shame because of the 
destruction of his army. 


That one, who had promised the Romans he would take up the 
tribute for them from the booty of Jerusalem, proclaimed and said 
that the Jews had God as their ally and for this reason they were not 
able to be conquered, because they walked in accord with his 
commandments. 


1 ‘celebrated’ or ‘carried out’ or ‘made’. 
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God, the ruler of all was their ally from heaven. He slaughtered about 
nine thousand of them. As for the multitude of their’ army, they 
severed their hands, blinded their eyes, and maimed their limbs. 
Those who remained from their entire army fled. 


They took all of the wealth of those who had come to purchase 
them. They pursued them for a great distance, and thus they returned 
because they were frightened. 


Because the time before the sabbath had drawn near, they did not 
persist in pursuing them. 


They plundered and took all that was with them with their arms and 
returned to come and keep the sabbath, giving thanks and honoring 
the Lord greatly, for he had delivered them on that day and had 
begun to show them mercy. 


After the sabbath, they divided their spoils among the sick, the poor, 
the orphans, and the widows. They divided up the rest among their 
children and themselves. 


After they had acted in this way, they all cried out and prayed before 
the merciful Lord that he would be reconciled at last to his servants 


Then Timothy and Bictius* attacked them. They slaughtered more 
than thirty thousand? of them, and they subdued and seized very 
mighty fortresses. They took and divided many spoils and distributed 
them among the orphans, the widows, and the poor who were 
among the nation. They also designated some for the elders. 


They took and gathered all of their arms and placed them in specified 
locations. They brought the rest of the spoils to Jerusalem to the 
leaders of the nation.* 


They killed a certain wicked man of Timothy’s people who had 
grieved the Jews tremendously. 


1 ‘their’: Greek ‘Nicanor’s’ (100 Nucávopoc). 
? ‘Bicrius’: Greek ‘Bacchides’ (Bakytónv). 
5 ‘thirty thousand’ reflects the Lucianic recension. 


^ “to the leaders of the nation’ reflects the Lucianic recension. Other Greek 
recensions have ‘the leader of Timothy’s people’ (тӧу бё qvAÓpynv TOV лєрї 
ТобӨкоу). 
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He said to them, “Look and see the disgrace into which the holy 
place has come through their hands iniquitously. Give yourselves 
over and fight powerfully.” He reminded them also of the disgrace 
and mockery that had come to the city through their hands and the 
violation of the laws of [their] ancestors [which had come] through 
their hands. 


He said to them, “They trust in arms and in the power of flesh, but 
we trust in the Lord our God, the ruler of all, who is able to 
forcefully overthrow with the breath of his mouth not only our 
enemies but also the whole world." 


He reminded them also of [the times that] salvation had come to 
[their] ancestors in their times and of the deliverance that came in the 
days of Sennacherib how one hundred eighty-five thousand 
perished,‘ 


and of the war with the Galatians, how a force of about eighty 
thousand’ [Jews] had come against them vehemently alongside forty 
thousand? more Macedonians who had come with them to help. 
They came out against them with a small army* and conquered them? 
because of the help from heaven which was with them.‘ 


When they heard these things, they were helped, strengthened, and 
prepared. They gave themselves over as warriors for the sake of their 
law and their place. He divided the army into four parts. 


He appointed his brothers as generals over each of the divisions, 
[namely,] Simon, Joseph, and Jonathan. He handed over to each of 
them one thousand five hundred men. 


He also commanded Eleazar to read the holy law to the nation and to 
give a sign of the deliverance of God's help. [Judas] was the general 
of the first division, and he began to wage war with Nicanor. 


1 See 2 Kings 19:35-36; Isaiah 37:36. 
2 “eighty thousand’: Greek ‘eight thousand’ (Ókvoakvoy oU). 
3 ‘forty thousand’: Greek ‘four thousand’ (vevpakvoy tovc). 


^ ‘small army’: some recensions have ‘six thousand’ (ot eakvoxlAvou); others ‘eight 
thousand’ (oi dxtaKktoxiAvot). 


5 ‘them’: Greek ‘the one hundred twenty thousand’ (tas d6wdeka uupudóqc). 


6 The Greek and the Syriac differ significantly in this verse. 
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Ptolemy immediately commanded Nicanor, son of Patroclus, who 
was among the first of his friends, and sent him with an army of 
about twenty thousand, to go blot out the whole Jewish! people. He 
also sent Gorgias with him, a general and a man who was trained in 
military battle. 


Nicanor promised and assured the king that he would bring out and 
exact two thousand talents for the king's treasury by means of the 
captivity of the Jews. 


Immediately he sent to the cities that were on the seacoast and called 
them to come and purchase the Jews.” He promised that he would 
give ninety souls? for one talent. But he did not anticipate or expect 
the judgment of God, the ruler of all, which was about to overtake 
him. 

They then came and informed Judas about Nicanor's arrival. They 
told him about the whole army that accompanied him. 


When the Jews heard, many feared and doubted the righteous 
judgment of God. They began fleeing here and there. 


Others sold what they had left. Everyone at the same time asked the 
Lord to deliver them from the hands of wicked Nicanor who had 
already sold them before he came and saw them, 


if not for their sake, then for the sake of the covenant that he had 
established with their ancestors and for the sake of his great, holy, 
and honored name by which he had been known among them. 


Judas Maccabaeus gathered those with him, who were about six 
thousand men in number, and he implored them and strengthened 
them so that they might not be afraid of war nor be frightened or 
shaken by the multitude of the nations which had come against them 
iniquitously. 


1 Jewish’: Greek ‘of Judea’ (тйс Iovdatac). 
2 ‘the Jews’: Greek Jewish bodies’ (Iovdatwv owuátwv). 


3 ‘souls’: Greek ‘bodies’ (WMATA). 
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Chapter 8 


Judas Maccabaeus and those with him entered the villages secretly 
and gathered their relatives and those who persevered in the law of 
Judaism. Those who gathered together came to’ about six thousand 
men. 


They asked the Lord to look on the nation which had been tread 
upon by many, to have mercy on the temple that had been defiled by 
wicked people, 


to deliver also the city that was corrupted and was close to becoming 
like the desert, to see also the slain whose blood had been poured out 
in vain, 

to remember the children who without sin had perished iniquitously 
and the blasphemies that had been uttered against his name, and to 
be awakened against them with the zeal of anger. 


When Maccabaeus was reinforced and flanked by the crowd 
accompanying him, he cast his fear and terror on all the nations. For 
God’s anger turned and it became mercy for them. 


He suddenly entered and destroyed cities and towns, took regions 
that were close by,” was victorius in battles, and slaughtered many. 


He attacked especially at night and harassed many. His strength was 
discussed and attained renown in every place. 


When Philip saw that Maccabaeus was especially great and honored, 
conquering and gaining victory in all his wars, he wrote and sent to 
Ptolemy, the governor’ of Syria* and Phoenicia, so that he might help 
in the king’s affairs. 


1 ‘those who gathered together came to’: lit. ‘they gathered together and were’. 
2 “close by’: lit. ‘near to them’. 
5 ‘governor’ translates the same set of words as ‘general’ in the following verse. 


4 ‘Syria’: Greek ‘Coelesyria’ (Котс Zvpias). 
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Ch. 7 


When the king heard these things, he became greatly infuriated and 
punished him even mote bitterly than his brothers, since [the king] 
was tormented by him. 


He departed the world purely, while trusting in the Lord entirely. 
Their mother also died, last of all of them. 


Regarding the questions and the torments, and the great and severe 
lashings, this will suffice to speak up to this point. 


65 


> эў 

SS Ао Ао ug МАЦ HANS SS sS, o> وو‎ 
o3 اعاب‎ ofS} s Li 

Jil SS “51 مدای‎ 5 JW CA ANA ce VY et одо p 4o 

моб! э ММ és МЫЛ be 1 

oOo Lóa Lois А55 هوخا‎ Шо /ША Мо „у Wad SS ss 42 


64 


28 


29 


30 


31 


32 
33 


34 


35 
36 


37 


38 


Ch. 7 


I am asking you, my son, look at heaven and earth and everything in 
them. Understand and see that God made them from what does not 
exist. Humankind also came about in this way. 


Then do not be afraid of this condemnable man, but be worthy as 
your brothers. Take death upon yourself so that in the mercy that is 
coming on you again, I might receive you also with your brothers.” 


While she was still asking him, the youth answered, “What are you 
waiting for? I am not going to obey the king’s command, but I am 
going to obey the law of [our] ancestors which was given through 
Moses. 


You who have contrived and done many evil things to the Hebrews 
will not escape the hands of God. 


For we are enduring these things because of our sins. 


As a tebuke and punishment, the Lord our God grew angry with us 
for a short time. But he will again be reconciled to his servants. 


You, wicked and unclean one, most abominable of all people, do not 
be conceited and proud in vain hope against the servants of God. 


For you have not yet escaped the judgment of God, the ruler of all. 


My brothers, who endured punishment for a short hour, will be in 
the life of light in the glory of God's kingdom! with him. But you, 
through the just judgment of God, will receive the repayment for 
your deeds of which? you are worthy. 


As my brothers, I am handing myself and my body over for the sake 
of the law of [our| ancestors. I am asking God to be reconciled 
quickly and to have pity on our nation and that you will be tried with 
torments and punishments and confess that he is God alone. 


Through my brothers and me, the wrath of the exalted one, which 


has justly come on our whole nation, will come to a rest." 


! “the life of light in the glory of God's kingdom’: Greek ‘perpetual life under God's 
covenant’ (üeváov бойс оло óro0r|knv Oeod). On the translation choice, see Ruzer, 
*2 Maccabees.’ 


2 “of which’: lit. according to which’. 


3 [n the Mosul Bible, verse 38 is part of verse 37. 
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Ch. 7 


Their mother, who was worthy of remembrance and blessed 
memory, was especially honored, for although she saw her seven sons 
perish in one day, she was joyfully enduring because of [her] future 
hope in the Lord. 


She was asking each of them and speaking in the language of [their] 
ancestors, “My son, have mercy on me.” Being filled with a resolute 
mind, she awoke the reasoning of women with zeal for the mind of 
men. She supplicated them, saying, “My sons, 


I do not know how you appeared in my womb. I did not give you life 
and breath. I did not establish the image and appearance of any of 
you. 


But the creator of the world, who formed humankind and searches 
everyone’s minds, is going to give you breath and life again in his 
mercy, because you handed over your bodies to destruction for the 
sake of his holy laws.” 


But Antiochus, seeing that he was scorned and despised by the voice 
of the one who was taunting, turned away and pretended that he did 
not hear. He not only asked and tried to persuade the youngest who 
was still there with words but he also swore many oaths, [namely,] 
that if he would obey him and turn from the thinking of his 
ancestors, he would make him profit greatly, count him as a friend, 
and entrust him with the affairs of the kingdom. 


When the youth did not heed and yield to his words, the king called 
his mother and tried to persuade her so that she might advise her son 
not to die. 


After he had said many things to her, she said, “I am going to try to 
persuade him.” 


She fell before her son’s feet and implored him, mocking the tyrant 
and abominable man, and in the language of [their] ancestors said to 
him, “My son, have mercy on me, the one who carried you in the 
womb for nine months, nursed you for three years, reared you, and 
brought you to this age. 
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Ch. 7 


After this, they brought out the third, and they mocked and 
tormented him. [The king] commanded them to cut off his tongue. 
He put forth his tongue at once and also extended his hands 
rejoicing. 

He answered strongly, “I possess these from the heavenly one and 
because of his law I am handing them over while rejoicing. I think 
that I will get them back from him.” 


In this way, the king and those with him wondered at the strength of 
that youth’s soul: how he did not fear even a little bit nor restrain the 
lashings and torments. 


When this one had completed his life, they brought out the fourth 
and pressured and tormented him. 


When [the time] drew near for him to die, he answered as follows, 
“Death by punishment at the hands of people is good, because of the 
hope of the life of the resurrection from God in the world to come. 
For there will be no resurrection of life for you.” 


When this one had completed [his life], they brought out the fifth 
and lashed and punished him. 


He saw the king and said to him, “You have the authority of people, 
and, although you are subject to corruption, anything you wish, you 
do. But do not think that our stock has been abandoned by God. 


Wait and you will see how his great authority will torment you and 
your seed from now on in this way.” 


After this, they brought out the sixth. When [the time] drew near for 
him to die, he responded, “Do not go astray in vain. For we are 
enduring these things for our sake, because we have sinned against 
out God. For this reason, we have become a glorious wonder. 


Do not think that you are victorious, because you wished to stand 
against God.” 
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Chapter 7 


Then it happened that seven brothers were seized with their mother. 
They were being pressured by the king to eat the profane flesh of a 
pig. They brought out and set before them whips and all the 
instruments of tortures and punishments. 


One of them, who was their leader, responded to the king as follows, 
“What are you asking to learn from us? For we are prepared to die 
rather than transgress the law of our ancestors.” 


When the king heard this, he became greatly infuriated and 
commanded them to heat up the pans and cauldrons. 


When they had brought them to a high heat, he commanded them to 
cut off the tongue of their leader and sever the ends of all his limbs, 
while his mother and brothers were standing by and watching him. 


When they had maimed all of his limbs, [the king] commanded them 
to bring him out and cast him into the fiery pan while alive. When a 
strong burning scent was rising from his body, his brothers along 
with their mother were imploring one another, saying, “Let us die 
strongly! 

Indeed, the Lord God sees. Truly he comforts us, as Moses said in 


2221 


his glory: “Не will comfort his servants. 


When the first had completed his life and departed the world, they 
brought the second to mockery and lashings. They threw him down 
and took off the hair of his head with its skin. They asked him if he 
would eat before his whole body would be maimed. 


He answered in the language of [his] ancestors, “I will not eat.” 
Because of this, they also killed him through torment. 


When [the time] drew near for him to die, he said, “You, wicked one, 
are releasing us from temporal life. But the king of the ages for the 
sake of whose law we are dying will raise us to eternal life.” 


1 See Deuteronomy 32:36. 
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Ch. 6 


Those who a short time before were like friends to him turned to 
enmity because of these words that he had spoken. For they thought 
that he had spoken them with haughtiness and pride. They began to 
punish him. 


When [the time] drew near for him to die by means of lashing,’ he 
groaned, saying, “This is revealed before the Lord, who has holy 
knowledge: Although I could escape this death, I am now enduring 
punishments, torments, and pains in my body. But in my soul, I am 
rejoicing because I am enduring these things for the sake of his law 
and fear of him." 


Thus, when he had spoken these things, he departed the world. For 
by his death he left an image and demonstration of strength and 
power along with a reminder, memory, and praise, not only for those 
who were young, but also for many from our nation. 


1 ‘by means of lashing’: lit. ‘by his lashings’. 
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Those appointed by the king for the questions and iniquitous 
torments led the honored Eleazar aside privately! because they had 
known him for a long time. They asked him to bring out flesh that 
was appropriate for him and^ had been prepared by him, and to eat it 
so as to yield and incline to the word, as though he were eating the 
sactificed flesh which was commanded by the king. 


For acting in this way, he would be released from death and, because 
of their prior friendship with him, they would have mercy upon him. 


But he thought a powerful and honorable thought that was fitting for 
his old age, for his honored years, as well as for his divine teaching 
and for his divine discipline from his youth. He answered, “Quickly 
and with haste, lead me forth and send me to Sheol. 


For this is not tight for my years that I should yield and act as a 
hypocrite. Many who are young would say, ‘Eleazar, who was ninety 
years old, turned to idolatry.’ 


They, because of my hypocrisy and [to add] a little time to my life, 
would go astray and perish. I would become a reproach, 
laughingstock, mockery, and reprobate in my old age. 


Even if I would desire to flee from this temporal death by people, 
neither in life nor in death would I be able to flee from the hands of 
God. 


For this reason then, when I depart the world powerfully and 
strongly, I will make my old age an honor that is worthy of it. 


I will leave a demonstration of strength and power for the young, and 
I will give them encouragement so that they might with rejoicing 
hand themselves over to punishments, torments, and death for the 
sake of the chaste, holy, and honored law.” When he had said these 
things, he was immediately led forth and brought to torments and 
punishments.” 


1 ‘aside privately’: lit. ‘between him and them’. 
2 “and”: lit. ‘which’. 


3 On this verse, see Introduction, Noteworthy Readings. 
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Ch. 6 


and to let those who did not wish to turn to the mind of idolatry be 
killed, so that someone might see and be broken [in spirit] about the 
misery and humiliation of the nation. 


They brought two women who had circumcised their sons. Their 
sons hung at their breasts. They paraded them around the whole city 
and then went up to the edge and threw them over the wall. 


Others fled and went into caves in hiding so that they might keep the 
sabbath there. [Some] came to Philip and told him about this. He 
then went and burned them, because they were afraid to help 
themselves on that glorious day of the week. 


I am asking all who read this book neither to feat, nor to be 
frightened, nor to be shaken by what happened to us. But consider 
that the judgment which came upon us was not for the destruction 
but rather for the discipline of our nation. 


For this also — that they were not left much time to act wickedly but 
fell into many condemnations — is a sign of great grace. 


The Lord did not treat us in the way that he does other nations, when 
he is patient for them to bring their sins to completion and then 
repays them at another time. 


He rather repaid us now so that he might not punish us later. 


For this reason, he never separated his mercy from us, for he 
disciplines with condemnations, but he does not abandon his nation. 


But these things suffice as a reminder up to here. Let us then move 
on with the narrative. 


Eleazar, the leader of the scribes, an old man, whose face was 
desirable and very beautiful, was being pressured to eat the flesh of a 
pig. 

He consented to death which was a punishment full of praise, rather 
than live in shame for a short time. Rejoicing, he drew near and 
handed himself over to punishments and torments, 


as was tight for those who endured to hand themselves over and not 
be polluted by eating anything that was not right, on account of the 
life and hope that was prepared for them. 


1 ‘idolatry’: Greek ‘Greek customs’ (tà EAANVLKO). 
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Chapter 6 


After a short time, the king sent another Athenian тап! to pressure 
the Jews to transgress the laws and commandments of their 
ancestors, not to follow the laws of God, 


to defile the temple in Jerusalem, to name it after the Olympian Lord 
of Heaven,” and [to name the temple] in Getizim, as the inhabitants 
of the region do, the house of the Lord of Heaven,” the Friend of 
Strangers. 


The weeping and punishment that all experienced were wicked and 
bitter. 


For the temple was full of the incense, song, and joy of the nations. 
They neglected it to a great extent. They had intercourse with women 
in all of its surroundings. 


They also brought in those things that were not fit for the temple. 
The altar that was established for offerings” according to the law was 
full of defilement and uncleanness. 


There was such distress that no one was able to observe the sabbath 
nor to perform and observe the festivals of [their] ancestors, nor 
even for someone to confess and say that he was a Jew. 


They brought them in through bitter punishment every month on the 
day of the king’s birthday to make a sacrifice and again at the festival 
of Dionysius. They forced them to take boughs and go around and 
take part in Dionysius's day. 


He also sent a command to the cities of the nations that were near to 
them and to Ptolemy that they should compel the Jews in this way, 
but to let there be mercy for those who obeyed them and carried out 
their will, 


1 ‘man’: Greek ‘old man’ or ‘senator’ (YéPOVTO). 


2 Lord of Heaven’: Greek ‘Zeus’ (Atos). ‘Lord of Heaven’ (¿S asss) was а 
common way of referring to Zeus in Syriac. See Carl Brockelmann, Lexicon syriacum, 
2nd ed. (Halle: Niemeyer, 1928), 84. 


5 *Gerizim" reflects the Lucianic recension. Other recensions have ‘Argarizin’ 
(Apyapttuv). 

^ ‘Lord of Heaven’: Greek ‘Zeus’ (Atos). 

5 ог offerings’: Greek ‘for things forbidden’ (tots dtodteotaApevotc). 
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He commanded them to slaughter at sight all those who came out of 
the city. He also hurried to the city and entered armed with his army. 
He slaughtered many people. 


But Judas Maccabaeus along with nine others departed and went to 
the desert. They lived as animals on the mountains, subsisting on 
roots and the foliage of the earth, so that they might not partake in 
the uncleanness. 
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For if they had not been caught up in many sins, they would not have 
suffered nor endured these things, just as when Heliodorus, whom 
King Seleucus had sent for the holdings of the treasury, was seeking 
to enter the treasury and a bitter punishment was sent against him, 
and thus he turned back, humbled in his exalted mind. 


The nation did not exist for the sake of the place, but the Lord chose 
the place for the sake of the nation. 


For this reason, the place along with the nation received the 
repayment of the nation’s wickedness. Afterwards when deliverance 
came from the Lord, [the place] participated in the blessings. The 
temple, which had been abandoned through God’s anger, was again 
established through the thought of the exalted one with great glory. 


Antiochus had taken one thousand eight hundred talents from the 
temple, and he hastened at once to go to Antioch. In his pride, he 
thought that he could make the land sea and make the sea dry land 
because he was very conceited and proud in his mind.’ 


He left behind prefects who would act wickedly toward the people of 
our nation. He left behind Philip at Jerusalem, who was of the 
Phrygian people, whose mind was more unclean, cruel, abominable, 
and wicked than the one who had left him behind, 


and Andronicus at Gerizim. He also left with them Menelaus, who 
was more arrogant and conceited than them and acted wickedly 
toward the people of his city. But Antiochus was in a fury and 
hardened in his mind toward the Jews. 


He sent Apollonius as leader of all the unclean” with an army of 
twenty-two thousand, so that they might slaughter the elderly and 
advanced in years and sell the women and youth. 


When this one came to Jerusalem, he spoke words of peace 
deceptively to them. He waited until the holy day of the week. When 
he found the Jews idle, he armed all who were with him. 


1 On this verse, see Introduction, Noteworthy Readings. 


2 "leader of all the unclean’: Greek ‘the leader of the Mysians’ or 'Mysarch' 
(Mvoópoynv). See Liddell, Scott, and Jones, A Greek-English Lexicon, 1156, 2091. 
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As dust is removed from the house, so was he removed from his 
region. He perished in Lacedaemonia, in a foreign land. He had gone 
there so that he might be hidden with the people of his tribe, and he 
died there. 


He was wotthy of neither the grave of his ancestors, nor weeping, 
nor mourning, nof all the people who were buried in it. 


They sent to the king concerning all the things that had happened, 
and he thought that it was Judea that was seeking to rebel. He 
hastened and came from Egypt, full of anger and fury. He 
slaughtered many by the sword in the city. 


He had commanded his infantry to slaughter any who fell in their 
hands without pity. They also entered houses and committed 
slaughter. 


There was a slaughter of old and young, of young men and young 
women, and a massacre of boys, girls, and young children. 


Thus in three days, about eighty thousand perished and were 
massacred: forty by the slaughter and forty who were sold into 
servitude. 


But not even all these sufficed for the king. He rather dared again to 
enter the great and holy temple which was honored through the 
whole earth, for his leader was Menelaus, who was the betrayer of the 
law and his land. 


With his unclean hands he took the holy instruments. As for those 
things which had been given by other kings and had been put there 
by cities for the praise, greatness, and honor of the house and for all 
its holiness and honor, he took and gave them away with his defiled 
hands. 


Antiochus had become conceited and proud in his mind and did not 
perceive or understand that because of the sins of the city's 
inhabitants the Lord had grown angry for a short time and turned his 
sight from the place. 
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Chapter 5 


At that time, Antiochus went to Egypt for the second time. 


It happened throughout the whole city for about forty days that 
horse riders appeared running in the air covered in golden robes, 
holding lances, and fully girded with armor. 


Their horses were bridled and were running to this place and that. 
Their shields were raised, their swords sharpened, and their bows 
stretched. They were clothed with breastplates and fully girded with 
golden armor. All of them were glimmeting and shining at the same 
time. 


The whole nation was asking and praying that this revelation would 
be a good thing. 


The news was then reported, though it was a lie, that Antiochus had 
died. Jason led about a thousand men, and he came and attacked the 
city suddenly. He was pressing against and putting great strains on 
the city, and the multitude of the nation fled, going up to the wall. 
Because the city was about to be destroyed, Menelaus fled and went 
up to the citadel. 


Jason was slaughtering some of the people of his city. But the evil 
one neither perceived nor understood that his rejoicing was full of 
weeping and the great mourning of war, аѕ he committed great 
murder among the people of his nation and his tribe. 


While he was doing all these things, he was not able to seize the 
magisttacy. Instead, in the end he was ashamed,’ and he left fleeing to 
Ammon. 


The conclusion of his life’ was wicked and bitter. He was caught by 
King Aretas of the Arabs. He escaped from there and fled from city 
to city, being pursued by everyone as a transgressor of the law. They 
reviled and scorned him as the betrayer of his city and nation. He fled 
in great shame to Egypt. 


1 “as”: lit. ‘and’. 
2 ‘in the end he was ashamed’: lit. ‘his end was in shame’. 


3 “conclusion of his life’: lit. “completion of his end’. 
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Menelaus stood trial regarding these things. 


When the king came to Tyre, three men who had been sent by the 
elders of the congregation were filing a suit before him. 


When Menelaus saw that he was going to be defeated, he promised 
many gifts to Ptolemy! in order to persuade the king. 


Ptolemy led the king away and separated him from them by a little so 
that he might be at rest, and there he changed his mind. 


He then released Menelaus who was the cause of all this wickedness 
from his accusets. But he sentenced to death those who were 
impoverished and poor, those who, even if they had filed a suit 
before the Scythians, would have been released as innocent. 


Immediately the people of the city promised to give the unjust 
penalty for the sake of the city, nation, and priestly vessels. Regarding 
this, the judgment of the iniquitous one who had vainly killed these 
men seemed very wicked to the Tyrians. 


The Tyrians took and buried them with great pomp. 


Menelaus sent to demand the oppressive penalty that he had been 
promised. He grew great and strong in his wickedness and became 
the great adversary of the people of his city. 


1 ‘Ptolemy’: Greek ‘Ptolemy Dorymenes' (tÔ IIvoAeguato Aopvuévovc). 
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Therefore, not only did the Jews revile and disparage him, but many 
other nations also disgraced and disparaged the man’s murder which 
was unlawful. 


When the king came back from the regions of Cilicia, the Jews who 
were in each of the cities complained about the iniquity that had 
come through Onias’s murder. Many nations helped them because 
Onias’s murder, which was unjust, had seemed very wicked to them. 


When King Antiochus heard this, he was grieved in his soul and wept 
greatly. He became entirely weak from his grief because of the death 
of the man who was righteous, chaste, humble, calm, and mild. 


He grew very hot with anger and commanded that Andronicus's 
purple clothes be taken off, that his garments be torn, and that he be 
led around the whole city. In that place in which he had acted 
iniquitously against Onias, [the king] killed the wicked one. The Lord 
had repaid him with a fitting punishment. 


The people of Jerusalem gathered’ in the middle of the city against 
Lysimachus at the counsel of Menelaus. They sought the large 
amount of gold that he had taken. When the news was reported 
outside, many came against Lysimachus. 


When Lysimachus saw that the crowds were murmuring and growing 
hot against him, he* armed about three thousand men and began to 
commit slaughter through his wicked hands. 


A certain unclean and abominable man,’ who was advanced in years 
and highly superior in mind, became the leader of the murderers. 


When they saw Lysimachus’s treachery and wickedness, they took 
stones, rods, and some ashes, and cast them at Lysimachus’s people 
and his allies, [causing] disorder and confusion. 


They cast down many of them fatally, and they cast down some to 
the ground. The rest fled, but they killed the one who had violated 
the temple near the treasury. 


' ‘the people of Jerusalem gathered’: Greek ‘when many acts of sacrilege had 
occurred?” (Tevouévov бё лоллфу iepoovAmuátov). See Introduction, Noteworthy 
Readings. 


2 the’: lit. Lysimachus’. 


3 “а certain unclean and abominable man’: Greek ‘Auranos’ (Avpavod). 
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When he received the command from the king, he came, doing 
nothing that was worthy of the chief priesthood, except being 
clothed with fury and anger. His mind had become mad and 
shameless. 


Jason, who had deceived his brother, was deceived by another." He 
fled and went to Ammon. 


Although Menelaus seized the magistracy, the [funds] which he had 
promised the king did not come into his hands so that he might pay 
him. 

When Sostratus, who had been made prefect of the citadel, came and 
requested payment from him — for he had been given authority over 
the requisition of the revenues — the two of them were summoned 
to the king for this reason. 


Menelaus left in his place his brother Lysimachus as chief priest, and 
Sostratus left Crates who had been appointed over the Cypriots. 


When these things were taking place, it happened that the people of 
Tarsus and Mallus rebelled because [each city] had been given as a 
gift to Antiochis, the king’s concubine. 


As soon as the king heard this, he came to appease them, and he left 
Andronicus there in [his] stead, who had been appointed over the 
valuables. 


Menelaus, meanwhile, thinking that he had found the place, stole 
some of the golden instruments of the temple and gave them to 
Andronicus. It happened that he sent the rest and sold them in Tyre 
and the surrounding cities. 


When he truly recognized this, Onias rebuked him. He then went 
back to Daphne, which is near Antioch. 


For this reason, Menelaus went secretly to Andronicus and asked him 
to kill Onias. He came to Onias and said to him deceptively, “Peace.” 
He showed them favor with oaths and persuasion. [Menelaus] 
petitioned [Onias] to come out of the sanctuary. [Onias] came out, 
divided in mind. When he came out, [Menelaus] killed him at once. 
He was not ashamed in regard to his own righteousness. 


1 “was deceived by another’: lit. ‘another deceived him’. 


2 “pay him’: lit. ‘give’. 
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For this reason, wickedness overtook them. Those whose deeds they 
envied and whom they sought to emulate in every way turned and 
became their enemies, and their deeds were avenged by them. 


It was neither good nor right that someone should pervert the holy 
law. Indeed, every occasion reveals such things on the proper day. 


When the competition was at Tyre, which happened! once every five 
years, and the king appeared there, 


the abominable and unclean Jason sent viewers from Jerusalem who 
were Antiochenes. He sent with them three thousand three hundred? 
talents of silver so that they might bring them for the sacrifice to 
Hercules that would take place there. Those who brought the silver 
asked and petitioned that it not be for the service of the sacrifice, 
because this was not right. So they designated it for the expenses of 


other things. 


Because of the one who sent this and those who petitioned in this 
way, it happened that they simply applied this material to a different 
task. 


When Apollonius son of Menestheus was sent to Egypt to King 
Philometor of Egypt for the highest honors, Antiochus thought in 
his mind that he had become estranged from the affairs of his 
kingdom and began guarding himself. For this reason, he came to 
Joppa in regard to such affairs, and from there he went up to 
Jerusalem. 


He was excellently received with pomp by Jason and by the city with 
pomp and acclaim. Afterwards he went from there to Phoenicia. 


After three years, Jason sent Menelaus, the brother of wicked Simon, 
to bring the gifts to the king which he had promised to give him and 
to speak with him about the revenues about which they had asked. 


When [Menelaus] went, he was established and honored before the 
king and he requested the chief priesthood. He also exceeded Jason, 
giving three hundred silver talents more. 


1 “which happened" lit. “which they would make’. 
2 ‘three thousand three hundred’ reflects the Lucianic recension. 


3 ‘talents of silver’: lit. ‘silver’. 
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He promised that he would give him one hundred fifty more, if the 
king would allow him to build a gymnasium in Jerusalem, according 
to the law of the Greeks, to raise up an arena so that they might fight 
in the stadium, and to have the children of Jerusalem registered as 
Antiochenes. 


After the king had allowed him [to do this] and he had seized the 
chief priesthood and the magistracy iniquitously, [Jason] at once 
made all the people of his nation turn back to idolatrous thinking! at 
that time. 


As for those things that were designated for the Jews through God's 
mercy,” which were acquired through Eupolemus's father John who 
had gone on an embassy to the Romans for the sake of peace, he also 
abolished and repudiated them. He also revoked the worship and 
laws of truth and set up and reestablished wicked laws and rites. 


He erected vainly and in haste a gymnasium under the wall of the 
city, subdued by force those who were strong, and led them under an 
instrument of punishment.” 


Thus the zeal of idolatry, the folly of Hellenism, and the error of the 
nations came through Jason, the inquitous one and not the chief 
priest. So great was the defilement 


that the priests did not take care of the service of the altar, sacrifices, 
and offerings. They rather neglected the temple and its service. They 
were hastening to see and enjoy the contest of iniquity and the 
clamors of the discus contest. 


They neglected the honor of the service of [their] ancestors and 
wished for the vain glory of idolatrous* deeds. 


1 53dolatrous thinking’: Greek ‘the Greek manner of living’ (тӧу 'EJAmvikóv 
характђоо). 
2 *God's mercy’: Greek ‘the king’s concessions’ (ф:АбуӨроло BOOLALKO). 


3 instrument of punishment’: lit. ‘instrument’; Greek ‘led them to wear the Greek 
Һа? (0лотбоооу VIO лётосоу Tyayev). See R. Payne Smith, ed., Thesaurus Syriacus 
(Oxford: Clarendon Press, 1879), 2:2337. 


^ 'idolatrous': Greek ‘Greek’ CEXAnvwucác). 
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Chapter 4 


As for the wicked Simon about whom we said earlier that he passed 
along information and betrayed’ the city and treasury, he slandered 
Onias and accused him of being the instigator of what had happened 
to Heliodorus and as the one who performed all of the wicked deeds 
that came against him. 


About that one who brought benefits to his city, took care of the 
people of his nation, and bore the burden of the law, [Simon] said 
impudently, *He is the one who performed all of the wicked deeds." 


The wickedness of his enmity grew so much that many murders were 
[committed] by those incited by Simon. 


When Onias saw the wicked envy and that Apollonius, the governor 
of Syria” and Phoenicia, had become mad? and was encouraging and 
adding to Simon's wicked deeds, 


it was thus made known to the king that he was slandering and 
betraying the people of his city. At this time, Onias was looking out 
for and considering how he might aid the people of his nation." 


He perceived and saw that there was no way at all for there to be 
peace unless the friends of God desired it, that the affairs could not 
be set in order apart from God, and that Simon would not cease 
from his wickedness and shamelessness unless there was help from 
heaven. 


After King Seleucus died, Antiochus who was called Epiphanes 
received the kingdom after him. Jason, the brother of the chief priest 
Onias, went and obtained the authority of the chief priesthood from 
the king deceitfully, 


having promised to give him three hundred sixty silver talents along 
with eighty talents from other sources. 


1 “passed along information and betrayed’: lit. ‘was the informant and betrayer of. 

2 ‘Syria’: Greek *Coelesytia' (Koiàng Zuptas). 

5 ‘had become mad’: Greek ‘son of Menestheus’ (Meveo0éoc), but some recensions 
have ‘become mad’ (uatveo0au). 

^'The Greek and the Syriac differ significantly in this verse. 

5 “apart from God’: Greek ‘without the king's attention’ (&vev DaoU.ufis xpovotac). 
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“Send to that place someone who is indebted to you and an enemy of 
your affairs, and you will receive him back, tormented and tortured, if 
he is still alive. For truly the power of God is in that place. 


The one whose dwelling is heaven is the one who aids and guards 
that place. Those who go to do harm to it, he tortures, torments, and 
destroys.” 


So it was regarding this affair of Heliodorus and regarding the 
protection of the treasury. 


27 


«М тоў А “зу 555-5 5.2 — NK als ۽‎ c „м 38 
وخا‎ NAS Lib, зо оф \ TP T ris RS Loa ад 
as И аз Мы ash 5 


‚од |; ooo o asco ооф Lia S oils „ооб $ HS ° M 39 
age „Зоо exo معنف‎ оф 10S oa 57; ols ble 


Joo Lise =a М5; ot fai EN 1004014 > Ós e oles, “5 р до 


26 


29 


30 


31 


32 


33 


34 


35 


36 


37 


Ch. 3 


He was cast down,' paralyzed through an act of the truth, having 
neither hope nor expectation of life. 


But the nation blessed the Lord who had brought glory to his place. 
The temple which a little earlier had been full of terror and disorder 
was [now] filled with gladness and joy through the act and revelation 
of the Lord, the ruler of all. 


Immediately some of Heliodorus’s friends drew near. They asked 
Onias to pray and ask the Lord to give life to that one who was 
entirely cast down without hope. 


The chief priest thought that perhaps the king would at some point 
think that there had been some activity by the Jews against 
Heliodorus, and so he brought offerings for the sake of the man’s 
life. 

When the chief priest arose and had pity on him, these youths 
appeared again to Heliodorus in the same attire as before and said to 


him, “Give much thanks to the chief priest Onias, for the Lord has 
given you life for his sake. 


You who have been tormented by God, go proclaim to everyone his 
greatness and mighty authority!” When they had said these things to 
him, they did not appear again. 

Heliodorus raised offerings to God and prayed a great prayer before 
him, for he had granted him life. Then he honored Onias greatly, and 
in this way he went back to the king with his whole army. 


He was testifying” to everyone about the deeds and power of the 
strong God, for he had appeared to him before his eyes. 


The king asked Heliodorus what had taken place. He asked him so 
that he might send [someone] a second time to Jerusalem. Heliodorus 
said, 


1 “he was cast down’: lit. ‘he cast him down’. 


2 ‘testifying’: lit. ‘testifying and saying’. 
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Women were binding sackcloth on their loins and roving through the 
streets. Among the virgins, who were kept inside, some were running 
to the gates, some to the walls, and some were looking out of the 
windows. 


All of their hands were extended, and they were crying out and 
seeking the heavenly one. 


This affair was [of such a kind] that someone might see and have pity 
on the trouble and distress of the nation as well as the struggle, 
suffering, and endurance of the high priest. 


All were crying out and seeking God, the ruler of all, so that the 
things that were entrusted would be kept entirely secure for those 
who had entrusted them. 


Heliodorus was taking care to complete the deed on account of 
which he had made the journey. 


He started to enter the treasury with the armed soldiers and workers 
who were with him. Immediately the Lord of spirits and the God of 
all power and of all authority appeared and performed a wonder and 
great revelation for them in order that all who were so bold to enter 
might leave and fall down at the wonder of the power of God who 
appeared to them. 


One fearsome horse appeared to them with a man riding on it, who 
was vety beautiful in his appearance and glorious in his attire. He 
came swiftly and shook the clashing of his armor before Heliodorus. 
Its rider appeared girded with golden armor. 


Two other youths appeared with him who were beautiful in their 
appearance and glorious in power. They were attractive and stunning 
in their garments. They were standing on either side of Heliodorus 
and inflicting great punishments on him. 


He fell down suddenly to the ground, when a great darkness bound 
him. They then carried him and brought him outside to the court — 


the one who only a little earlier with pomp and a large army had 
entered the treasury. He was now cast down without power, being 
unable to help himself. The power of God was revealed. 
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When Heliodorus came to Jerusalem, he was received with much 
honor from the chief priests and the city. He revealed to them the 
matter for which he had been sent, [namely], that which the king had 
been told. He asked them if these things were truly so. 


The chief priest spoke to him, informing him that some deposits 
were stored up for orphans and widows. 


Among [the deposits] was that of Hyrcanus son of Tobias, a wealthy 
and honored man. It was not as the wicked Simon had come and said 
slanderously, but they amounted altogether to four hundred talents of 
silver and two hundred of gold. 


Those who believed in the holiness of the place, the purity of the 
temple, and that its name, great and honored throughout the whole 
world, is inviolable and cannot be taken away, could not be deceived 
nor cheated. 


Heliodorus said, because of the king’s command, “It is necessary that 
these things be deposited and stored within the king’s house.” 


He appointed a day for them when he might enter, inspect them, and 
gain control over them. The struggle over this matter, which 
occutted! throughout the whole city, was not small. 


The priests in their priestly garments threw themselves on the 
ground, crying out and asking the one who had given them the law 
that the deposits should entirely be kept for their lords. 


Then, all who were looking at the chief priest were angered in their 
hearts, because the sight of his face and the changing of his 
countenance revealed the troubled state of his soul. 


For the grace and beauty of [his] countenance melted and dissolved 
over his body. For this reason, the suffering of the disease he had in 
his soul became known. 


Then crowds upon crowds were coming out of [their] houses. They 
were seeking and supplicating on behalf of the temple that it would 
not come to laughter and shame. 


1 ‘struggle over this matter, which occurred”: lit. ‘struggle which was’. 
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Chapter 3 


When the holy city was inhabited in rest and peace, the laws were 
being kept well because of the righteousness of the chief priest Onias 
who hated wickedness, 


and it happened that even the kings honored the temple! and place 
with honors and great and esteemed offerings — 


as even King Seleucus of Asia gave everything from his own 
[resources] that went to the service of the offerings — 


at that time^ Simon, who was of the tribe of Benjamin and had been 
made leader of the temple, rose up against the priest, for he was 
encouraging the iniquity that was coming into the city. 


Since he was not able to overcome the chief priest Onias, he went to 
Apollonius of Tarsus,* who was at that time the governor of Syria? 
and Phoenicia. 


He informed him about the treasury that was in the temple in 
Jerusalem, saying to him, “The wealth in it is infinite. and 
uncountable.” He also said, “Tt is not right that all this is stored up 
for the account of sacrifices and offerings. Let it rather be under the 
king's authority." 

Apollonius went and informed the king about the treasury and the 
wealth about which he had been told. The king summoned 
Heliodorus, who had been put in charge of his affairs, and 


commanded and sent him to take and bring the whole treasury and 
wealth about which he had been told. 


Immediately Heliodorus came out and went to the cities of Syria^ and 
Phoenicia, hastening to carry out and fulfill the king's command. 


1 temple’: lit. Shouse’; Greek ‘temple’ (TO iepóv). 

2 “at that time’ or ‘but’. 

3 ‘temple’: lit. ‘house’; Greek ‘temple’ (tot {єро®). 

^ ‘Apollonius of Tarsus’ or ‘Apollonius son of Tharseas’. 
5 ‘Syria’: Greek ‘Coelesyria’ (Котс Zuptas). 

6 ‘Syria’: Greek ‘Coelesyria’ (Ko) nv Zvptav). 
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so also we for the sake of the enjoyment and refreshment of many 
have taken on ourselves effort and labor at the same time, and we 
have endured much fatigue. But we have refrained from recording all 
of the events. We intended, with care and great effort, to say in a 
concise manner that which was written and said with many [words]. 


Just as a master builder is concerned with the whole foundation of 
the building when he builds a house, but, as for the one who paints 
and adorns it with pigments, he [only] asks about everything that is 
necessary and inquires about the adornment of the house, thus it is 
also for us, as I understand it. 


The one who begins has to search out, investigate, and write 
everything all at once. 


But it is permitted for the one who says many things in a concise 
manner and with a few [words] to pursue brevity of words and 
refrain from many. 


From here then, let us begin with the stories that are said to have 
happened first and are composed in a concise mannet. For it is good! 
that someone, before the story, offer a long explanation and 
instruction’ and then tell the story in a concise manner. 


1 ‘good’: Greek ‘foolish’ (etnOes). See Introduction, Noteworthy Readings. 


2 ‘offer a long explanation and instruction’: lit. ‘multiply in explaining and 
instructing’. 


17 


x „ке sesto лш UNES i uos са 
SSS “49 asks Jnd ls Gato Шә ША. 
JL Ш Йо ка 5 ЫККА] ho — АША! 

дее Кэ وحص تاا‎ QU) ых. Aian 

SNE NK Nfs sé که‎ HLS Lis فا‎ КЗ sly HS Bol уз 
5м; ene “5 Ја لاا وى ورا مرخ‎ nass о 
ete} э SUNL Ш فک‎ LSS ЈК obi SINS Boo МЫШ» 

S а 955 uS Ka QS خقجزا سک‎ LENS М М 

о ча 55 Ji Iib — МӘК dE š, [NS АЗ OF уды D 
S IGS f Машё®зу о 

KE ومز‎ — i JR ALN JL Ns وزغا‎ — = 
Jats Leen эЛ] اعا‎ ioi ng of мад sto |Néimdané 
„У, Ја ЈМ М. o] RESET: 


16 


20 


21 


22 


23 


24 


25 


26 


27 


Ch, 2 


as well as the wars before Antiochus Epiphanes and his son Eupator, 


the wonders that happened openly from heaven, those who fought 
bravely on behalf of the Jews to such an extent that, even though 
they were small in number, they pursued and scattered the peoples of 
[other] lands who shamelessly and in madness came against them, | 


likewise that the temple and sanctuary, which was honored 
throughout the whole land, were at rest and calm, [that] the city was 
set free from the subjugation of the nations, and [that] they gathered 
and restored the laws that were nearly scattered away through the 
Lord’s will and through his mercy that was with them — 


all of these things that happened and were written in five volumes by 
Jason the Cyrenian, we have taken care with great effort to write 
concisely in one volume. 


For when we saw the overflowing multitude of words and that it was 
difficult for those who wished to inquire into the events that 
happened and into the narration of so many events because of the 
great size of the narration of words, 


we took care with [much] effort to arrange and compose in a concise 
mannet for those who read so that it might instruct their souls? in the 
truth, for those who wish to carefully memorize the words so as to 
retain them with ease, and for all who read with clarity in order that 
some benefit might appear. 


For us who have concerned ourelves with these things and have 
written in a concise manner, this was not easy for us but rather with 
sweat, effort, labor, and great vigilance, we have composed, prepared, 
and written in a concise manner. 


Just as it is not easy for the one who seeks to arrange and prepate a 
feast and refreshment for many, but since he wishes to refresh and 
bring enjoyment to those who are invited, he takes on himself effort 
and labor at the same time,” 


1 On this verse, see Introduction, Noteworthy Readings. 


2 it might instruct their souls’: Greek ‘pleasure’ (puyaywytav). The Syriac translates 
individually each of the two components of this word: ‘to lead’ (бү у) and ‘soul’ 
(фу). Instruction’ (6tdsaoKaAta) is, in fact, an antonym of this word. See Liddell, 
Scott, and Jones, 4 Greek-English Lexicon, 2026. 


5 This verse and the following have many differences from the Greek text. 
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Ch. 2 


Just as Moses prayed to the Lord and fire came down from heaven 
and consumed the sacrifices and offerings, so also did Solomon pray 
and fire came down and consumed the sacrifices and burnt 
offerings.’ 


For Moses said, “Because a kid” was not consumed as a sin-offering, 


the fire consumed it.” 


In this way, Solomon also kept the eight days.’ 


It is also recounted in the books and the memotials that Nehemiah 
kept them in this way and that he gathered and restored the books of 
kingdoms, prophets, and David? as well as the letters of the kings 
about the offerings and sacrifices. 


In this manner, Judas also gathered all of them, some of which had 
been dispersed because of the wars against us, and they are with us. 


So then, whatever you need from them, send for them and take them 
for yourselves. 


Because we are prepared to perform the cleansing, we have also 
wtitten to you so that you might also perform it. 


As for the God who delivered his nation in everything and gave an 
inheritance to everyone along with the kingdom, priesthood, and 
holiness, 


as promised through the law — we hope in him that he will have 
mercy on us at once and will gather us from under heaven to the holy 
place. For he has delivered us from much wickedness, and he has 
also cleansed the place. 


About Judas Maccabaeus, his brothers, the cleansing of the great and 
honored temple, the renewal of the altar, 


1 See Leviticus 9:23—24; 2 Chronicles 7:1. 


2 “a kid’: the Greek does not specify what animal is to be sacrificed. Young goats are 
specified for sin offerings in Leviticus 4:23, 28; 5:6; 9:3, 23:19. 


5 See Leviticus 10:16—18. 
^ See 1 Kings 8:65—66; 2 Chronicles 7:9. 
5 David’: in Syriac, David’ (6%) can refer to the Psalter. 


6 The reference here is obscure. But the priest Ezra reads the law in Nehemiah 8:1— 
8, 13-18. 
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Chapter 2 


It is found in the book of the prophet Jeremiah! that he commanded 
the people who were departing’ to take the fire, 


[and] that the prophet, who had given them the law, declared and 
gave a command to the people who were departing? neither to stray 
from the commandments of the Lord nor to let their thoughts be 
changed when they saw the golden and silver statues and their 
ornamentation. 


He said other things that were like these, and he asked them not to 
put the law far from their hearts.* 


In the [same] text, there is the following: As it was revealed to the 
prophet, he commanded that the ark and the tent go with him when 
he went out to that very mountain which Moses ascended and saw 
the Lord’s inheritance. 


Jeremiah came and found a cave dwelling. He entered and placed the 
tent, the ark, and the altar of incense there. Then he shut the door. 


Some of those who went with him came out to learn the path and the 
location, but they did not find them. 


Knowing this, Jeremiah accused them, saying: “The location is not 
going to be made known until God gathers the congregation of the 
nation and pardons them. 


The Lord will then reveal these things, and the glory of the Lord and 
a cloud will be seen, as it was revealed to Moses, and as Solomon 
sought for the place to be greatly sanctified.” 


It was also said that, according to the wisdom that [Solomon] had, he 
brought up offerings and sacrifices for the dedication and the 
completion of the temple. 


1 The reference here is obscure. 

2 ‘the people who were departing’: lit. ‘those who were after these’. 
3 ‘the people who were departing": lit. ‘those who were after these’. 
4 ‘hearts’: lit. ‘heart’. 


5 See Exodus 40:34—38; 1 Kings 8:10-11. 
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the king rebuilt the place and made a temple in it, after he had 
inquired into the matter. 


The king gave them the very best gifts. They took them and gave 
them to those who needed them. 


Nehemiah’s people called it “gonephthar”'’ which means cleansing, 
but it is called by many people “naphtha.” 


1 *gonephthar': Greek ‘nephthar’ (veq0ap). Greek recensions vary widely. 
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Ch. I 


When they had acted accordingly and a little time had passed, first the 
sun — which had been covered in clouds — rose, and then the great 
fire blazed so that all became speechless. 


The priests stood in prayer until the service of the fire was complete. 
When the ptiests, Jonathan, and the rest came down, they said, “It 
blazed by Nehemiah's prayer." 


His prayer was as follows, *O Lord, Lord God, ruler of all and 
creator of all, fearful and powerful, righteous and merciful, alone the 
king and alone mild, 


alone the one who noutishes, righteous one, the one who lives 
eternally, ruler of all, savior of Israel from all wickedness, the one 
who chose out ancestors and consecrated them, 


receive this offering for the sake of all of your nation Israel. Guard 
and consecrate your portion and your inheritance. 


Gather our scattered people and free those who are subjugated 
among the unclean and reprobate nations. Look upon us, and let the 
nations know that you are our God. 


Torment those who are conceited and are subjugating us in [their] 
pride. 
Secure your nation in your holy place, as Moses said.”! 


The priests stood and sung praises. 


When the sacrifices and offerings had been completed, Nehemiah 
commanded them to use up the remaining water and surround the 
place with large stones.” 


When they had acted accordingly, the flame of the fire blazed until 
the light of the fire on the altar had come to an end. 


When it was made known and revealed to the Persian king that turbid 
water had been found in the place where those who had been taken 
captive had hidden the fire and that Nehemiah and those with him 
had consecrated some of it for the offerings and sacrifices, 


1 See Deuteronomy 30:5. 


2 On this verse, see Introduction, Noteworthy Readings. 
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Ch. 1 


We thank God greatly that he rose up for us and delivered us from all 
the punishments that had come upon us. 


For when the king came against us in war to do battle with the holy 
city, [God] drove him away and expelled him to Persia. 


For when he went there along with his army which seemed 
unconquefable, he was killed in Nanea's temple, because Nanea's 
priests seized and caught them by deceit. 


As though Antiochus and his friends might live with him,' he went 
there to gain a large asset, according to the amount of the dowry. 


Nanea's ptiests yielded and consented to him, while he and a few 
people entered the temple wall. 


They opened a small door and came out against him. They threw 
stones at him, killing him. They cut off his head and cast it to those 
outside. 


In everything, blessed be our God who handed over the wicked ones. 


Therefore, since we are prepated to cleanse the temple on the 
twenty-fifth of First Kanun,” we also wanted to inform you in order 
that you might do the same in accordance with the festival of booths. 
Let us also speak to you about the fire when Nehemiah built the 
temple and altar and raised up the offerings. 


When our ancestors were going to Persia, [there were] righteous 
priests who at that very time took some of the fire of the altar 
secretly. They hid it in a well without water and covered it so that its 
location might not be known by anyone. 


When many years had passed and it pleased God, Nehemiah was sent 
from the Persian king with the sons of those priests who had hidden 
the fire. [Nehemiah] sent them to bring the fire out. 


They came and said they did not find the fire but rather turbid water. 
He commanded them to take some of it and bring it out. When the 
sacrifices and offerings had been raised up, Nehemiah commanded 
the priests to sprinkle some of it on the wood and the sacrifices. 


1 ‘with him’: Greek ‘with her’ (007), namely, with the goddess Nanea. 
2 ‘First Kanun’: Greek ‘Chislev’ (XaoeAev). 


3 See Nehemiah 2:7—8 for this narrative. 
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Chapter 1 


The Jewish brothers in Jerusalem and Judea to our Jewish brothers in 
Egypt: Peace. Peace and grace be with you. 


May God treat you well and remember his covenant with Abraham, 
Isaac, and Jacob, his faithful servants. 


May he give all of you a heart so that you might fear him and do his 
commandments with a full heart and a spirit that is willing. 


May he open your ears and your hearts to his laws and 
commandments. May he make peace with you. 


May he hear your supplication and be reconciled to you. May he not 
forget you at wicked times. 


Here, even now, we are praying on your behalf. 


In the one-hundred-sixty-ninth year! of Demetrius's reign, we Jews 
wtote to you concerning the distresses and punishments that had 
come in those yeats after Jason and his companions were sent^ from 
the kingdom to the holy land. 


[Jason] burned the gates and shed innocent blood. We prayed and 
entreated the Lord, and he heard our voice. We brought offerings 
and the meal offering, lit the lamps, and set out the showbread. 


Now, may you perform the festival of booths in First Kanun,' 
in the one-hundred-eighty-eighth year. 


Those in Jerusalem and Judea and all the elders of Judea^ to 
Aristobolus, the teacher of King Ptolemy, who is from the tribe of 
the anointed priests, and to the Jews in Egypt: Peace and health. 


1 143 BCE. 

2 “were sent’: Greek ‘revolted’ (ûTéoTtn). See Introduction, Noteworthy Readings. 

3 ‘from the kingdom to the holy land’: Greek ‘from the holy land and from the 
kingdom’ (Qz тйс Gytas yis Kal тїс BaotAetas). 

4 First Kanun’: Greek “Chislev’ (Xaoeev). 

5124 BCE. 

6 ‘the elders of Judea’: Greek ‘the elders and Judas’ (ў yepovota kai "Iovóac). 
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